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PREFACE

About fifteen years ago, the first and second drafts of the present survey were
written during the early stages of my doctoral research at Cambridge. A great
deal has changed since then: my personal beliefs, my approach to and
knowledge of the subject, the wider context of Babi and Shi<t scholarship,
my own role within that context, even my style as a writer. For these and
other reasons, I was at first reluctant to consider its publication without at
least extensive revision — a task that numerous other commitments made it
hard to contemplate.

Against this, however, I was forced to set the numerous requests I had
received for copies of the original text — an indication that, whatever its
failings, it must still have some merit. There is, after all, nothing
comparable to it in the existing literature on the subject; it clearly fills a gap
that has long needed plugging. And if the academic study of Babism is ever
to develop seriously along non-partisan lines, a publication of this kind will
obviously prove an indispensable preliminary to further work, if only
because it may set scholars looking in the right direction for primary material
on which to base their research.

When, therefore, Kalimat Press — a Los Angeles-based publishing
house under Baha'l management — approached me with a request for
permission to publish the survey, I agreed to let them do so, even though I
lacked the time, energy, and motivation to undertake a radical revision of the
text. Nevertheless, I did correct numerous errors, added a great deal of
information based on fresh research, and rewrote several passages in order to
reflect more accurately my current thinking.

Publication was scheduled for 1987, then 1988, the book was listed as
forthcoming, and I believe an ISBN was even issued, when I heard from the
publishers that the Bah&'1 authorities in the United States had banned its
publication. This was sad enough, but it is even more to be regretted that
Kalimat Press — a house which in its time issued several valuable works of
original scholarship under conditions of severe restriction — was some
months later forced to close because of pressure brought to bear by those
same authorities and the blacklisting of several of its titles.

I am grateful to E.J.Brill for having made it possible, after such a long
delay, for this work to see the light of day at last. But I put on record here
the circumstances of its initial non-publication for reasons that will, I
believe, be apparent to any academic reading these pages.

Obviously, a work like this will remain sterile if not used. Real scholarship
begins when sources are utilized, not when they are being identified. The
task of identification calls for its own skills, of course; it is indispensable if
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further work is to be carried out, and it can be enjoyable for those engaged in
it. But it calls for little or no analysis.

Now, it seems to me that the study of Babism, particularly that of
Babi history, has entered a critical phase, and one in which questions of
analysis must play a vital role. After a lengthy period of neglect, Babism has
reemerged as a subject interesting in its own right and as an important aspect
of the study of modern Islam and nineteenth-century Iranian history. Its
significance can, of course, be exaggerated, especially by those working in
the field: Babism was, after all, little more than a brief series of incidents
overshadowed by events of much greater moment in the wider world. But it
is equally true that the Babl movement can be — and has been — much
underestimated by historians. If we consider its original political potential,
its radical departure from Islamic norms, and the intrinsic interest of the
religious doctrines preached by its leaders, it should be clear that it merits
much deeper study than has so far been accorded it.

But if Babi studies are to develop at all meaningfully, it is, I firmly
believe, essential that they be freed as soon as possible from the
controversies that have dogged the subject since the days of E.G. Browne.
The emergence of Baha'ism as a separate movement derived from Babism
and possessed of definite doctrinal attitudes towards it, has meant that the
latter cannot now be studied as a purely historical phenomenon without
contemporary religious significance for many people. One result of this has
ben a sometimes sharp division between Baha'T and non-Baha’1 writers, a
division much complicated by the work of Muslim and Christian
controversialists or by attempts to suppress publications, such as that
described above.

I have elsewhere made clear my own feelings about this controversy
and its baneful influence on scholarship, and have no wish to reiterate those
views here.! Suffice it to say that I think much is to be gained if future
scholars in this area come to rely increasingly on an intelligent and scientific
use of primary source materials. If Baha1 writers have shown excessive and
often unthinking devotion to ‘official’ histories such as Nabil's Narrative or
God Passes By, non-Baha1s have frequently depended heavily on outdated
secondary works, official Iranian state chronicles, or Muslim polemic.

I have noted elsewhere my belief that ‘although studies of the overall
Babt to Baha’1 development are both possible and desirable, the main thrust

1 D. MacEoin, ‘Bahai Fundamentalism and the Academic Study of the Babi Movement’,
Religion 16 (1986): 57-84; ‘Afnan, Haicher and an Old Bone’, ibid, 16 (1986): 193-95; “The
Crisis in Babi and Baha'l Studies: Part of a Wider Crisis in Academic Freedom?, British
Society for Middle Eastern Studies Bulletin 17: 1 (1990): 55-61.
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of future research is likely to be in two directions, one towards Babism and
its Shi<T roots, the other towards Baha’ism and its move away from Islam,
particularly in the West.2 If this prediction should be borne out even in part,
such a development may of itself greatly defuse the controversy surrounding
Babism and its relationship with the later Baha'T movement. To the extent
that Baha'ls trace their own origins to the Babi sect, such a controversy is, I
suppose, inevitable. But in a very real sense, it is also something of a red
herring that serves only to distract from the real task of historical analysis.
The significance of Babism for modern Bah#’is is the concern of theologians,
not historians. The texts, like any texts, are capable of almost infinite
interpretation. My aim in the present work has been to facilitate access to the
raw materials: it will be up to future researchers to decide to what use they
wish to put them.

I must offer my thanks to several individuals and institutions for their
assistance at different stages of this research. My gratitude is due to the
Northern Ireland Department of Education for having financed my trips to
Haifa and Tehran in 1976 and 1977 respectively; to the managers of the E.
G. Browne Memorial Fund for making monies available for the purchase of
materials in connection with my research; to the trustees of the Spalding
Trusts for their kindness in providing a further sum for the purchase of books
and manuscripts; to the Universal House of Justice for giving me permission
to visit their archives in Israel and to consult materials held there; to the
Baha'1 Research Department in Haifa for having given up valuable space and
time in order to facilitate my work there; to the former Baha'1 Archives
Committee of Iran for allowing me to work in their library and to make use
of precious manuscript materials in their possession; to the late Hasan
Balyuzi for constant help and advice in spite of illness and the pressure of
work; to the Ashraf-Saysani family of Tehran, who so kindly provided me
with accommodation during my stay there in 1977; to Mr <Abd Allah
Misbah, Dr. Abbas Amanat, and Mr Abu ’1-Qasim Afnan for their advice,
information, and encouragement; to Fakhr Taj Dawlatabadi and other Azali
Babis in Tehran who supplied me with books and information; to Mr
Stephen Lambden for assistance in obtaining materials and his many
valuable comments on texts; and to Anthony Lee of Kalimat Press, who
encouraged me to revise the text and who shared my disappointment at his
inability to publish it as he had wished. The errors and misinterpretations
are, needless to say, entirely my own.

2 Idem, ‘Baha’ism’, in J.R. Hinnels (ed.), A Handbook of Living Religions (New York,
1984), p. 485.
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I am immensely grateful to the Centre for Middle East and Islamic
Studies in the University of Durham for having so graciously granted me the
status of Honorary Fellow, thereby providing me with access to library and
other facilities. Likewise to Michael Thompson and Carlton Reid for their
help with computer layout and associated problems.

A special word of thanks must, as always, go to my wife Beth;
without her assistance, patience, and constant attention during the weeks
when this survey was being written, there is no doubt that it would never
have been finished.

Denis MacEoin
Newecastle Upon Tyne
July 1991
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CHAPTER TWO

EARLY WORKS

1. WORKS WRITTEN BEFORE JUMADA 1260/MAY 1844

Although the Bab is generally reckoned to have made his claim to be the
gate of the Hidden Imam on the evening of 22 May 1844, his own belief
that he had been given a divine mission dates from slightly earlier.2 And he
appears to have written one or two pieces prior to that date. It seems to have
been a visionary experience, in which he dreamt that he drank blood from the
severed head of the Imam Husayn, that marks the beginning of his writings
in the persona of the ‘Bab’.

This dream is described in the Sahifa-yi adliyya: ‘Know that the
appearance of these verses, prayers, and divine sciences is the result of a
dream in which I saw the blessed head of the Prince of Martyrs [Imam
Husayn], severed from his sacred body, alongside the heads of his kindred. I
drank seven drops of the blood of that martyred one, out of pure and
consummate love. From the grace vouchsafed by the blood of the Imam, my
breast was filled with convincing verses and mighty prayers. Praise be to
God for having given me to drink of the blood of him who is his proof, and
for having made of it the reality of my heart.

The dating of this dream is not altogether easy. Zarandi cites a very
similar passage from an unspecified work of the Bab, which he says was
written in 1260/1844. In this passage, it says that the dream ocurred ‘in the
year before the declaration of My Mission’.4 Other evidence suggests either

1 gee Shiraz, Persian Bayan 2:7 (p. 30); Zarandi, Dawn-Breakers, p. 61.

For fuller details of the circumstances leading up to the Bab’s announcement of his
claims, see D. MacEoin, ‘From Shaykhism to Babism' (unpublished Ph.D., University of
Cambridge, 1979), pp. 140-42; Amanat, Resurrection and Renewal, pp.131-32, 146-52, 168.

Shirazi, Sahifa-yi adliyya (Tehran, n.d.), p. 14. Cf. two dreams of Shaykh Ahmad al-
Ahsa’l narrated in Husayn Ali Mahfaz (ed.), Sira Shaykh Ahmad al-Ahsd’t (Baghdad,
1376/1957), pp. 17-18; Shaykh Abu °1-Qasim Khan Ibrahimi, Fikrist-i kutub-i Shaykh
Ahmad-i Ahsd't wa sa’ir mashdyikh-i <izam, 3rd. ed. (Kerman, n.d. [1977]), Part One, pp. 139-
40; Shaykh <Abd Allah al-Ahsa’1, Risdla...sharh-i halat-i Shaykh Ahmad-i Ahsa’t (Bombay,
1309/1892-93), pp. 18-19.

Zarandi, Dawn-Breakers, p. 253. Ishraq Khavari is incorrect (Muhddirat, 2 vols., Tehran,
120 BE/1963-64, vol.2, p. 700) in stating that the passage quoted from the Sahifa-yi
cadliyya and that referred to by Zarandi are one and the same. The very fact that Zarandf
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that the passage quoted by Zarandl is corrupt (and may even be a rendering
of the Sakhifa-yi “adliyya passage from memory) or that by the phrase ‘the
year before the declaration of My Mission® the Bab is referring to the period
before the Persian New Year in March 1844, rather than to the Islamic year
1259/1843. (It is worth remembering that the Bab later made the Iranian
New Year the first day of the Babi year.)

In the Kitab al-fikrist (Book of the Catalogue), written in Bashihr on
his return from the Aajj on 15 Jumada IT 1261/21 June 1845, the Bab clearly
states that ‘the first day on which the spirit descended into his heart was the
middle [i.e., the fifteenth] of the month of Rabi< IL’5 We are also told that
fifteen months had passed since that experience, so this allows us to place it
firmly in the year 1260/1844, about one month before the arrival of Mulla
Husayn Bushril in Shirdz. It would seem to be this same experience (or a
development of it) to which the Bab refers in his later Dala’il-i saba: ‘In the
year sixty my heart was filled with manifest verses, certain knowledge, and
the testimony of God.”6

EARLY COMPOSITIONS IN BUSHIHR

Before this, however, Sayyid <All Muhammad had already begun to
compose religious treatises. According to Nicolas (who does not,
unfortunately, cite his authority), his first work was a treatise entitled the
Risala-yi fighiyya. This was composed when he was nineteen and living in
Bishihr.’

Confirmation that the future prophet was already producing written
works during his years as a merchant is provided in an account given by
Mirza Abu ‘1-Fadl Gulpaygani: ‘I myself heard the late Hajt Siyyid Javad-i-
Karbala’1 [a very early Babi] say that when the Bab was pursuing the career
of a merchant in Biishihr, he [i.e., Sayyid Jawad]... because of his friendship
with the uncles of the Bab used to stay with them whenever he visited either
Shiraz or Biishihr. One day Haji Mirza Siyyid Muhammad came to him
with a request. “Give some good counsel to my nephew.... Tell him not to

gives the date of the passage he quotes as 1260/1844 should have been sufficient
indication that he was not citing the Sahifa, written later than that. In any case, the two
pas;ages are in other respects quite dissimilar.

See text in INBA mss. 6003C, p. 286, 4011C, p. 63. This passage is quoted by
Nicolas (Séyyéd Ali Mohammed, p. 206), who thought it was from the Sahifa bayna 'l-
haramayn. Tt would appear from a statement on page 47 of Séyyéd Ali Mohammed that
Nicolas® copy of the Sahifa had been somehow interpolated with the completely separate
Kit3b al-fihrist (a risala of only a few short pages).

Quoted Nicolas, Séyyéd Ali Mohammed. This passage is not in my copy of the text.

7 Tbid, pp. 189-90.
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write certain things which can only arouse the jealousy of some people: these
people cannot bear to see a young merchant of little schooling show such
erudition, they feel envious.™8

The Iran National Bahd't Archives contains a file of the Bab’s
commercial accounts, invoices, and bills in siyaq script, written between
1250/1834 and 1260/1840. (INBA 32). I have found nothing in these of
any doctrinal importance, but a close study might shed light on the Bab’s
commercial dealings during this period. There are, for example, references to
transactions with British ships, indicating possible direct contact with
foreigners.

EARLY COMPOSITIONS AFTER THE RETURN TO SHIRAZ

<All1 Muhammad continued to compose religious tracts after returning to
Shirdz from Bushihr in 1842, at the age of twenty-three. He married shortly
after that, and his wife later related that ‘in the evenings, as is the fashion
with merchants, he would ask for a bundle of papers and his account book.
But I noticed that these papers were not commercial records. I would
sometimes ask him what they were, and he would reply with a smile that
“this is the reckoning book of mankind (daftar-i hisab-i khala’iq)”. If an
outsider arrived suddenly, he would place the cloth (in which they had been
wrapped) over the papers.”?
Risala fi ’l-sulitk
Several copies do exist of a short work which appears to have been written
during the later years of Sayyid Kazim Rashti’s life (and thus before the
commencement of the Bab’s own career).10 This is the Risala fi ’I-sulitk, a
treatise of roughly three pages on the theme of right behaviour (suliik). Here,
we are presented with a schema of four pillars supporting religion; these are
divine oneness (tawhid), prophethood (nubuwwa), the imamate (wilaya), and
the body of believers (al-shi‘a). Such an arrangement shows close parallels to
the Shaykhi belief in a ‘fourth pillar’ in addition to the three basic pillars of
religion.

Evidence that this treatise may be dated to the period suggested is to
be found in a passage near the end, where the Bab refers to ‘my lord and

8 From a narrative by Hajj Mirza Habib Allah Afnan, quoted in H. M. Balyuzi, The Bab
(O§ford, 1973), pp.39-40 (slightly altered).
From a narrative by Munira Khanum, relating a conversation with Khadija Khanum,
quotgd Muhammad <Ali Faydi, Khandan-i Afnan (Tehran, 127 BE/1970-71), p. 163.
10 Tpe period in question stretches roughly from 1256/1840 or 1247/1841, when the
Bab spent a period of eight months in Karbala’, studying under Rashti, to the latter’s death
at the end of 1260/beginning of 1844.
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protector and teacher, Hajj Sayyid Kazim al-RashtT, may God prolong his
life.”

At least five manuscripts of this risdla are still in existence (see
Appendix One). whus ?

Risala fi’l-tasdid
In each of the above collections, the text of the Risala fi ’ I-suliik is preceded
(or, in the case of INBMC 53, followed) by another short treatise, possibly
from the same period. This is entitled Risala fi ’ I-tasdid, which deals with
the question of ‘right guidance on the path’ (tasdid). In one instance, the
Risala fi ’I-tasdid occurs without the Risala fi ’l-suliik. Six manuscripts still
exist (see Appendix One).
Ziyara jami‘a kabira
A great deal of discussion has centred around an early work of the Bab’s
entitled the Ziyara jamica kabira or ‘The Large Prayer of Visitation for
Muhammad, Fatima, and all the Imams’. As we shall see shortly, this long
prayer has been confused, first with the Bab’s pilgrimage prayer for <Alf,
then with the Sahifa bayna ’l-haramayn. One confusion has led to another.
First, Gobineau spoke of a ‘Journal’ (or Récit) du Pélerinage’ as one of the
first works of the Bab.11 Next, Browne identified this with a text he had
obtained in Kerman, merely pausing to correct Gobineau’s impression that
the work in question was some sort of pilgrimage narrative.!2 Since Browne
had also read in the Nasikh al-tawarikh that the Bab had written a ziyara for
the Imam ©Ali, he leapt to the conclusion that his own text must be the same
prayer — which it is not. However, this also led Browne to identify the
prayer in his possession as ‘the earliest composition of the Bab’13 and as ‘the
sole record of this early period of his life, before he put forward any claim to
divine inspiration.’14

This, in turn, seems to have misled Amanat into declaring that the
ziyara jami‘a kabira (which he correctly identifies, but under the title Ziyarat
Namih-yi Al Allah) was ‘perhaps written during or immediately after his
pilgrimage to the <Atabat’.!5 Other than quoting Browne (who is, of course,
relying on Gobineau for his dating), Amanat provides no evidence whatever

11 Religions et philosophies, p. 136.
12 «T¢ Babis of Persia IT', p. 896
13 1hid, p. 897.
14 1hid, p. 901.
Resurrection and Renewal, p. 138. Amanat is incorrect in stating that Browne
confused this work with the Sahifa bayna 'l-haramayn (fn. 152): it is, in fact, Nicolas who
does that (Le Livre des Sept Preuves [Paris, 1902], p. II).
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for assigning the ziyara to this period. This is not to say that he is mistaken,
just that, as things stand, the evidence for it seems shaky. I am sure the work
is early, but probably not as early as this: it is, after all, a prayer for the
entire holy family, not just Husayn or any of the other Imams buried at the
“atabat.

Tafsir Surat al-baqara

In the account of the conversion of Mulld Husayn Bushri’l in the Tartkh-i
jadid,'® it is related that, when he first visited the Bab’s house in Shirdz, he
noticed several books on a shelf. He took one of these down and found it to
be a commentary on the Siirat al-bagara. The Bab indicated that he himself
was its author.

As we will see, other accounts of BushriI’s conversion speak of the
Bab’s commentary on the Sira Yasuf (known as the Qayyiim al-asma’ or the
Ahsan al-gisas) and refer to it as the young prophet’s first work.17 This has
led to some confusion, confusion which seems to me unnecessary.

References to the Qayyiim al-asma’ must be taken as meaning the first
work composed subsequent to the inception of Shirdzi’s prophetic career,
some of the text having been written during his initial meetings with
Bushri’l. Alternatively, such statements may have been made in simple
ignorance of earlier, less well-known works.

The text of the tafsir on the Sirat al-bagara seems to confirm such a
view. According to the opening passage,!8 the text was begun in the month
of Dhi ’1-Qada 1259/November to December 1843, when the Bab was in
Shiraz. In this section he relates how he dreamt that the city of Karbald® (al-
ard al-muqadassa) rose up in pieces (dharrat®® dharrat®™) and came to his
" house to stand before him, at which moment he was informed of the
imminent death of Sayyid Kazim Rashti, an event which took place in the
early hours of 11 Dha ’1-Hijja 1259/2 January 1844.19 The tafsir, the Bab
says, was begun on the day following this dream.

16 Yamadani , Tarikh-i jadid, pp. 34-39 (and see especially, p. 35). This account, related
by Mirzi Wahhab Khurisani, is said by Hamadani to have been taken directly from the
history by Mirzi Jani Kashani. Browne states (ibid, p. 344) that the version in the Nugtat
al-kaf ‘agrees substantially, and often word for word, with that given in the New History',
but 3 simple comparison shows that they are, in fact, completely different.

1 See, for example, “Abbas Effendi, A Traveller’s Narrative, p. 3: *...the first book which
he wrote, in explanation of the Sura of Joseph.’

This opening passage generally occurs before the afsir of the Sirat al-fatiha, which
precedes that of the Sarat al-bagara; but it can be found in other positions or is entirely
absent (as in the Cambridge ms.). The mss. used by me for references to this passage are
found in INBA 6004C, 6012C, and 6014C.

19 Al-Qatil ibn al-Karbala't, ‘Risala’ in Mazandarani, Zuhiir al-haqq, vol.3, p. 509;
Ibrahimi, Fihrist, p. 122. See also MacEoin, ‘From Shaykhism to Babism’, p. 115. In a letter
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According to a majority of the manuscripts consulted by me, this work
was completed up to the first juz’ of the Quran (verse 141 of the siira) in
Muharram 1260/January to February 1844.20 INBMC 69, however,
contains an additional thirty-eight pages, taking the commentary as far as
verse 133.

This means that the first part of this tafsir was completed by the time
BushriiT arrived in Shiraz in Jumada I 1260/May 1844, in time for him to
find a copy in the Bab’s house as related. The second half was finished in the
course of the same year and was among the works in the Bab’s possession
when he travelled to Mecca some months later. It was, as we shall see, one
of several manuscripts stolen from him while en route.

Mazandarani states2! that several manuscripts of the first volume exist,
although he does not reveal their location. It may be that he is referring to
those copies held at the INBA. Thirteen complete and two partial
manuscripts are known to me (see Appendix One).

Since this fafsir is the only extended work of the Bab’s written before
May 1844 and still extant, it is of unique importance as a source of concrete
evidence for the development of his thought in the six months or so that led
up to the initial announcement of a prophetic claim.22

2. WORKS WRITTEN BETWEEN MAY 1844 AND SEPTEMBER 1846

This period stretches from the moment of Shirazi’s announcement of his
claim to be the gate of the coming Imam (22 May 1844), through the long
hajj journey and a brief stay in Biashihr (September 1844 to June 1845), to
the fifteen months that elapsed between his return to Shiraz and his departure
for Isfahan. Before looking at the works written over this period, it may be
as well to try to clear up some confusion surrounding its chronology.

written from prison to an uncle, the Bab says that Rashti ‘died nineteen days before the
revelation of the mystery’ and indicates that the beginning of that revelation was the start
of the year 1260 (letter quoted Mazandarani, Zuhiir al-haqq, vol.3, p. 223). Zarand1 gives
the date of Rashti’s death as the day of <Arafa 1259, which is 9 Dha °l-Hijja/31 December
18‘&3 (Dawn-Breakers, p. 45).

OThus INBA 6004C and 6012C, as well as a copy in Haifa (originally in the
possession of Nicolas. INBA 6014C bears the date Dha ’I-Hijja 1260/December 1844 to
January 1845. This is almost certainly corrupt, since there is evidence that the second part
of the zafsir must have been completed before then.

1 Asrar al-athar, vol.2, p. 61.

For a discussion of this work within the context of Islamic tafsIr literature, see B.
Todd Lawson, ‘Interpretation as Revelation: The Qur'an Commentary of Sayyid Al
Muhammad Shirazi, the Bab (1819-1850), in Andrew Rippin (ed.), Approaches to the
History of the Interpretation of the Qur’dn (Oxford, 1988), pp. 233-42.
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Until recently, it was widely assumed that the Bab had arrived back in
Iran from Arabia either in Safar 1261/February-March 184523 or
Rajab/July.24 In 1977, however, I discovered what seems to be the correct
date for his arrival in Bashihr in a manuscript in the INBA.

In a copy of the Kitab a‘mal al-sana in manuscript 5006C (the section
in question being dated 1262/1846), at the end of the first of two untitled
prayers between siras five and six, the words 450 3,1y 1, A @8
J[umada] I, arrived in Biishihr) have been written above the line. This gives
the date 8 Jumada I 1261/15 May 1845 as the day of his return to Iran.

That this date must be correct is confirmed by the text of a sermon
(khutba) given by the Bab in Jidda and contained in the same manuscript
collection (and in a photocopy of another manuscript kept elsewhere,
3036C). In this sermon, the Bab gives the dates of the major events which
occurred in the course of his pilgrimage journey, up to and including his
final departure from Jidda. According to this account, he left Shiraz on 26
Shasban 1260/10 September 1844; arrived at Bushihr on 6 Ramadan/19
September; left the port on 19 Ramadan/2 October; reached Mecca on 1 Dha
’I-Hijja/12 December; completed the hajj rites on 13 Dha ’'I-Hijja/24
December; left Mecca on 27 Dh °I-Hijja/7 January 1845; arrived in Medina
on 7 Muharram 1261/16 January; stayed there twenty-seven days, leaving on
4 Safar/12 February (which is conclusive evidence that he cannot have
arrived there in that month); took twelve days to travel to Jidda, where he
arrived on 16 Safar/24 February; embarked on the ship for his homeward
journey on 19 Safar/27 February; and finally sailed for Iran on 24 Safar/4
March.2

The journey to Bashihr took about two and a half months, roughly the
same time taken for the outward trip. The Bab remained in the port for just
over a month. A letter discovered several years ago was written by the Bab to
an uncle in Shiraz from Kunar-Takhta (on the Bashihr-Shiraz road) on 24
Jumada IT 1261/30 June 1845. This in turn gives us an indication of the date
of the Bab’s arrival in Shirdz, about one week’s journey from Kunar-

Takhta.26

23 Thys Balyuzi, The Bab, p. 77.
24 Zarandi, Dawn-Breakers, p. 142: ‘He landed at Bishihr nine lunar months after He had

embarked on His pilgrimage from that port.’ A note on p. 129 (citing Mu‘in al-Saltana)
state; that the Bab left in Shawwal 1260/October 1844.

25 INBA 5006C, pp- 332-33; INBA 3036C, pp. 404-06. The passage giving this
information (in extremely roundabout fashion, it should be noted) has been quoted,
apparently from yet another ms., by Ishriq Khavari (Muhadirat, 2 vols. [Tehran, 120
BE/1962-63), vol.2, pp. 729-31).

6 For details of this letter, see Balyuzi, The Bab, p. 105, f.n.

|
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It used to be thought that the Bab reached Shiraz as late as September
1845. The Nasikh al-tawarikh states that horsemen sent by Husayn Khin
Ajadan-bashi, the governor of Fars, to arrest the Bab left Shiraz on 16
Shaban 1261/20 August 1845, and that they returned with him on 19
Ramagdan/21 September.2’ The Bab’s letter, just referred to, speaks clearly of
his arrest at Dalaki, one stage before Kunar-Takhta, and provides clear
evidence that the Bab actually arrived in Shiraz almost three months before
he is thought to have done so. '

Zarandf's statement?8 that the Bab celebrated the Naw Rz of 1261 (19
March 1845) in Shiraz is also discredited by the information in that letter.
Less excusable is the error made by Shoghi Effendi, the editor of Zarandi’s
history. In a note, he refers to the raid made on the house of the Bab’s uncle
by the chief darigha of Shiraz, Abd al-Hamid Khan, an event which
immediately preceded the Bab’s flight from the city and which took place at
the time of a cholera epidemic. According to Shoghi Effendi, the date of this
event was 23 September 1845.22 This has obviously been lifted straight from
the Tarikh-i jadid (p. 204).

The correct date must certainly be 23 September 1846: Major Hennell,
the British Resident in Bishihr, reported to Sir Justin Sheil that cholera
appeared in Shiraz about 22 September of that year.30 The Bab seems to
have left the city on or about the following day. Thus, we can give more or
less exact dates for the beginning and end of his stay in Shiraz after the hajj,
while we have precise dates for all the main stages of the pilgrimage journey
itself.

The earliest titles

There is, once again, disagreement as to which works were the earliest. In the
introduction to his translation of the Dala’il-i sab‘a, Nicolas states that the
first writings of the Bab were:

1. Risala-yi fighiyya

2. Qayyum al-asma’

3. Some verses of the Bayan (‘probably’)

4. Salifa bayna ' l-haramayn

5. Kitab al-rih3!
The inclusion here of ‘some verses of the Baydn’ (assuming this means the
Arabic or Persian Bayan) is certainly incorrect. The other books in Nicolas’

27 Nasikh al-tawarikh, vol.3, p. 42.
Dawn-Breakers, p. 155.

29 Zarandi, Dawn-Breakers, p. 195, n. 1.

30'£.0. 268/113; cited Balyuzi, The Bab, p. 104 n.

31 Le Livre des Sept Preuves, pp. I-1L.
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list do indeed appear in the order they were originally penned, but there are
numerous gaps.

Mirza Yahya Subh-i Azal gives a longer list of the early works. This
differs in several respects from that of Nicolas and includes at least one work
known to have been written in Isfahan. It consists of the following titles:32

1. Kitab-i haftsad siira (i.e., the Kitab al-riih)

2. Sahifa-yi hujjatiyya (probably the Sakifa makhziina)

3. Sahifa-yi haramayn (ie., the Salifa bayna ’l-haramayn)

4. “Adliyya (i.e., the Sahifa-yi “adliyya)

5. Kitab-i alfayn (i.e., the Tafsir al-ha’)

6. Alwah-i awwal-i amr (First Tablets of the Cause’)

7. Sharh-i bismi ' llah (i.e., the Tafsir al-basmala)

8. Sharh-i wa’1=<agr (i.e., the Tafsir sira wa ’l-“asr)

Of these, number 5 does not occur under that name in manuscripts, but is
identical to the Tafsir-i ha' ; number 6 has too general a title to allow precise
identification; and number 8 was, as we shall see, written in Isfahan.

Evidence of early titles in the Kitab al-fihrist

Fortunately, the Bab himself listed his early writings in two separate works.
The first of these is entitled the Kitab al-fihrist. It is dated 15 Jumada II
1261/21 June 1845 and was written in Bashihr after Shirazi’s return from the
hajj. The other is a risala with the probable title of the Risala-yi dhahabiyya
(see appendix 4). This work records a total of fourteen items written ‘between
the beginning of the year 1260 to the middle of the first month of the year
1262°33 (i.e., from 1 Muharram 1260/22 January 1844 to 15 Muharram
1262/14 January 1846).

The first of these works, although of earlier date, actually contains a
greater number of individual titles than the second. It also offers us the
advantage that it provides actual titles and not — as is the case with the
Risala-yi dhahabiyya — oblique references needing elucidation on the basis
of information gleaned elsewhere.

These, then, are the early works listed in the Kitab al-fikrist:34

1. Qayyim al-asma@’ (112 siiras, each individually named)

2. Du‘a-yi sahifa (14 prayers, each separately listed)

32 Text quoted in Browne, Traveller’s Narrative, vol.2, pp. 339-40.
3 Shirazi, Risala-yi dhahabiyya, Browne F.28 (item 6). As explained in Appendix 4,
thl§ ‘t‘reatise is catalogued under the title of al-Sahifa al-Radawiyya.

This list has been prepared on the basis of two manuscripts of the Kitdb al-fihrist,
those contained in INBA 6003C (pp. 285-93) and INBA 4011C (pp. 62-69). Since there
are several small differences between these two texts, I have amalgamated the information
they provide in order to form a clearer picture.
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3. Letters:
(i) 5 to Mulla Husayn [Bushri’1]
(ii) 3 to Mirza Sayyid Hasan - vs. «iii 7
(iii) to the ulama [Kitab al-ulama’ ]
(iv) to Mulla Hasan Gawhar

—= (v) to Sulan <Abd al-Majid

(vi) 6 to his uncle [Hajj Mirza Sayyid “Al1]
(vii) 2 to Haji Mulla Muhammad
(viii) 2 to his wife g 170 v 7
(ix) 3 to the Hanball, Maghribi, and Hanafi Imams
(x) to Hajj Muhammad Karim Khan [KirmanT]
(xi) to Haji Mulla Muhammad <Al [Barfuriishi]
(xii) to Mirza <Abd al-Baq1 Rashtl
(xiii) to Mirza Sayyid Hasan Khurasant — vs. :; 7
(xiv) to Shaykh Rafi¢
(xv) 2 to Mulla Sadiq Khurasani
(xvi) to Muhammad Kazim Khan
(xvii) to Shaykh Khalaf
(xviii) to Shaykh Sulayman
(xix) to Sharif Sulayman of Mecca
(xx) to Sayyid Ibrahim [Mahalla@i?] — s.. > 2. x 7
(xxi) to Sayyid Al Kirmani
(xxii) to Sulayman Khan
(Total: 38 letters)
4. Kitab al-fihrist (i.e., the present work)
5. Sakifa a“mal al-sana (14 babs listed)
6. Khutbas:
(i) 2 [written] in Bashihr
(ii) [written] in Banakan
(iii) [written] in Kanakan
(iv) on the €Id al-Fitr
(v) [written] in Jidda
(vi) on the sufferings of Husayn
(vii) 3 [written] on the way to Mecca
(viii) for Mulla Husayn [Bushrd’1], written on board ship
(ix) on the “ilm al-huraf
(Total: 12 khutbas)
7. al-Sakifa bayna ’I-haramayn (8 babs listed)
8. Tafsir al-basmala (about 157 verses)
9. Tafsir Siirat al-bagara
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10. Kitab al-riwh (700 stras, 7000 verses)

11, Jawab al-masa’il (replies to 41 questions)

"12. Prayers written in reply to questions:
(i) in reply to twenty questions . 191 Cxviit)
(ii) in reply to al-<Alawiyya
(iii) in reply to Mulli <Abd al-Khiliq [Yazdi]
(iv) in reply to Karbala'1 <Al Asghar <>~ 7
(v) on the sijdat al-shukr (‘thanksgiving prostration’) in reply to
Mulla <Abd al-Jalil [Uraimi] | Cxiii)
(vi) in reply to Mirza Muhammad €All Nahri =~ <xx)
(vii) in reply to Mulld Ahmad Khurasani [Mu‘allim-i Hisari?],
Di<bil, and the son of Mirza ‘All al-AkhbarmT  (xiv?

(viii) in reply to Mirza Hadt and Mirza Muhammad All Qazvini <>’

(ix) in reply to Mulla Ibrahim Mahallati (xx) - sawe e 5 o< 7
(x) in reply to Sayyid Ja<far Shubbar (v 2 =xi7.

In addition to the above, the Bab here lists the titles of a number of works
stolen from him by a Bedouin in the course of his pilgrimage journey.
According to a statement in the khutba written in Jidda, this occurred on 11
Safar 1261/19 February 1845, between Medina and Jidda.35 The stolen titles
are listed as follows:
1. A sahifa containing fifteen prayers (in 5 babs)
2. A commentary on the Misbah3 (in 100 ishrags)
3. A commentary on the Qasida Humayra (in 40 siiras, each of 40
verses)
4. A commentary on the Sirat al-baqara in the manner of the
commentary on the Sira Yasuf (i.e., the Qayyiim al-asma’)
5. A commentary on the Sirat al-bagara from the second half to
the end
6. Twelve khutbas
7. Sahifat al-hajj
8. A commentary on the Ayat al-kursi (Throne Verse: i.e., Quran

35 The date given in the manuscript used by me (INBA 5006C) is 1 Safar, which is
obviously incorrect. However, Ishriq Khavari cites another manuscript in which the date is
clearly given as 11 Safar (see idem, Taqwim-i tarTkh-i amr [Tehran, 126 BE/1969-70], p.

24),

)3'6 There are numerous Shi‘ite books with this abbreviated title, but the most likely in
this context is the Misbah al-sharica wa mifidh al-haqiqa, a work of one hundred chapters
ascribed to the Imam Ja“far al-Sadiq. Presumably, each ishrdq of the Bab’s commentary was
devoted to one chapter of the original. The Bab refers to the Misbdh in his Sahifa-yi

<adliyya (p. 10).
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2:255) in 200 siiras, each of 12 verses
9. Six letters

The contents of the Kitab al-fihrist are confirmed, albeit in a rather cryptic
fashion, by the Risala-yi dhahabiyya. In this risala, the Bab enumerates
fourteen works, four of which are described as books (kitab) and ten as
treatises (sahifa). The titles are given in accordance with a scheme based on
the names of the ‘Fourteen Immaculates’ (chahdarda ma‘sam: i.e.,
Muhammad, Fatima, and the twelve Imams). This symbolism recurs in the
Bab’s thought at this period, notably in numerous early works divided into
fourteen sections. As a result, titles do not appear in this work as they would
elsewhere. Fortunately, the Bab gives a brief description of each one,
enabling the reader to identify most of them. The four books are:

1. Kitab al-Ahmadiyya. This is described as a work ‘in explanation of
the first juz’ of the Quran’. It may, therefore, be readily identified as the
tafsir on the Sirat al-bagara, a commentary which, as we have noted, is
carried exactly to the end of the first juz’ (v. 141 of the Egyptian text), and
which includes a preliminary tafsir on the preceding chapter of the Qur'an,
the Sarat al-fatiha.3? It seems no coincidence that this work is listed first,
since it was finished in Muharram 1260, the date at which this list
commences. The implication is, of course, that the rest of the list is
chronological. That is not the case, however.

2. Kitab al-Alawiyya. Described as a book ‘in seven hundred siiras,
each consisting of seven verses’, this is clearly the Kitab al-rith, a work
referred to by Subh-i Azal as the Kitab-i haftsad sira or ‘Book of Seven
Hundred Suras’.38

3. Kitab al-Hasaniyya. 1 am uncertain as to the identity of this work. It
is described as ‘containing fifty letters (kutub)’, and I would conjecture that it
represents a collection of letters similar to if not identical with the group of
thirty-eight letters listed in the Kitab al-fihrist, together, perhaps, with the
ten prayers written in reply to questions from different individuals also
mentioned there.

4. Kitab al-Husayniyya. Described as a commentary on the Siira Yusuf,
this is obviously the Qayyim al-asma’.

The ten suhuf are as follows:

37 All texts of the Bagara commentary known to me contain this preliminary fafsir.
However, this should not be confused with a separate commentary on the Sirat al-fatiha
(under the title Sirat al-hamd), written about the same time.

Cf. Nicolas, Séyyéd Ali Mohammed, p. 44; Shoghi Effendi, God Passes By, p. 24.
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1. Sahifa al-Fatimiyya. This is described as a treatise in fourteen
chapters (abwab) on the religious acts (a“mal) for each of the twelve months.
There can be little doubt, therefore, that it is the Sakifa a‘mal al-sana, also
listed in the Kitab al-fihrist.3

2. Sahifa al-<Alawiyya. ‘A collection of fourteen prayers in answer to
ninety-two questions’ posed on his return from the 4ajj. This could include
the ten prayers listed at the end of the Kitab al-fihrist, assuming they are not
already counted in the ‘Kitab al-Hasaniyya’'.

3. Sakifa al-Bagiriyya. ‘A treatise in fourteen chapters in explanation of
the letters of the basmala’: this would seem to be the fafsir on the basmala
listed in the Kitab al-fihrist.

4. Sahifa al-Jafariyya. This is described as ‘a treatise in fourteen
chapters in explanation of his prayer in the days of the occultation (ghayba)'.
No sahifa of this description is mentioned in the Kitab al-fihrist or any of
the standard sources; but a reference to a commentary in fourteen abwab on
the Du‘a al-ghayba may be found in a letter in the hand of Sayyid Yahya
Darabi, in which he writes about some of the writings of the Bab seen by
him.40 The Bab himself refers to such a work in his §ahifa-yi <adliyya.*!
When we look at it in more detail later, it will be clear that, neglected
though it has been, this commentary is actually a work of considerable
importance.

5. Sahifa al-Musawiyya. This is ‘a treatise in fourteen chapters (abwab)
in reply to two individuals, sent down in the land of the two sanctuaries (ard
al-haramayny. It is possible that this may be the Sahifa bayna 'l-haramayn
even though it states in the opening passage of that work that it was written
for only one individual (Mirza Muhit KirmanI). Strictly speaking, the
Sakifa bayna ’I-haramayn is not arranged in fourteen abwab. The Cambridge
copy has seven ayat, with one bab each, rather oddly arranged as follows: al-
bab al-awwal min al-aya al-uld; al-bab al-thani min al-aya al-thaniyya, and so
on.

However, in view of the facts that no other work of this description is
mentioned in the Kitab al-fihrist and that the Sahifa bayna ’I-haramayn does
not seem to meet the description of any other work in the Risala-yi
dhahabiyya, 1 think we are obliged to identify this sakifa with it for the
present.

6. Sakifa al-Radawiyya. This work in fourteen chapters ‘on the books
written by him’ must be none other than the Kitab al-fihrist. At another point

39 ¢, Kashant, Nugtat al-kaf, p. 179.
a Letter quoted Mazandarani, Zuhiir al-haqq, vol.3, p. 472.
p. 34.
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in the present work, mention is made of the above sahifa, stating that it
contains a detailed account of the books stolen from the Bab while on
pilgrimage — and just such an account does occur in the Kitab al-fihrist. For
a discussion of how the Sahifa al-Radawiyya and the Sahifa-yi dhahabiyya
came to be confused, see Appendix Four.

7. Sahifa al-Jawadiyya. This is described as ‘a treatise in fourteen
chapters in reply to fourteen questions on the world of the divinity (lahir)’. I
know of no work of the Bab’s that meets this description.

8. Sahifa al-Hadiyya. This is referred to as having been written ‘in
reply to fourteen questions on the realm of divine power (jabariit)’. There is

| no reference to such a work in the Kitab al-fikrist, and I can think of no
| treatise to which it may correspond.

9. Sahifa al-Askariyya. This work, ‘... in reply to fourteen questions

~ on the realm of the angels (malakit) is also impossible to identify.

10. Sahifa al-Hujjatiyya. This consists of ‘fourteen prayers revealed at
the beginning of the manifestation’. It seems to be the Sahifa-yi makhziina,
also known as the Du‘a-yi sahifa.

Qayyiim al-asma’

Let us now look in greater detail and in chronological order at the works of
this period, supplementing the information supplied in the above two
sources with material drawn from other sources,

The Qayyiam al-asma’ is generally agreed to have been the first work
written by Shirazi after 22 May 1844. We have already quoted “Abbas
Effendi, who mistakenly describes it as ‘the first book (nakhustin kitab) ever
written by the Bab. He may very well have taken the idea from a passage in
his father’s Kitab-i iqan, where the Qayyiim al-asma’ is described as ‘the first,
greatest, and grandest of all books’ (awwal wa a“zam wa akbar-i jami-i
kutub).4?

According to Zarandi, the first chapter of the Qayyiim al-asma’ , known
as the Sirat al-muliik, was written in the presence of Mulla Husayn Bushri’t
on the evening of 22 May.43 Subh-i Azal confirmed to Browne that it had
indeed been a perusal of that work which had convinced Bushr@’1 of the truth
of the Bab's original claims.44

42 Baha’ Allah, Kitab-i 1qan, p. 180.

43 Dawn-Breakers, p. 61. Hamadani (Tartkh-i jadid, p. 39) gives a different version,
according to which Shirdzi showed what may have been a completed copy of the text to
Bushro’l some time after his arrival in Shirdz.

Browne, Catalogue and Description, p. 499.
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The time taken to write the book (a work of several hundred pages) was
relatively short: forty days, according to Mazandarani.4> Certainly, copies of
at least a considerable portion of the text were available in time for Bushri’l
and his fellow-disciple Bastami to carry transcripts with them on their
departure from Shiriz late that summer.40

This book was widely distributed in the first year of the sect’s
existence. In a reference to his pilgrimage in the Persian Bayan, the Bab
states that ‘in that year the blessed commentary on the Sizra Yizsuf reached
everyone.7 According to Subh-i Azal, the Bab at one stage instructed his
followers to ‘wash out’ their copies of the Qayyiim al-asma’ .48 The number of
extant copies strongly suggests that this instruction was little obeyed. The
Bab himself seems to have remained unhappy about the copies in circulation:
in the Persian Bayan, he writes ‘It has not yet been reported to us that the
Qayyim al-asmd’ ... has been written as it ought to have been written.4?

It will be apparent from a glance at the list of seventeen manuscripts of
this work in Appendix One, that we are singularly fortunate in having two
early texts: one dated 1261/1845, the other 1262/1846.

In his account of this book, the Baha'1 writer Shoghi Effendi states
that its ‘entire text was translated into Persian by the brilliant and gifted
Tahirih [i.e., Qurrat al-<Ayn]’.%0 Since this author never provides any form of
reference for his remarks, it is impossible to know on what grounds he
makes the statement. But I am certainly unaware of any such translation, nor
have I found any reference to Qurrat al-<Ayn having produced a translation of
the Qayyiim al-asma’ in any of the numerous documents I have consulted on
her life.

Consisting of one hundred and eleven siiras, corresponding to the
number of verses in the Siira Yisuf, this book is much more — and less —
than a tafsir in any normal sense of the word. A great deal more of the text is
taken up with doctrinal reflections of the Bab than with anything resembling
Quranic commentary; if a verse is finally commented on, it is usually in an
abstruse and allegorical fashion — ta’ wil rather than tafsir.5!

45 Zuhir al-haqq, vol.3, p. 285.

It is possible to date Bushrii'l’s departure from the fact that the Bab did not, it seems,
leave Shirdz himself until he received a letter from the former, sent from Mashhad via Tabas
and Yazd. Since the Bab left for Bushihr in September, Bushra’T must have gone to
Mas,yhad one or two months previously.

47 Persian Bayan 4:18, p. 148.
48 Browne, ‘Babis of Persia’, II, p. 268.
49 7.1, p. 239.
0 God Passes By, p. 23. Cf. p. 74.
For a discussion of the Bab's tafsir methodology in this work, see Lawson,
‘Interpretation as Revelation’, pp. 242-51.

—
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The style of the entire book is consciously modelled on that of the
Qur’an, something that is true of other early writings of the Bab’s. This is
actually referred to in an early passage: ‘We [the Hidden Imam] have sent this
book down to our servant [i.e., the Bab] by God’s permission, [in a manner]
like it [i.e., the Quran].’>2 The book has been ‘sent forth’ from the Hidden
Imam to ‘his servant’ (i.e., the Bab).53 In another passage, the Imam declares
that ‘we have revealed to you what God has revealed to us’.54 Elsewhere, the
Bab states that he has been taught by God or that God has inspired him,55
that he is known through ‘new verses from God’,>6 and that this is ‘a book
from God’.57 At one point, he even says that the words “Truly, I am God, no
god is there but me’ come from ‘the person of the Bab’ 58

The tension which is visible here between the Bab’s claims to be
merely the gate of the Hidden Imam, the Remembrance of God (dhikr Allah),
and Seal of the Gates (khatim al-abwab)3® on the one hand and more
dramatic proclamations of quasi-prophethood or even divinity on the other
undoubtedly form one of the most interesting and doctrinally important
features of this work. The Qayyim al-asma’ is, in any case, one of the
lengthiest of the Bab’s writings and, apart from the later KitGb al-asma’, his
longest Arabic composition. Written in a terse, allusive, and often rambling
style that is throughout a pastiche of the Quran, it is hardly the easiest of
books to understand; but it does provide us with a clear picture of the young
prophet’s thought as it impressed itself on his earliest disciples and first
opponents.

Tafsir Hadith al-jariyya

The Nugqtat al-kaf refers to a commentary on a Shicite tradition known as the
Hadith al-jariyya, stating that it was written by the Bab in the course of his
first meeting with Bushra’1.90 Hamadani, however, says only that Bushrat
found 6a1 copy of this commentary in the course of a later visit to Shirazi’s
house.

52 Qayyam al-asma’, sira 4:13. (Verse divisions in the text are indicated by the use of an
alif with tanwin, a Quranic stylism used throughout.)
Tbid, 1:9.
54 Tbid, 1:28.
55 bid, 3:16, 14:31, 23:4.
56 Thid 26:13.
57 Tbid, 59:6; cf. 51: 7.
8 Ibid, 22:21; cf. 57:16.
59 Tbid, 24:24.
60 Nugtat al-kaf, p. 106.
S1 Tarikh-i jadid, p. 38.
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In either case, this very short work has the distinction of being one of
the earliest of the extant writings of the Bab, being at the latest contemporary
with the first passages of the Qayyim al-asma’. It is a commentary on a
tradition related from Sadir about statements made by the Imam Jafar al-
Sadiq concerning ‘knowledge of the unseen’ (ilm al-ghayb) the original of
which may be found in the Usil al-Kaf:.52 For details of the six surviving
manuscripts of this work, see Appendix One.

The ziyaratnama for <Ali

We have mentioned above that Bushri’l was entrusted with a copy of a
pilgrimage prayer (ziyara, ziyaratnama) for the Imam €All, and that he carried
this with him from Shiraz to Tehran. It must be assumed, in the absence of
evidence to the contrary, that this document was written about the same time
as the Qayyiim al-asma’ and Tafsir Hadith al-jariyya. Only two manuscripts
of it are extant: for details, see Appendix One. [*

Letters to Muhammad Shah, Haji Mirza Aqasi, and others

It has also been noted that, among the texts Bushriil carried to Tehran were
letters for the king and his prime minister, Haji Mirza Aqasi. The Bab
himself refers to this in a later letter to the shah, addressed from prison in
Azerbaijan; ‘In that same year (i.e., 1260/1844) I sent a messenger and a
letter [or book: kitab] to you....”63 Copies of what appear to be the first letter
to Muhammad Shah and the companion letter to Aqasi are to be found in the
INBA (see Appendix One).

The Bab’s other letters to Muhammad Shah all date from later periods
and will be dealt with in their proper place. Speaking of the period
immediately following the composition of the Qayyiam al-asma’, Shoghi
Effendi speaks of ‘Tablets to Sultin *Abdu’l-Majid and to Najib Pasha, the
Valt of Baghdad.’64 We have already noted that the Bab himself refers to the
first of these in his Kitab al-fihrist. However, we possess no details of how
these letters were transmitted to their recipients (if, indeed, they ever were),
and I am unaware of the existence either of copies or of the original. Papers
found in the Ottoman archives in Istanbul relating to the arrest and trial of

62 Aba Jasfar Muhammad al-Kulayni, al-Usill min al-Kaft, 4 vols. (Tehran, 1392/1972-
73), vol.1, pp. 495-96. See also C. Rieu, Catalogue of the Persian Manuscripts in the British
Mus:fum (London, 1879-1883), vol.1, p. 30; Hamadani, Tarlkh-i jadld, p. 62.

<Al Muhammad Shirazi, Muntakhabdt-i 3yat az athar-i Hadrat-i Nugta-yi Ula (Tehran,
134 BE/1976-77), p. 14. Cf. letter written in 1264/1848, in ibid, p. 5.
God Passes By, p. 24.
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Mulla <Al Bastami (who was the most likely bearer of such letters) do not
include copies or even references.83

The Du<a-yi sahifa or Sakifa makhziina
It is not clear when the Dua-yi sahifa was written, but the fact that it is
included in the Kitab al-fihrist immediately after the Qayyiim al-asma’ makes
it reasonable that it should be dated before the kajj journey. There appears to
be a reference to it in the Qayyiim al-asma’ , where it is stated that it had been
sent down along with that work so that the believers might know how to
worship God.56 That it and the Sahifa makhziina are identical may be
confirmed by a simple comparison of texts occurring under both titles.
This important early composition is a collection of fourteen prayers,
mamly intended for recitation on specific days or festivals:
1. On tahmid (praise of God)
2. On the ¢Id al-Ghadir [18 Dha ’l-Hl_ua],G7 Fridays; 5 Jumada I [the
day of the Bab’s announcement of his claims]
3. On the <Id al-Figr [1 Shawwal]
4. On the <Id al-Adha [10 Dha ’1-Hijja]
5. On Fridays
6. On the day of “Arafa [9 Dha ’I-Hijja]
7. On the <Id al-Akbar [i.e., 9 Rabr I]68
8. On the day of ‘moistening’ [8 Dha ’I-Hijja]®®
9. On each day of [the months of] Rajab, Shaban, and Ramadan
10. On the night of “Ashiira [10 Muharram] and the third part of every
night
11. On the night of the ‘declaration’ and 5 Jumada I
12. On the night of 15 Sha*ban [birth of the Imam Mahdt]
13. On the night of 23 Ramadan
14. On the completion of [reading] the Qur'an

65 Momen, Babt and Baha't Religions, pp. 89-90.

Qayyiim al-asma’, 41: 32. The Cambridge text refers to it as tilka 'l-sahifa al-maktiba,
possibly in error for makniina as a variant of makhziina. The reference to da*wdt (prayers)
wou],d seem to confirm the identity.

This festival celebrates the Prophet’s nomination of <Ali as his successor. It was
ins%iﬁuted in Baghdad in 351/962, under the Biyid ruler Mu‘izz al-Dawla.

This date is not usually celebrated as a festival. It signifies the first day of the
imamate of the Hidden Imam, following the death of his father, Hasan al-Askar, on 8 Rabi¢
I 260/873.

Yawm al-tarwiyya, the day following that on which pilgrims leave Mecca during the
hajj. It is given this name, it is said, because it is on this day that the pilgrims supply
themselves with water sufficient for the next two days, spent on the plain of <Arafat.
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Several manuscripts of this work have survived, among them a small volume
in Cambridge University Library (Add. 3704 [6]). This originally
belonged to E.G. Browne, who bought it from J. J. Naaman’s of London. It
is not known where Naaman obtained it. In the Supplementary Handlist of
Muhammadan Manuscripts in Cambridge, a description of this manuscript
reads: ‘A Babi book of the earliest period, apparently by the Bab, resembling
the style of the Qayyimu'l-Asma’, in which he speaks of himself as
Bagiyyatu’llah Sahibu’z-Zaman.”

However, the opening passage of the Sahifa — admittedly severely
damaged in the Cambridge copy — reveals precisely the opposite, that the
Bab does not claim to be ‘the Bagiyyatuw’llah Sahibu'z-Zaman® (i.e., the
Hidden Imam), but rather ‘his gate, the Remembrance (babihi ’I-dhikry .70

For details of manuscripts, see Appendix One. It will be noted that
there are two very early copies, one dated 1261/1845 (Haifa), the other
1262/1846 (Tehran, INBA).

In a letter written by Hajj Mirza Muhammad Taql Afnan, a younger cousin
of the Bab, some general details are given of compositions in the period
immediately before the latter’s departure for Arabia towards the end of
Shasban. ‘On Sundays, I used to visit my aunt, the blessed mother of his
holiness, and I would enter his blessed presence. In Rajab or Shaban, I
visited him on a Sunday.... He was busy writing verses and prayers. He gave
me a page containing a prayer, one of several he had revealed for the days of
the week. He told me to read it. When I had done so, he asked, “What prayer
is this?” I said, “It resembles the prayers in the Sahifa-yi Sajjadiya™! ....
That week or the week after, he set off for Mecca.”72

Saliifa bayna ' I-haramayn

At least three major works were written in the course of the Bab’s nine-
month journey to and from Mecca. Of these, the most important is the
Sahifa bayna’I-haramayn. According to Zarandi,” it was written, as its title
suggests, between Mecca and Medina, in reply to questions posed by Mirza
Muhammad Husayn Muhit-i Kirmani, an eminent Shaykhi <alim who had

70 The passage in question reads: ‘This mighty and hidden book has been sent down by
God, praised be he, to his servant Muhammad ibn al-Hasan [i.e., the Hidden Imam], upon
him and his father be peace. And the Remnant of God [bagiyyat Alldh], the Lord of the Age
[sdhib al-zaman] has [in tum] sent it to his gate, the Remembrance [al-Dhikr — one of the
Ba}i'ls titles] that it may be God's proof for all men...."

A well-known collection of prayers ascribed to the fourth Imam.
72 Faydt, Khandan-i Afaan, p. 111. A reproduction of the original letter is inset.
3 Dawn-Breaters, p. 137.
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been the teacher of Sayyid Kazim Rashti’s two sons.’# Muhif later vacillated
between allegiance to Karim Khan Kirmani and a weak personal claim to
leadership of the Shaykhl community.”>

Several manuscripts of this important work have survived (see
Appendix One). The earliest are two dated 1261/1845, one of which is kept
in the Baha1 archives in Haifa, the other in the INBA. The next earliest is
the copy obtained in Iran by Dunlop, dated 1263/1847.

Kitab al-rih
The fate of the Kitab al-rith, composed at sea on the way back from Iran),”6
was less fortunate. The Bab, not given to undue modesty, regarded this
composition as ‘the greatest of books”” and wanted to send copies to all the
ulama.”® According to Nicolas, it was seized at the time of the Bab’s arrest
en route for Shiraz and thrown into a well there.”? That copy was
subsequently rescued by what Nicolas calls ‘pious hands’, but was by then in
a seriously damaged condition.$0

Some sort of text seems to have been available a little later, when the
Bab was in Isfahan, since he recommends its perusal in a letter to the
governor, Mantichihr Khan.3! Certainly, there are several extant copies today,
and I have recorded no fewer than five in Appendix One. The complete book
consisted originally of either seven hundred or nine hundred saras.32 It is
also known as the Kitab al-‘adl.$3

Khas@'il-i sabfa
A third work of substance was composed during the hajj journey. According

to Zarandi, when the Bab returned to Shirdz in 1845, he sent Mulla
Muhammad All Barfurtisht Quddas (who had accompanied him to Mecca)

74 See Nava', Fitna-yi Bab, p. 232, note 6.
Zarandi, Dawn-Breakers, p. 137.

76 There are problems about this dating. The Bab himself states that it was written ‘at sea
on the return journey of the Remembrance’ (Kitdb al-‘ulama’, INBMC 67, p. 212). See also
Mazandarani, Zuhir al-haqq, vol.3, p. 288. Nicolas, however (Séyyéd Ali Mohammed, p.
213) says it was written on the outward joumney, probably basing this statement on the fact
that the Kitab al-rah is referred to by name in the Sahifa bayna ’l-haramayn. I am, frankly,
un lz}e to resolve this contradiction.

Aczam al-kutub. See Mazandarini, Zuhir al-haqq, vol. 3, p. 44; Nicolas, Séyyéd Ali
Mo_;?mmed, p- 68.
Ibid and ibid.

79 Séyyed Ali Mohammed, p. 60.

80 1hid.

81| evter in Browne F.21, p. 92.

‘Seven hundred’ according to the Kitdb al-fihkrist, ‘nine hundred’ according to the
Kitgg al-“ulama’ (INBMC 67, p. 212).
Mazandarini, Asrar al-athar, vol. 4, p. 45.
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ahead to Shiraz.84 Barfurtishi was entrusted with a letter for the Bab’s uncle,
Hajj Mirza Sayyid <Al1%5 and a copy of a book entitled the Khasa'il-i sab<a,
‘a treatise in which He [i.e., the Bab] had set forth the essential requirements
from those who had attained to the knowledge of the new Revelation and had
recognized its claims.’86

On reaching Shiraz, Barfurashi gave his copy of this work to another
convert, Mulld Sadiq Khurasani. In accordance with instructions contained in
the text, Khurasani proceeded to make use of a modified form of the call to
prayer in either the Masjid-i Naw or the Shamshirgaran mosque.87 The result
was a riot, after which Barfuriishi, KhurdsinI, and a third convert, <All
Akbar Ardistani, were expelled from the city. This took place shortly before
the Bab’s arrival.

Although I have never been able to trace a manuscript of this work,
there seems to be at least one in existence. Both Ishraq Khavarl and Faydt
refer to its contents in detail, implying that they had both had access to the
text. Since they are of very real interest, I will list here the seven regulations
that form the core of the Khasa'il, as provided by these two authors:38

1.  Toread the Ziyara jami‘a kabira [presumably the version written
by the Bab] on Fridays, festivals, and holy nights, after ablutions and the
purification of one’s body and clothes with great care and in a spirit of
sanctity.

2. To perform the prostrations of the ritual prayer (salaf) on the
grave of the Imam Husayn, so that one’s nose touches the grave.

3. To add to the adhan the formula: ashhadu anna “Ali%* qabla
Muhammad abd* bagiyyat Allah (‘I bear witness that “All Muhammad [i.e.,
the Bab] is the servant of the Remnant of God [i.e., the Hidden Imam]’).

4. Each believer to hang round his neck, reaching to his chest, a
talisman (haykal) in the Bab’s hand, containing various names of God and
other mysterious devices based on the divine names.

5. Each believer to wear a ring of white agate bearing the words: la
ilgha illa ' llah Muhammad* rasiil Allah <Ali** waliyu ’llah 273 (‘There is
no god but God; Muhammad is God’s prophet; <All is God’s agent; 273’ [a
numerical equivalent of the words: “Ali Muhammad, Bab Allah, ‘<Al
Muhammad, God’s gate’]).

84 Dawn-Breakers, p- 142.
This letter is translated by Nicolas, Séyyéd Ali Mohammed, pp. 214-18.
86 Zarand1, Dawn-Breakers, p. 143.
87 Ibid, p. 144. According to Faydi, the book was given, not to Mulla Sadig, but to the
Bag’g uncle, Hajj Mirza Sayyid ‘Ali (see Hadrat-i Nugta-yi Uld, p. 153).
Faydi, Hadrat-i Nugta-yi Ula, pp. 53-54; Ishraiq Khavari, Muhadirat, vol. 2, pp. 785-
86.
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6. To drink tea with the greatest cleanliness and delicacy.
7.  To refrain from smoking the water-pipe (galyan) and suchlike.

Khutbas

Of no small interest is a series of homilies (khutub) written by the Bab (but
almost certainly never delivered by him)3 at various stages of his pilgrimage
journey. Several of these have already been referred to in the list of works
from the Kitab al-fikrist The following points should be noted:

A piece listed as ‘a homily on the <Id al-Fifr’ seems, on the evidence of
the original index to INBA 4011C, to be identical with a khut ba
otherwise listed as ‘a homily written in Masqat’. The ‘homily on the
sufferings of the Imam Husayn’ seems, from its contents, to be identical to a
sermon entitled the Khutba fi ’I-safina (homily on board ship’) A piece
described as ‘a homily written for Mulla Husayn on board ship’ would seem
to be identical with a khugba written in Jidda “at the time of his embarkation
on board the ship’ The khutba on the science of gematria also seems to have
been written while on board ship.

Apart from those listed in the Kitab al-fihrist, there are three other
khutbas extant from this period. The first is a sermon written ‘one stage from
Medina’ and surviving in a single copy. The other two were written ‘near the
staging post of al-Safrd’ and are contained in the same manuscript collection
as the first.

As regards their contents, the main interest of these khutbas lies in the
fact that they, more than most other early works, deal with metaphysical
subjects. There are vigorous attacks on the ideas of Christians, Aristotelian
philosophers (Masha<iin), and Islamic Platonists (Ishragiyiin). In a number of
cases, there are references to dates and incidents from the Bab’s hajj journey,
notably in the khutba written in Jidda. A full list of khut bas, with
indications of surviving manuscripts may be found in Appendix One.

Tafsir al-basmala

We have already mentioned a commentary on the phrase bismi ’llah, listed in
both the Kitab al-fihrist and the Sahifa-yi dhahabiyya. This tafsir i$ also
known as the Tafsir hurif al-basmala. The text presents a number of
curiosities, occurring in slightly different forms in different manuscripts (see
Appendix One).

In the case of manuscripts 2, 3, 4, and 7 (INBA 6012C, 6013C,
6014C, and INBMC 64), ihe tafsir is preceded by a preliminary khu¢ba

89 1 s extremely unlikely that a non-cleric would have been permitted to deliver
khut bas except to a very restricted group of persons.
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and followed by a short prayer. These apparently form part of the
commentary in its complete form. The tafsir in manuscript 1 INBA
6010C) is preceded by a piece entitled the Tafsir al-hamd, which seems to
be a separate work written at the same period. Altogether three manuscript
copies of this Tafsir al-hamd have survived (see Appendix One).

Manuscript 1 is the same as manuscript 2 as far as p. 110 line 10, at
which point a different tafsir on the basmala begins. Since this tafsir on the
basmala appears to form part of the Tafsir al-hamd, I have not listed it as a
separate work.

Second letters to Muhammad Shah and Haji Mirza Aqast

On the Bab’s return from pilgrimage, he wrote for a second time to
Muhammad Shah and his vazir.%0 The letter to the Shah is headed with the
words ‘Written from Bashihr’, and it may be assumed that Aqasi’s was
penned at the same time. It is evident from both letters that the prophet had
not yet despaired of assistance from this quarter. He calls on the king to
assemble ‘the believers in God’s oneness’ (possibly a reference to the ulama)
in his presence, to inform them that he has received a letter from the
Remembrance of God, and to challenge them to produce a single verse like
those in it. After explaining that he has heard of the imprisonment of Mulla
<Al Bastami in Baghdad, he asks the Shah to send ‘the letter of your Lord
to the Ottoman Sultan and to all other monarchs.%! In the letter to Aqasi, he
again promises Muhammad Shah dominion over ‘the realm of this world and
the next should he lend his assistance to the Bab’s cause.%2 Manuscripts of
these two letters are rare (see Appendix One).

Sahifa (Kitab) amal al-sana

Another important work written in Bashihr after the pilgrimage is the Sakifa
or Kitab a‘mal al-sana, which we have already noted as among those listed in
the Kitab al-fikrist and the Sahifa-yi dhahabiyya. It is also mentioned in the
Sahifa-yi “adliyya.

Evidence for the dating of this work may be found in manuscript
5006C in the INBA. The abbreviations 1} awY,. 10 (ie. 15 Jumada II
1261/21 June 1845) are written above a line containing the phrase min hadha
’[-shahr (‘of this month’) in the first of two sections between chapters 5 and 6
(see contents list below). This suggests that the work was in progress at this

90 See Faydi, Hadrat-i Nugta-yi Ula, pp. 148-53. Faydi prints part texts of both letters.
91 1pid, p. 150.
92 Ibid, p. 152.
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(Slﬁte, only a few days before the Bab’s departure from Biishihr en route for
1raz.

The book contains fourteen chapters, interspersed with other pieces,
dealing broadly with religious observances for various important dates
through the year. It bears a close resemblance to the Sahifa makhziina (Du‘a-
yi sahifa). Its contents are as follows:

1. Chapter One, on the knowledge of the Book

2. Chapter Two, on the first month (i.c., Muharram)

3. Section to be read after two-thirds of the night, or in mention of its

end

4. Chapter Three, on the first of the month of the 4ajj (Dhi ’I-Hijja)

5. Section of unspecified use

6. Chapter Four, on the first of the month of Muharram

- 7. Section, presumably to be used on the last day of Muharram

8. Section, possibly for the same day

9. Chapter Five, on the month of the hajj (Dha ’1-Hijja)

10. Section to be read on the day of “Arafa (9 Dha 'I-Hijja), the day

preceding it, the day after it, the day of Ghadir (17 Dha ’l-Hijja)
every Friday, the day of bid (?), and 24 Jumada II

11. Section of unspecified use

12. Chapter Six, on the month of Muharram

13. Section of unspecified use

14. Chapter Seven, on the month of Safar

15. Chapter Eight, on the month of Rabi< I

16. Chapter Nine, on the month of Rabic II

17. Chapter Ten, on the month of Jumada I

18. Chapter Eleven, on the month of Jumada II

19. Chapter Twelve, on the eleventh of Muharram

20. Section, to be read on every day of Jumada II (?)

21. Chapter Thirteen, on the month of Safar

22. Chapter Fourteen, on grace (fadl)
Two manuscripts survive (see Appendix One).
Kitab al-fihrist
On or about the same date (mid-Jumada II 1261), the Bab completed his
Kitab al-fihrist. That the Shirazi prophet should have taken such trouble,
here and in the Sahifa-yi dhahabiyya, to record his writings to this date,
coupled with the prodigious extent of his output in such a short time,

provides a significant insight into his mental state at this period. The Kitab
al-fihrist survives in four copies (see Appendix One).
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Salifa-yi Jafariyya
We have already noted that one of the works listed in the Sahifa-yi
dhahabiyya is a little-known piece entitled the Sahifa-yi Jafariyya. For some
reason, this interesting and important work has been neglected by scribes and
later writers. Only one complete copy of the text is known to me, along with
one manuscript lacking the first four chapters. About one hundred pages
long, this treatise, written for an unnamed correspondent, contains important
references to the Bab’s early prophetic career and his early doctrinal positions.
The first chapter mentions Shirazr’s contact with his first disciples, his
hajj journey, and his return to Shiraz. A brief passage” refers obliquely to
his denial of his claims at this period, in order that his soul ‘might be safe
from the accidents of destruction’. Chapter two contains references to his
rejection by a part of the Shaykhl community, including some individuals
who had previously believed in him — a point taken up later>* in an explicit
reference to Mulla Jawad Vilyant ‘Khw’ar’. The fourth, eleventh, twelfth, and
thirteenth chapters contain the commentary on the ‘prayer in the days of the
occultation’, a Shiite devotional text ascribed to the Imam Ja“far al-Sadiq.%%
Of particular interest is an account of a dream experienced by the Bab
on 12 Mubarram 1261/21 January 1845. In this dream, he recalls reading a
book in Persian, only four words of which he was able to remember on
waking. (pp. 82-83). Also interesting is the writer’s apparent rejection of the
Shaykhi doctrine of four bodies (two jasad and two jism, one of which is in
' the intermediate world of Hurgalya), and his testimony to a belief in simple
physical resurrection — a doctrinal position which he later abandoned (p.
108).

) Later, he refers to the gathering of his followers in Karbala® and his
own inability to join them as planned (pp. 116-17), the apostasy of Mulla
Jawad Vilyan (pp. 117-18), his relationship to Shaykh Ahmad al-Ahsa1 and
Sayyid Kazim Rashti (p. 122 — see in particular a most intriguing section
on pp. 123-26), and the works completed by him to the time of writing (pp.
119, 139, 144). The text proper is followed by a passage from Rashti’s Sharh
al-qasida and quotations from statements written by Mulla <Abd al-Khaliq
Yazdi and Mulla <All Qazvini Baraghani.

Among the papers deposited in Princeton University Library by
William McE. Miller (a former Protestant missionary who has written

93 INBMC 60, p. 60.

94 1bid, p. 117. .
95 The text of this prayer may be found in Abd Ja*far Muhammad al-Kulayni, al-Usil min

al-Kaft, 4th. ed. , 4 vols. (Tehran, 1392/1972), vol.2, pp. 171-72 (in the ‘Kitab al-hujja’
under ‘bab fi 'l-ghayba’).
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widely about Baha’ism) is a short typed document of two pages originally
supplied to Miller by Jelal Azal, a grandson of Mirza Yahya Subh-i Azal. In
a covering note, Azal states that this is a copy of a work written by the Bab
after an incident in the Vakil mosque of Shiraz in 1845, when he publicly
denied his claim to bab-hood. In fact, these two pages are merely the first
chapter of the present work, containing the passage referred to above, in
which the Bab does indeed speak of the denial of any claims he may have
made.

The work as a whole could not have been written at the time suggested
by Jelal Azal, since several passages are stated in the text to have been
composed on various days in the month of Muharram, the year being given
as 1261 (see pp. 82, 88, 110, 115, 116). As we have seen, the Bab was still
in Arabia at this date. Nevertheless, it is clear that portions must have been
penned at some point after his return to Iran: ‘You [God],” he writes, ‘caused
me to return from your sacred House.’

It is also evident from the contents that the Bab had, as Azal states,
already denied his earlier claims and is here justifying his action as tagiyya,
in order to keep himself safe (alhamtani kalimat al-nafy ba‘da ’l-ithbat Ii-
yu'mina [sic] nafsi — ‘you inspired me with the word of denial after that of
affirmation, that I might be protected’). There is evidence that the Bab
decided on his policy of outward dissimulation while in Bishihr following
the hajj,%% as a result of hearing about Bastam1’s arrest and trial. And there
are references in the text of this sakifa that suggest he had returned to Shiraz.
For example, he speaks about having been taken by ‘the Satans’, says that he
has been accused of claiming ‘specific bab-hood’ (babiyya khassa), and writes
that, after his return from the Aajj, God has now conveyed him to ‘the abode
of tyrants’. These I take to be references to his arrest and arraignment.
Whether these passages were composed after the Vakil mosque incident is,
however, less obvious.

Unfortunately, Azal does not make clear the provenance or whereabouts
of the original from which he prepared his copy, so we can only assume that
it was among papers in Subh-i Azal’s possession and that it now remains in
the keeping of Jelal’s family.

Du<a-yi alf

Another work of approximately the same period and of related interest is the
short but highly significant Dua-yi alf, in which the Bab speaks in much
more specific terms about his denial of any station for himself. According to

96 See letter from the Bab's uncle, Hijj Mirzi Sayyid Muhammad, to Hajj Sayyid Alr,
quoted Faydi, Khandan-i Afnan, pp. 27-31.
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Mazandarani, who reproduces (with omissions) the text of this prayer,?7 it
was written in the second year of the Bab’s career (1261-62/1845-46), during
his period of dissimulation. Mazandarani does not indicate the provenance or
whereabouts of the original used by him.

Taken together, the Sakhifa-yi Jafariyya and Du‘a-yi alf are critical to a
proper understanding of the claims of the Shirazi prophet at this stage of his
burgeoning career. The latter is particularly categoric in its renunciation of
those claims with which the ulama had charged him, claims which had also
formed an important element in the fatwa issued after the trial of Bastami.
Not only does the Bab deny that there can be an ‘appointed gate’ (bab
mangits) for the Hidden Imam after the original four abwab, but he tries to
argue that the ‘revelation’ (waky) he has claimed is not to be compared with
the prophetic revelation given Muhammad, and denies that he has seen any
visions. Since the precise nature of the Bab’s early claims has been and is
likely to remain a topic for heated debate, these two short pieces acquire an
importance out of all proportion to their brevity and former obscurity.
Sahifa-yi “adliyya and Risala furi€ al-“adliyya
Also of considerable importance are two related treatises on Islamic
jurisprudence (figh), probably written in Shiraz after the pilgrimage. These
are the Sahifa-yi “adliyya and the Risala furic al-“adliyya, which deal
respectively with the foundations (ugil) and branches (furic®) of jurisprudence.

The first consists of five sections (abwab):

1. On the nature of God

2. In explanation of the Balance according to God’s command

3. On the knowledge of God and his saints (awliya’)

4. On the return to God (mac‘ad li ’llah)

5. On the prayer of devotion to God (ikhlas Ii ’ llah)

The Sahifa-yi <adliyya is probably the Bab’s first Persian-language work, as
he himself makes clear: ‘After our return from the kajj, when the proof had
been completed before all the world through the revelation of knowledge in
mighty books and in tablets of power, many letters arrived from all
directions from men of learning and utterance who were drowning in the
ocean of sadness and separation.

‘In most sentences, they referred to the inability of those who lacked
learning to understand our Arabic verses. Since it had not been decreed that
we should reply to them in Persian, we referred them to him who was the
first to know the primal Book [Mulla Husayn Bushri’i?].... Since to reply to
one individual is to give life to the souls of all those who obey God, with

97 Asrar al-athar, vol. 1, pp. 179-82.
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his permission we have given life to the depths of understanding of the roots
and branches [of religion] in these Persian verses which are possessed of the
reality of the Arabic.%® Apart from the reference above to the Bab's return
from pilgrimage, a few lines later he refers to the year 1262/1846 as either
the current one or the one that has just passed, giving us as rough idea of the
date of composition.

The Sahifa-yi “adliyya is particularly valuable in helping us form a
clear picture of the Bab’s thought as it had developed by this stage, not least
because it seems to represent his first attempt to address a wide audience by
writing in Persian. In the course of this fairly short treatise, he declares that
the Islamic legal system (shari<a) ‘shall never be abrogated’;9speaks of his
own verses as ‘utter nothingness when compared to a single word of God’s
Book [i.e., the Quran] or the words of the people of the House of Purity
[i.e., the imams];100 praises Shaykh Ahmad al-Ahs#’1, but condemns his
followers; 10! refers to a vision of the head of the Imam Husayn which he
appears to have regarded as instrumental in giving him inspiration;!02
condemns the concept of the singleness of being (wahdat al-wujid) as
unbelief (shirk);103 lists the seven bases of gnosis (ma‘rifa) as tawhid,
ma‘ani, abwab, imama, arkan, nugaba’, and nujaba’;194 states that prayer
through the Imam or others is unbelief, and denies that either al-Ahsa’T or
Rashtl ever prayed through <Alf or thought him the Creator (points on which
they had been attacked);105 says that he regards the station of the imams as
being higher than that of the [pre-Islamic] prophets (anbiya’);1%6 states that
‘most of the men and women of the Ithna’ Ashar1 sect will, because of their
ignorance of this station [i.e., that of the nugaba’], go to hell’;197 declares the
enemies of al-Ahsa1 and Rashtl to be unbelievers like the Sunnis;!%8 speaks
of al-Ahsa’l as the ‘perfect ShIT’ (shia-yi khalis);19? speaks of the necessity

98 Sahifa-yi <adliyya, pp. 3-4.
Tbid, p. 5.

100 pig, p. 7. C£. p. 10.

101 pi4. p. 13.

102 1i4, p. 14.

03 1bid, p. 16.

04 Ibid, pp. 20-31. The technical terms listed here are difficult to translate adequately.
Tawhid is the divine oneness, maant the divine ‘meanings’ (normally identified with the
imams), abwab the gates to God (again identified with the imams), imdma the Imamate,
arkan the pillars of divinity (identified with the imams), nugabad’ the ‘chiefs’ and nujaba’ the
‘nobless' of the faith.

105 1vid, pp. 20-22.
Tbid, p. 24.

107 i, p. 31.

108 1134, pp. 32-33.
Ibid, p. 33.
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of believing in a physical resurrection and physical ascension (mirdj),
condemns the notion of spiritual resurrection, and maintains that al-Ahsa’1
never spoke of it;110 and, finally, says that obedience to him as the servant
of the twelfth Imam is obligatory.111

This is a popular text, with at least thirteen manuscript copies available
(see Appendix One).

The Risala furie® al-<adliyya is often found accompanying the foregoing
in manuscripts, although it is less common. Evidence for its dating may be
found in a compilation of early works contained in the INBA (5006C). The
portion of this manuscript in which the risala occurs is clearly dated Rajab
1262/June-July 1846.

This work has the distinction of being the earliest work of the Bab’s to
be translated. While the prophet was staying at the home of Mir Sayyid
Muhammad, the Imam-Jum<a of Isfahan, Mulla Muhammad Taql Harawl
translated the risala from Arabic into Persian.!12 The book consists of seven
abwab, as follows:

1. Ziyara jami‘a (saghira) (pilgrimage prayer for Muhammad,

Fatima, and all the imams)

2. On the ritual prayer (salat)

3. On the regulations of the ritual prayer (ahkam al-salaf)

4. On alms (zakar)

5. On the one-fifth tax (khums)

6. On holy war (jihad)

7. On debts (dayn)

All of these topics are dealt with in a traditional Islamic manner, often
entering into minute details of observances, purifications, and suchlike. The
Risala furi# al-adliyya is, in other words, a fairly straightforward work of
figh, lacking only the expertise of a trained “alim.

It is difficult to determine from existing texts that the Ziyara jami‘a
actually forms part of the Risala furi al-“adliyya, but evidence that this is so
may be found in the last chapter, where the Bab refers to the ‘seven chapters
(abwab) of this book’. In the same place, he mentions that he had dealt with
the laws of fasting in his Sahifa Fatimiyya (i.e., the Kitab a‘mal al-sana),
those of the Aajj in the sahifa ‘which the thief stole in the land of the twin
shrines [i.e., Arabia]’,!!3 and other laws in the Kitab al-adl (i.e., the Kitab
al-riah).

H(l) Ibid, p. 34. This was another of the charges levelled at al-Ahs&’1 and Rashd.
Tbid, p. 41.
12 Zarandi, Dawn-Breakers, p. 208.
13 Presumably the Sahifat al-hajj (see above).
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Pages 166 to 175 of the Risala furit al-“adliyya in ms. INBA 5010C
contain a piece entitled the Kitab al-tahara. This seems to be incomplete and
has no apparent connection to the Risala other than that it is also concerned
with a question of figh. It contains detailed discussions of the purification of
earth and water, quoting works on figh such as Sharif al-Murtad&’s Misbah,
the important hadith collection Man la yahduruhu ' l-faqih, and the Kitab al-
bayan of Shaykh Muhammad ibn Makki ‘Amill (al-Shahid al-Awwal). It
may very well not be a work of the Bab’s at all.

Tafsir Sirat al-kawthar

The most important work which can be assigned to the period of the Bab’s
residence in Shiraz is, without doubt, the commentary on the Sirat al-
kawthar, a tafsir of over two hundred pages written for Sayyid Yahya Darab1
Vahid in the course of his visit to Shirdz for the purpose of interviewing the
Bab. An account of the book’s composition is given by Zarandr.!l4
However, neither the author of the Nugtat al-kaf nor Mirza Husayn
Hamadani refer to it in their accounts of Darabi’s meetings with Shiraz1,115
althoulgh they do say elsewhere that such a commentary was written for
him.116

This tafsir was widely circulated by Shirazi’s followers. Nava'l says
copies were sent to Tehran, Kerman, and Isfahan,!17 but there is no doubt
that it went much further afield. In his Risala amriyya, al-Baghdadi describes
Qurrat al-“Ayn’s stay in Kirmanshah in 1846. On the second day, the ulama
and notables of the town paid a visit to the BabIs. Shaykh Salih Karimi
stood up, flanked by two other converts. He proceeded to read from the
Tafsir Sirat al-kawthar, while one of his companions, Mulla Ibrahim
Mahallati, translated the text into Persian, presumably for the benefit of the
lay members of the audience.118

Sayyid Mahdi Gulpaygani has stated that copies of this work were
entirely destroyed.119 That is incorrect: at least twelve good manuscripts
have survived (see Appendix One). A khutba written as a preface to this
tafsir exists in only two copies (see Appendix One under Khutbas).

14 pawn-Breakers, pp. 174-76.
15 Nugtat al-kaf, pp. 120-21; Hamadani, Tartkh-i jadid, pp. 111-13.
* 116 Nugtat al-kaf, p. 116; Tarikh-i jadid, p. 209.
17 Navat, Fitna-yi Bab, p. 160.
118 A}.Baghdadi, Risala amriyya, p. 112.
119 Mirza Abu *I-Fadl Gulpaygani and Sayyid Mahdr Gulpaygani, Kashf al-ghita’ <an
hiyal al-a‘dd’ (Ashkhabad, n.d.), p. 190.
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Other commentaries

Several other tafsirs appear to fall within this extremely rich period, although
precise dating is impossible. Some are very short pieces of only three or four
pages. The most important extant examples include:

1. The Tafsir ayat al-niir, a commentary on the ‘Light Verse’ (Quran
24:35)

2. The Tafsir hadith ‘nahnu wajh Allah’, a commentary on a tradition
of some importance in Shi’ite metaphysics, in which the Imam claims to
represent ‘the Face of God’120

3. The Tafsir Sarat al-qadr, commenting on the 97th. siira of the
Qur'an, in reply to a letter from an unnamed individual

4. The Tafsir Sarat al-tawhid, a commentary on Quran 112 (better
known as the Sirat al-ikhlas), also in reply to a letter from an unnamed
correspondent12!

5. The Tafsir hadith ‘man arafa nafsahu fa-qad “arafa rabbahw’, in
interpretation of the well-known tradition ‘He who knows himself knows his
Lord’, also in reply to a questioner

6. The Tafsir al-ha’ I and Tafsir al-ha’ II, two commentaries on the
letter ha’ (h) of the word huwa (he)!22

7. The Tafsir hadith al-haqiqa, a commentary on a tradition better
known as ‘the Tradition of Kumay[l’, narrated from the Imam <Ali by his
companion Kumayl ibn Ziyad al-Nakha'1123

8. The Bayan “illat tahrim al-maharim, written to explain the ‘reason
for the prohibition of those things which are forbidden’. Mazandarani refers
to this work as ‘early’124

120 O this theme, see Henri Corbin, En Islam iranien, 4 vols. (Paris, 1971-72), vol. 1, p.
54; vol. 2, p. 229; idem, ‘Face de Dieu et Face d 'homme’, Ehranos-Jahrbuch XXXVI, pp.
165-228; idem, Histoire de la philosophie islamique (Paris, 1964), pp. 75-76. See also
Mulld Sadra Shirazi, Kitab al-mashacir, Bibliotheque Iranienne, vol. 10 (Tehran and Paris,
1964), pp. 185, 188-89. For traditions on this topic, see Muhammad Khan Kirmani, al-Kitab
al-rnfbfn, 2nd. ed., 2 vols. (Kerman, 1354 Sh./1975-76), vol. 1, p. 226.

121" A5 noted later, Mulla Muhammad °Ali Barfurishi Quddas also composed a
comiriemary on this sira.

122'1 have numbered these pieces I and II according to the titles listed in the index
inside the cover of INBA 4002C, where they are referred to as Tafsir al-hd’ awwal wa
duwwum. Tafsir al-ha’ II is followed in all manuscripts by two short prayers.

This tradition is also cited in part by the Bab in the Dala’il-i sab‘a (Tehran, n.d.), p.
58. On the hadith itself, see Corbin, En Islam iranien, vol. 1, pp. 110-18 (Corbin lists
several important commentaries on p. 112, n. 84). On Kumayl ibn Ziyad, see note to Imam
¢Ali, Nahj al-balagha (Tehran, Muhammad “[lmi Press, n.d.), pp. 975-77; D. Donaldson, ‘Al-
Kuﬂ?/l: A Companion of the Secret’, Muslim World 28 (1938): 249-57.

Zuhir al-haqq, vol. 3, p. 288.
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.?f 9. The Bayan jabr wa tafwid, in explanation of the meaning of
| ‘predestination and free-will’

10. The Bayan mas’ilat al-qadar, concerning ‘the question of fate’

11. The Bayan taqarub wa taba‘ud, on ‘proximity and separation’, a
work described as ‘early’ by Mazandaran1125

12. The Bayan fi <ilm al-jawamid wa ' l-mushidqat, a very short piece
on ‘the science of underived (defective) and derived [parts of speech], also
listed by Mazandarani as ‘early’126

13. The Bayan fi 'l-nahw wa 'l-sarf, a commentary on grammar and
syntax, also included on Mazandarant’s list of ‘early’ works127 not in Apgeatis |

14. An elucidation of a statement made by Sayyid Kazim Rasht in his
commentary on the Khutba al-tutunjiyya by the Imam <Ali; this is also one
of the ‘early’ works listed by Mazandarzni 128

15. The Tafsir hadith ‘kullu yawm “Ashira’, a short commentary on
the hadith ‘every day is *Ashara’. The Bab says he has never seen the hadith
in question nor heard it spoken by any of the ulama, but he acknowledges its
popularity and embarks on his commentary on the hypothesis that it is
genuine.

For details of manuscripts of the above fifteen texts, see Appendix One
under individual titles.

The existence of so many commentaries, many of them written in
answer to questions from individuals, is indicative of the Bab’s perceived
and acted role at this period as a commentator on the Qur'an and traditions.
That this was how he was widely regarded at this time, and how he saw
himself, is clear from a treatise written by Mulla Muhammad Zuniiz1, an
early follower. Zuniizl remarks that ‘at the beginning, people believed the
Bab had been sent by the Hidden Imam’, that he himself regarded his words
as occupying a lower station to those of the imams (but one above those of
al-Ahsa’1 and RashtT), and that he gave himself cut as an interpreter
(mufassir), commentator (mubayyin), and promoter (murawwij) of the Quran
and Islam. Zunazl refers specifically in this context to ShirazI’s

125 14

126 uig,

127 4.

128 Tvid. Rashti's Sharh al-khutba al-{utunjiyya was published in a lithograph edition
(Tabriz, 1270/1853-54). Only six hundred copies were printed, and the work is now
extremely rare. A copy does exist in the British Library.
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commentaries on the siras of Yisuf, al-Baqara, al-Kawthar, wa 'l-asr, al-
Inshirah, al-Fatiha, ‘and others’.129

Kitab al-<“ulam@

The Bab’s general letter to the ulama (Kitab al-“ulama’), referred to in the
Kitab al-fihrist, appears in at least four manuscripts, in three of them without
a title. The copy in INBMC 67 has the alternative title of Sirat al- “ulama’.
The style of this work, a mere ten pages in length, resembles that of the
Qayyim al-asma’ , but it is not part of it. This letter may be dated roughly by
references to the Bab’s visit to Masqat!30 and to three earlier works: the
Kitab al-rih , the Kitab [sc. Sahifa] bayna ' l-haramayn (referred to here as
already ‘plentiful in all lands’, p. 212), and the Sahifa makhziina.

In the course of this epistle, Shirazi addresses ‘the concourse of the
ulama’,13! compares himself with the previous gates of the Hidden Imam,132
refers to his sea journey,133 and denies the accusation that his writings are a
pastiche of the Qur'an.!34 Particularly interesting from a doctrinal perspective
are several references to the Qayyim al-asma’ and other writings of the Bab
as revelations of the ‘inner meaning’ (batin) of the Quran.135

Four manuscripts are listed in Appendix One.

Other short works

As mentioned above, in reference to the Kitab al-fihrist, a large number of
letters and prayers for individuals were written around this time. Rather than
deal with them individually, I have listed them in Appendix One, under
‘Letters’. Since they are contained in a limited number of manuscripts, they
will be found grouped as they occur in each collection in turn.

Not all works written in this period have survived. After the Bab’s departure
from Shiraz in September 1846, the governor, Husayn Khan, embarked on a
campaign of reprisals against members of his family still in the city. More
generally, the people of Shiraz were threatened with punishment should they
be found in possession of writings by the young prophet.!36 Scores ran to

129 Mazandarani, Zuhir al-haqq, vol. 3, pp. 31-32. No copy of a commentary on the
Sirat al-Inshirah (Quran 94) has ever come to light, nor have I seen any mention of it

elsciwgem.
30 Kitab al-<ulama, INBMC 67, p. 215.
Thid, p. 207.
gg Tbid, p. 211.
Tbid, p. 215.
O e 2
135 1hid, pp. 206, 213, and infra.
136 This in itself suggests wide distribution of such writings.
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the house of the Bab’s brother-in-law, Haji Mirza Abu ’1-Qasim, and threw
quantities of writings into the portico of his house. One of the Bab’s uncles,
Hajj Mirza Sayyid <Ali, advised members of the household to wash off the
ink and to bury the sodden paper.!37 Presumably much of this material —
again indicative of the sheer bulk of the Shirazi prophet's output — consisted
of letters to individuals.

Despite this, I think it is clear that ample material exists, however
scattered or, at times, badly transcribed, which may serve as a firm basis for
the study of the inception and early development of the Bab's thought. One
of the most difficult things about following this development is its very
speed. Several large-scale modifications of doctrine occurred in the short
space of six years. Most of what has been written until now about the Bab’s
thought has concentrated on his later ideas, as expressed in the Persian Bayan
and other late works. This will have to be balanced in future studies with
detailed reference to his ideas in this critical early period.!38 In the works we
have listed above will be found answers to several important questions, such
as: what Shiraz1’s earliest claims were; what his attitude was towards Islam
in general, and the Quran, sharica, prophet, and imams in particular; what he
thought about the advent of the Hidden Imam; and what his views were with
respect to Shaykhism.

137 Balyuzi, The Bab, pp. 106-07. Balyuzi adds the following note: “The present writer
remembers hearing from his mother her recollections of her paternal grandmother, the wife
of Haji Mirza Abul-Qasim, which included an account of the washing away of the writings
of the Bab. Huge copper collanders were used for the purpose. The paper was either buried or
thufng into wells.’

38 This process has already begun with my own study ‘From Shaykhism to Babism’ and
Abbas Amanat’s Resurrection and Renewal.
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LATER WORKS

WORKS WRITTEN BETWEEN SEPTEMBER 1846 AND MARCH 1847

The above period covers the Bab’s stay in Isfahan, most of which was spent
as a secret guest of the governor, Maniichihr Khan, Mu‘tamad al-Dawla. The
need to keep the heresiarch’s presence in the governor's residence a well-
guarded secret must have led to some slackening in the volume of letters and
questions reaching him, which fact alone may explain why there is a
dramatic fall in his output over this six- to seven-month period.

Tafsir Sira wa’l-<asr

Only two works of any importance were penned in Isfahan. The first of these
was the commentary on the Sira wa ’'l-asr, written for the city’s Imam-
Jum¢<a, Mir Sayyid Muhammad Sulfan al-<Ulama’.! According to Zarandi,
this lengthy commentary was written early in the Bab’s stay, while he was
living at the Imam-Jum<a’s home. The book was written spontaneously at the
request of Mir Sayyid Muhammad himself, its first section being completed
one evening between the end of supper and midnight. As a result of
witnessing this four de force, Mulla Muhammad Tagt Harawi (the translator
of the Risala furi© al-adliyya) was converted to the new prophet’s cause.?
According to the version of this incident given in the Nugtat al-kaf, a clock
was actually set out in order to time the Bab’s writing! On this basis, it was
estimated that he had written one thousand verses every six hours.3 (For
details of manuscripts, see Appendix One.)

Nubuwwa khassa

Not long after completing the Tafsir Sira wa ’l-asr, the Bab was asked by
Manichihr Khan to write a treatise on the subject of nubuwwa khassa, the

1A leading rival of Zill al-Sultan. See Hamid Algar, Religion and State in Iran, 1785-
1906 (Berkeley, 1969), pp. 167, 180.
Zarandi, Dawn-Breakers, pp. 201-02.
3 Nugtat al-kaf, p. 116.
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specific prophethood of Muhammad.* Zarand1 gives a detailed account of the
writing of this work. It was, apparently, completed in the space of only two
hours, the final text running to some fifty pages. Zarandl states that
Manichihr Khan converted to Islam as a result of hearing it read, ignoring
the fact that he had already become a Muslim a long time before this.3 Seven
manuscripts of this important treatise are extant (see Appendix One).

Minor works

A number of minor works, some of considerable interest, may be assigned
with either absolute or reasonable certainty to the Isfahan period. These are
all contained in a small number of manuscript collections, notably INBA
6010C, INBMC 40,INBMC 53,INBMC 69, and Browne F.21.
Details may be found in Appendix One under individual titles and the
heading ‘Minor Works'.

These are all short works, mainly letters written in reply to questions
from specific individuals. The following are particularly interesting:

(i) A letter of some four pages addressed to the governor of Isfahan,
Maniachihr Khan, in which the Bab responds to charges laid against him by
setting out his beliefs concerning Islam. This text deserves to be studied in
conjunction with those works from the Bushihr and Shiraz periods in which
the Bab denies any extreme claims for himself. He begins by stating that
‘there is no doubt that the faith of God [al-din] neither changes nor alters’ and
proceeds to testify to a conventional Shicite belief in God, Muhammad,
Fatima, and the imams. After this, he says: ‘I am a servant who has believed

4 For a succinct explanation of the difference between specific and general prophethood,
see E. G. Browne, A Literary History of Persia, vol. 4 (Cambridge, 1924), p. 387-88. In
general, see Hajj Muhammad Khan Kirmani, al-Kitdb al-mubin, 2 vols. (Kerman, 1354
Sh.g1976), vol.1, pp. 132-199 (sifr 1, magsad 2, matlabs 1 and 2).

Zarandi, Dawn-Breakers, pp. 202-04. See also Nugtat al-kaf, p. 116 (and p. 199, where
the govemor's sincerity is called into question).

This ms., the original of which was once in the possession of Dr. Muhammad Afnan, is
identical to one he describes in an article entitled ‘Majmi“a’l az athar-i Hadrat-i Nugta-yi
U138’ (Ahang-i badic, year 18 [1342 Sh./1963], 11/12, pp. 412-16, 443). It is Afnan’s opinion
that this collection (whose provenance he does not give) was based on a compilation of
texts made in Tehran in 1263/1847 by Sayyid Yahya Darabi Vahid, and that all the
materials in it were written in Isfahan. This seems plausible, although the grounds given by
Afnan are far from firm.

Against this view is the fact that, in INBMC 67, those items represented by pieces 7
and 12 in Afnan’s ms. carry the dates 30 Ramadan 1264/31 August 1848 and 30 Rajab
1264/3 July 1848 respectively. Of course, these dates may represent scribal additions to
copies made in 1848 and need not of themselves undermine Afnan’s theory. Certainly,
many of the other items in INBMC 40 contain intemal references that allow us to identify
them as works of the Isfahin period. According to Afnan (but not the photostat available as
INBMC 40), the ms. was transcribed for a certain Sayyid Yahya al-Misawi by Ghulam-
Rida’ Hayran at an unspecified date.
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in God and his verses and followed the decree of the Quran’. He then
expands on what he maintains is the true nature of his claims: ‘God has
bestowed on me some of his knowledge’. This knowledge he declares to
exist in four degrees or conditions [shu’@nat al-arbaa (sic)]: the first is the
type of knowledge demonstrated in his treatise on the nubuwwa khassa, the
second is in the form of prayers (which ‘flow’ with extreme rapidity from his
pen), the third khut bas, and the fourth the degree of ‘the people of
eloquence’. This division is clearly an early version of the ‘five grades’ to be
encountered in the Bab’s later works.

(ii) A letter to the governor of Shashtar, in which the Bab interprets an
obscure tradition attributed to the Imam <Ali: “allamani akhi rasil Allah
<ilma ma kana wa “allamtuhu “ilma ma yakiinu (‘My brother, the Apostle of
God, taught me the knowledge of all that has been, and I taught him the
knowledge of all that shall be’. Although the Bab says that he has never seen
this tradition in any of the standard collections, he regards it as authentic.
The interpretation deals in some detail with three of the seven active causes
of creation or modes of the Divine Will: will (mashi’ a), intention (irada), and
destiny (qadar).”

(iii) A letter to Mirza Sa‘id ArdistanI or, according to INBMC 69,
Mirza Muhammad Sa<id Zavara’l. This letter is of interest as a source for the
Bab’s early views on certain philosophical topics. In it, he describes as
‘baseless’ the Ishraql concept of a simple reality (basit al-haqiqa) which is
ontologically equivalent to all things.® He also examines the topics of
destiny (gadar) and creation (hudith), and the meaning of the phrase ‘nothing
issues from the single but the single’ (al-wahid la yasduru minhu illa 'l-
wahid). According to a note at the end of the text in INBMC 67, this letter

7 The other four causes are: decree (gada’), permission (idhn), time appointed (ajal), and
book (kitab). Cf. the Bab, Sahifa-yi <adliyya, p. 16; idem, ‘Risala fi tashkhis al-ghina’, in
INBMC 82, p. 105 (and other mss.); al-Sahifa bayna 'l-haramayn, Browne F.7, p.35. See
also Shaykh Ahmad al-Ahs#i, Shark al-ziydra al-jdmica al-kabira, 4 vols. (Kerman, 1355-
56/1976-77), vol.1, p. 242; Sayyid Kazim Rasht, Usal al- “aqd’id, INBMC 4, p. 114.

This concept is particularly derived from Mulld Sadra Shirizi’s classic formulation:
kullu ma huwa bastt al-haqiqa fa-huwa bi-wahdatihi kullu 'l-ashya’ (‘all that which is
Simple in Its essential Reality is, by virtue of Its [absolute] Unity, all things’) — see Mulla
Sadrd Shirdzi, The Wisdom of the Throne, trans. J. W. Morris (Princeton, 1981), p. 98. For a
Shaykhi commentary on this formula, see Shaykh Ahmad al-Ahsa’1, Sharh al- “Arshiyya,
vol. 1 (Kerman, 1361 Sh./1982), pp. 79ff. A Baha'1, view may be found in Mirza Husayn Al
Bah#' Allah, ‘Lawh-i basit al-haqiqa’, in Ishriq Khavari, Ma'ida-yi asmani, vol. 7, pp. 140-
47.
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was completed on 30 Rajab 1264/3 July 1848; this may, however, be a
scribal reference to the date of the copy.

(iv) A letter to Mirza Muhammad ©All al-Mudhahhib, commenting on
a morning prayer (dua al-sabak) by one of the imams.?

(v) A letter commenting on a tradition of the Imam Rida’. The
tradition in question reads: ‘There is no act performed by one of God’s
servants, be it good or evil, but that God has already issued a decree
concerning it’. The recipient is not named.

(vi) The first section of al-Lawami€¢ al-badi€ (sic). This is a risala of
some twenty pages written in Isfahanl? in reply to Mulla All Tabriz1, who
wanted the Bab to compose something along the lines of Sayyid Kazim
Rasht1’s al-Lawamic al-Husayniyya. In all likelihood, this ‘first ishraq’ (as it
is called) is all that was ever written, since the Bab indicates in the text that
his correspondent wanted him to compose ‘a single ishraq (ishrag®”) in this
style.

Since the title appears only at the end of the text in INBA 7009C
(one of only two extant copies), in the words tamma ’l-ishraq al-awwal min
al-lawamic al-badic, it may be conjectured that this is really an untitled work
to which a later scribe has given this name.1!

(vii) A tafsTr written in reply to Mirza Hasan Waqayic-nigar (the
‘chronicler’). The recipient was, it may be assumed, an historian attached to
the court of Maniichihr Khan. The commentary is an interpretation of two
Qur'anic phrases: ‘We are closer to him [man] than his jugular vein’ (50:16)
and ‘a single rival' (112:4). A closing section deals with the subject of the
movement of the heavens.

(viii) A letter to a theological student on the questions contained in the
Qur’an (istifhamat al-Qur’ an). The main interest of this short letter lies in a
passage towards the beginning, where the Bab sets out his beliefs concerning

9 Not to be confused with the Bab’s later commentary on a moming prayer of the Imam
¢Al1, written in Maka.
1D 1NBA 7009C, p. 180.

There is, however, precedent for the use of ishrdq as a term for a division in a work by
the Bab. We have already quoted a statement in the Kitab al-fihrist to the effect that, among
the works stolen from the Bab on the Aajj journey, was a commentary on the Misbah in one
hundred ishrags.
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God, Muhammad and the imams in a manner similar to that in his letter to
Manichihr Khan above (i).

(ix) The Sharh kayfiyyat al-mi‘raj. This is a letter to Mirza Hasan Nar1
on the question of how the body of the prophet can be in all places and all
times simultaneously. This short work (widely known as the Sharh kayfiyyat
al-micraj) refers briefly to the question of Muhammad’s ascension (micraj),
but offers insufficient detail to make any useful comparison between the
Bab’s views on this subject and those of al-Ahsa’1. The work appears
(according to a heading in Browne’s copy and a reference in the text) to have
been composed in the course of a public gathering, possibly one of those
reported to have been held in the house of the Imdm-Jum<a of Isfahan. In
spite of being graced with an independent title, this piece consists of only
two pages.

(x) A risala on the Islamic law regarding singing (al-ghina’). This
substantial piece was written in response to an unnamed questioner who met
the Bab while visiting Isfahan. A reference towards the middle of the text
reveals that the Bab’s Tafsir al-ha@’ was written before it.

(xi) The Risala-yi dhahabiyya II. This work must, I think, be assigned
to the latter part of this period, even though in style and content it scems
more like a composition of the Shiraz period. It is an Arabic letter, quite
distinct from the work of the same title referred to earlier (and which may not
legitimately bear that name): I have, therefore, given it the title Risala-yi
dhahabiyya II for the purposes of differentiation.

The text is a reply to criticisms levelled against the Bab by someone
named Jawad. From the tone of the response, I am inclined to think this
individual was Mulla Jawad Vilyan1 (Khu’ar'), a Shaykhi “alim who had
been the first to reject the Bab’s claims (after embracing them briefly) in the
early period after Shirazi’s return from pilgrimage.12 However, a heading
above the copy in INBMC 86 states that it was written ‘in reply to
criticisms of the Sayyid’; this suggests that a different Shaykhi convert,
Sayyid Jawad al-Karbalx'1, may have been the recipient. More probably, this
is just a guess on the part of the scribe: al-Karbald'1 was much better known
to later Babis than Vilyani, but we know of no overt disagreement between
him and Shirazi.

12 Eor details of Vilyani and his conflict with the Bab, see MacEoin, ‘From Shaykhism to
Babism’, pp. 199-203.
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In the course of this letter, the Bab states that three years have passed
since God first inspired him!3 and that he has now written thirty sahifas,! a
figure which corresponds roughly to the number of major works penned to
the end of the Isfahan period. The letter is more broadly concerned with
affirming the Bab’s claim to possess the ability to reveal inspired verses from
his natural disposition (fifra) and challenging his critic (or anyone else, for
that matter) to do the same. Of some interest is a statement towards the end:
‘I have not wished to abrogate a sharica (sic) nor to add a word to it15 In the
final section, the Bab writes briefly in condemnation of the concepts of
unicity of being (wahdat al-wujiid) and simple reality (basit al-hagiqa) found
in Islamic mystical philosophy. He refers specifically to the famous work of
Ibn al-*Arabi, Fugsis al-hikam.

(xii) A short letter in reply to three questions, written in Isfahan. The
first question concerns the various meanings that may be assigned to the Day
of Resurrection (yawm al-qiyama), outlined by the Bab in relatively
conventional terms. Of greater interest is what is almost certainly a response
to a question about the female Babi leader Qurrat al-*Ayn, who is described
here as ‘a women whose self has been effaced and concerning whom it has
been revealed that affairs are to be entrusted to her’. In his reply, the Bab
supports Qurrat al-*Ayn, but he points out that ‘it is not incumbent on the
people to follow her, since they are unable to comprehend the reality of her
station’. Although Qurrat al-<“Ayn is nowhere mentioned by name, this brief
passage does parallel several others in letters of the Bab also penned in
response to queries about her controversial activities in Karbald® around this
period.

The final section of this letter deals with the station of the recipient
and with a refutation of statements in his original correspondence which
seem to have extolled the Bab’s position in an exaggerated fashion here
described as ‘heretical hyperbole’ (ghuluww). Of interest here are the Bab’s
rejection of the idea that he possesses knowledge of the unseen world, and
his assertion that ‘I have not commanded anyone save [to obey] the decree of
the Quran and the laws of the people of utterance [i.e., the imams]'.

(xiii) A letter on the significance of the letters of the alphabet. This
follows the foregoing in INBMC 53, suggesting that it also was written in
Isfahan.

13 INBMC 53, p. 166.
Thid, p. 164.
15 Ibid, p. 172.

|
|
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WORKS WRITTEN BETWEEN MARCH 1847 AND JULY 1850

This section covers the period from the Bab’s departure from Isfahan to his
execution in Tabriz on 9 July 1850. He left the former Safavid capital
shortly after the death of his patron Manachihr Khian in Rabi< I
1263/February-March 1847 and was taken under escort towards Tehran. It
was his belief that a meeting would be arranged between himself and the
king, something which never took place. His route took him through
Kashan, past Qum, and on to the village of Kulayn, about twenty miles from
the capital. He remained in this village for about twenty days, until orders
were received from Hajl Mirza Aqasl, instructing his escort to remove him
to confinement in the town of Maki near the Russian border.

The Bab and his guards left for Azerbaijan, passing near Qazvin en
route to Tabriz, where he was kept for forty days until his final removal to
Maka. He reached his destination in the late summer of 1847 and remained
there nine months, until Aqast ordered his transfer, under Russian
diplomatic pressure, to the castle of Chihriq, further from the border.
Leaving Maka on 9 April 1848, the Bab reached his new prison at the
beginning of Jumada II 1264/early May 1848. Three months later, at the end
of Sha‘ban/August, he was taken to be examined in Tabriz, then brought
back to Chihriq, where he remained until his final removal to Tabr1z and his
execution there in July 1850.

This period saw the most developed expression of the Bab’s doctrines.
Toward the end of his stay in Maka, he sent a letter to Mulla Shaykh <Alr
Turshizi (‘Azim), in which he proclaimed himself to be the return of the
Hidden Imam in person, and announced that the laws of the Islamic shari‘a
were to be considered abrogated.16 The circulation of copies of this letter by
Turshizi — as instructed by the Bab himself — seems to have been a major
factor leading to the convocation of a gathering of Babl activists at the
Mazandaran village of Badasht in the summer of 1848.

Here, it was determined — though not without much controversy — to
abrogate the laws of Islam forthwith and to inaugurate the era of resurrection
(¢a@’imiyya), much as happened at the Isma-TII stronghold of Alamat in
1164. This new and significant direction in the Bab’s thinking is reflected in
the writings produced by him at this time. This was not only the most
prolific but also the most distinctive period of his brief career, during which
the Islamic mufassir manqué gives way at last to the elaborator of his own
religious and philosophical system.

16 Mazandarani, Zuhr al-haqq, vol. 3, pp. 164-66.
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Works written en route to Maki

A number of works were written on the Bab’s way to Maka. According to
<Abbas Effendi, he penned a third letter to Muhammad Shah at the end of his
two-week stay at Kulayn, in which he again requested an audience.1” The
same source also refers to accounts that, in the course of the journey, several
more messages were sent to the king, none of which actually reached him.18

While at the village of Siyah-Dihan, the Bab wrote letters to the ulama
of nearby Qazvin. Copies of these were transmitted to the recipients by
Mulla Ahmad Ibdal Maragha’l, a Letter of the Living. Among the ulama
addressed were Hajj Mulla <Abd al-Wahhab Qazvini,!? Hajj Mulla
Muhammad Salih Baraghani,20 his brother Hajj Mulla Muhammad Taq,2!
and Hajl Sayyid Muhammad Taql Qazvini.22 According to the account of
this incident given by Shaykh Samandar Qazvini, Muhammad Taql
Baraghani tore up his letter, but Samandar was able to copy the letter sent to
<Abd al-Wahhab.23

The same source states that the gist of these letters was the Bab’s
argument that reaching a decision about the truth or falschood of his cause no
longer lay with the state, but with the ulama. He was, accordingly, writing
to ask them to meet with him in order to investigate his claims. No extant
manuscript of any of these letters is known. Tk

Samandar also states that the Bab wrote from Siyah-Dihan to Haji
Mirza Aqasl, and that this letter was sent by regular courier to the capital.24
It is highly unlikely that a copy of this letter would have survived. But its
value in telling us something of the Bab’s attitude toward the state at this
critical stage would make it a find of some importance.

The Persian Bayan

The most important work of this period — indeed, the central book of the
entire Babl canon — is the Persian Bayan, a lengthy but incomplete work of

17 Traveller's Narrative, p- 14.
Ibid, p. 16.

9 A former Imam-Jum*a and a rival of Mulla Muhammad Taqi Baraghani (Qurrat al-
<Ayn’s uncle). Two of <Abd al-Wahhab’s sons became Babis and Letters of the Living. One
was married to a sister of Qurrat al-Ayn and was later killed at Shaykh Tabarsi. The other
eventually separated himself from his fellow-Babis.

U The father of Qurrat al-Ayn. The author of several books, he was less well known than
his_brother Muhammad Tagi.

For details of this important figure, murdered by Babis in 1847, see D. MacEoin,
‘Mulla Muhammad Taqi Baraghani Qazvini’, Encyclopaedia Iranica, and sources cited

there.
% Imim-Jum*‘a immediately prior to Muhammad Taqi Baraghani.
Qazvini, Tarikh-i Samandar, pp. 97-98.
24 1bid, p. 99.
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nine wahids (‘unities’), each consisting of nineteen abwab, except for the last,
which has only ten. The Bab’s original intention was to write a book of
nineteen wahids, but he was unable to do this and, so it is reported, left the
task of completion in the hands of Man yuzhiruhu ’llah (He whom God shall
manifest’), the Babl messiah.2

Begun in Maka,26 this book, more than any other, contains the mature
doctrine of the prophet of Shirdz set out in as near an approximation to a
system as could be hoped for. Each chapter is headed by an Arabic summary
of its contents,2” and the Bab generally succeeds in sticking to the subject
under discussion, even if his train of thought is seldom lucid or easy to
follow.

Since this book has been discussed and summarized adequately
elsewhere,28 I shall add nothing further here. There is a richness of
manuscript material on the basis of which a sound printed edition may one

" day be prepared. Though we do not possess a copy in the Bab’s hand, one
does exist in that of his amanuensis, Sayyid Husayn Yazdi, apparently
written at the prophet’s dictation. Baha’ Allah remarks that ‘the copy [of the
Bayan] in the handwriting of Sayyid Husayn has survived, as has that in the
hand of Mirza Ahmad [i.e., Mulla <Abd al-Karim Qazvini].2% I have been
able to track down no fewer than fifty manuscripts, but I have no doubt that
this number could be more than doubled. For details, see Appendix One.

25 Azali Babis believe that this was actually carried out by Subh-i Azal, whose
continuation is entitled Mutammim-i Bayan (Tehran, n.d.). Bah@’is, however, believe that
the Kitab-i 1qan (Cairo, 1352/1933) of Mirzd Husayn SAll was the spiritual completion of
the Bab’s text (see Shoghi Effendi, God Passes By, p. 138).

26 Zarandi, Dawn-Breakers, p. 248.

27 A fact which has led to the erroneous conclusion that the main text represents a
Persian commentary on an Arabic work.

See Rosen, Collections Scientifiques, vol. 3, pp. 1-32; Browne, ‘The Babis of Persia
IT, pp. 918-33; idem, ‘A Summary of the Persian Bayan’, in Momen, Selections from the
Writings of E. G. Browne, pp. 316-406; Shoghi Effendi, God Passes By, pp. 24-25. Browne
discusses the meaning of the term baydn in his ‘Catalogue and Description’, pp. 452-53 and
A Traveller's Narrative, vol. 2, pp. 343-46. He prepared and published a valuable index to
the text in Nugtat al-kaf, pp. liv-xcv. A French translation was made by A. L. M. Nicolas: Le
Béyan Persan, 4 vols. (Paris, 1911-1914). In 1946, the Azali Babis in Tehran published a
useful and well-edited lithograph edition of the text. Unfortunately, copies of this work
have become extremely rare.

29 Lawh-i Shaykh, p. 128. According to Zarandt, ‘Mulls “Abdu’l-Karim remained in the
capital, where he devoted his time to transcribing the Persian Bayan' (Dawn-Breakers, pp.
168-69). Sayyid Mahdi Dahaji refers to a defective copy of the Bayan in the hand of Haji
Mirza Isma‘il Kashani ‘Dhabih’ (the brother of Haji Mirza Jani), which he brought to Yazd
from Kashin (Risdla-yi Sayyid Mahdi Dahaji, Cambridge, Browne F.57, p. 61).
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The Arabic Bayan

The much shorter Arabic Bayan is, in fact, the only Arabic work of the Bab
that bears that title. Gobineau's statement,3? echoed by Browne3! and others,
to the effect that there are altogether three Bayans, two in Arabic and one in
Persian, the latter a commentary on the first Arabic Baydn, is
foundationless.32 As we have shown, Gobineau’s Livre des Préceptes is
nothing more than the Arabic Bayan (minus one section) prefaced by a short
letter from the Bab to Mulla <Abd al-Karim Qazvini.

Like its Persian counterpart, this work was penned while the Bab was
imprisoned in Makd. It too is incomplete, consisting of only eleven wahids.
Each wahid has a full nineteen abwab, but these consist of little more than a
single verse in each instance. The overall effect is one of great verbal
comprehension, with little logic in the sequence of ideas. Unlike the others,
the first wahid is not divided into abwab: it stands more as an introduction
to the rest of the text. In spite of its brevity and frequent obscurity, this little
book does provide us with the most succinct exposition of the laws and
doctrines of the Bab in their final development.

Copies of the Arabic Bayan are much rarer than those of the Persian,
but there are enough manuscripts in existence — including one in the Bab's
own hand — to make a firm text easy to achieve. The text has been
lithographed3? and printed,34 and twice translated into French.3

The Persian Dald'il-i saba

While still in Makd, the Bab wrote yet another important Persian treatise,
the Dala’il-i sab“a, supported (like the Persian Bayan) by a much shorter
Arabic version. Nicolas describes this work as ... 1a plus importante des
ocuvres de polémique sorties de la plume de Seyyed Ali Mohammed.’36
Subh-i Azal confirmed to Browne that this book was indeed the work of the
Bab and stated that it had been written in Maka.37

30 Religions et philosophies, pp. 279-80.
‘The Babis of Persia I, p. 510.
2 Mazandarani does suggest, however, that the Persian Baydn was written after the
Arabic, as an expansion of the ideas contained in the shorter book (Asrdr al-athar, vol. 2, p.

99).

)33 Tehran, n.d. The text is based on a MS. in the Bab's hand — reproduced in this volume
— extending as far as wahid 9. The remaining two wahids are based on five other mss.
Unfortunately, the editor gives no details about the origins of these other copies.

4 In <Abd al-Razzaq al-Hasani, al-Babiyin wa 'l-Baha’tyin fi madihim wa hadirihim
(Siggn, 1962), pp. 81-107.
First by Gobineau in Religions et philosophies, secondly by A. L. M. Nicolas: Le
Bé&an Arabe, le Livre Sacré de Bdbysme de Séyyéd Ali Mohammed dit le B&b (Paris, 1905).
0 [ ¢ Livre des Sept Preuves, preface, p. i. .
Letter to Browne, 1 October 1889.
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There has, however, been uncertainty about the date of composition of
this work. Nicolas writes that ‘il est généralement admis qu'il fut composé
pendant le voyage de la Mé¢kke pour répondre aux objections ou aux
questions d’'un olém4 (sc. “ulama, sic.) de Yezd. Que ce livre soit une
réponse A un intérrogateur, cela n'est pas douteux comme on pourra s'en
rendre comte dés le début; quil ait ét¢ composé pour un des olémé de Yezd,
cela m’a au fond, que peu d'importance; mais qu'il ait ét¢ écrit pendant le
voyage de la Mekke, cela ne se peut admettre.’38

In all likelihood, the error about this work having been composed on
the hajj journey arose from a simple confusion with the Khasa'il-i sab‘a.
Nicolas, however, goes on to argue that, since Shirazl appears to have
abandoned the title ‘Bab’ and adopted that of ‘Imam Mahd’, the Dala’ il-i
sabfa must have been composed in Chihriq, where this change occurred.3?

Browne, however, bases himself on a firmer internal argument. He
refers to a passage in which part of the ‘Tradition of KumayT’ is quoted and
its phrases referred to different years of the Bab’s career. Since it is said that
the first four years of this prophecy have elapsed and that the remaining
prophecies are due to be fulfilled in the fifth year, Browne argues that the
Dala’il-i sab‘a must have been written in 1264 or early 1265, when the Bab
was in Maka.40

There is confirmation for this dating in a passage which occurs some
pages after that cited by Browne, where the Bab says that ‘in the space of
four years’ the number of his followers had come to exceed one hundred
thousand.4! The matter remains uncertain, however, since the Bab left Maka
several months before the beginning of 1265 and could arguably have written
this passage in Chihriq.42

Fortunately, the solution to the problem is not hard to find: it is only
a matter for astonishment that neither Browne nor Nicolas noticed it. In a
passage some pages after the one I have just quoted, the Bab actually states,
in reference to a prophecy relating to the Hidden Imam: ‘... conceive and
understand that the meaning [of these words] is this day, when he is seated
on the mountain of Maka.43

38 L ¢ Livre des Sept Preuves, preface, p. i.
9 Tbid, pp. iii-iv.

40 “The Babis of Persia IT, p. 913. The passage cited by Browne may be found on p. 58 of
the ;l)ublished edition, pp. 52-53 of Browne's own copy (F.25).

41 Dala'il-i satfa, p. 64.

42 gee Zarandi, Dawn-Breakers, p. 259. The Bab left Maki twenty days after Naw-Riz,
that gs, on 9 April. The year 1265 began on 27 November, 1848.

43 Dala’il-i saba, p- 67. Cf. p. 32: ‘the mountain of Maki prevents the meeting [of man
with God].’
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In the end, dating the Dala’il-i sab<a is not very difficult. But who was
it written for? We have noted above Nicolas’ theory that it was addressed to a
single individual who may have been a theologian from Yazd. Unfortunately,
I know of no firm evidence to support this. Subh-i Azal told Browne that the
recipient was Sayyid Husayn Yazdi,* and this, in turn, may have given rise
to the Yazd connection. Mazandarani, however, is equally confident that it
was written in reply to questions posed by Mulla Muhammad Taql
Haraw1,% to whom we have referred already in the last chapter.

Harawi became a Babi during the Bab’s stay in Isfahan, but his faith
was subsequently shaken when he heard of Shiraz1’s claim to be the Qa'im.
According to Mazandarani, it was then that he posed the questions that this
had raised. If this is so, the Dala’il-i saba failed in its purpose, for Harawl
not only abandoned the Bab but later wrote a refutation of his claims.
However, I am not convinced that Harawl was the recipient of this work: he
is referred to by name in the text, in a context which implies that the person
addressed is someone else.46

Other text indications as to the identity of the recipient offer little
further help. For example, the addressee is clearly spoken of as having been a
pupil of Sayyid Kazim Rasht14” — a description which would fit not only
Harawi and Yazdi, but a large number of the early followers of the Bab. At
one point, the Bab says: 'You yourself know the first of the believers [i.e.,
Mulla Husayn Bushri’1]', but this also could refer either to Yazdi (himself a
Letter of the Living) or Haraw1 (converted by Bushri’1 in Isfahan).48

In general, the tone and much of the substance of this work strongly
suggest that the recipient was either not a believer or a believer with serious
doubts. This would seem to rule out Yazdi. In the absence of further
information, it will be best to avoid reaching any definite conclusion.

Mizandarani believes that ‘there is no original or reliable copy’ of this
work,49 a view in marked contrast to that of Shoghi Effendi Rabban1, who
thought the Dala’il-i sab‘a was one of only three works by the Bab which
might be considered wholly authentic.

The Arabic Dald’il sab‘a

I have already noted that, apart from the Persian Dala’il-i saba, the work
most commonly referred to by that title, there is also a shorter Arabic work

44 Browne, Catalogue and Description, p. 448.

45 Asrar al-athar, vol. 4, p. 109.

46 Shiraz, Dala il-i saba, p. 60.

47 1bid, p. 59.

48 Gobineau, Religions et philosophies, p. 146.
9 Asrar al-athar, vol. 4, p. 108.
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of the same name (or, more correctly, the Dala’il sab‘a). This includes, in
summary form, the seven proofs advanced in the Persian work; and it almost
certainly dates from the same period, though it is hard to say which was
wriften first. It may be conjectured that it was this version which was
addressed to Harawi, hence the independent reference to him in the Persian
text. Only three manuscript copies are in existence.
Qur’ an commentaries
The most voluminous work undertaken by the Bab during his confinement
in Maki was a series of commentaries on the entire Qur'an. The fate of these
is, unfortunately, unknown. According to Zarandi, on the authority of
Shaykh Hasan Zuniizi (who was himself at Makia during this period), the
Bab wrote a commentary on a one-thirtieth section (juz’) of the Qur'an each
night for the nine months of his imprisonment. At the end of each month,
therefore, a commentary on the entire book would be produced. The texts of
these nine commentaries were entrusted to the keeping of Sayyid Ibrahim
Khalil Tabriz1.50

It is possibly to these commentaries that the Bab refers in the
following passage from the Persian Bayan: ‘Thus has the Point of the Bayan
[i.e., himself] written three commentaries on the Quran’.5! Should this be
so, it would provide us with an indication of the precise period when the
Bayan itself was being written, since this suggests that the third wahid (from
which this passage is taken) was being composed around the beginning of
the fourth month of the confinement. Since the text of the Persian Bayan was
carried only as far as wahid 9, bab 10, there are grounds for assuming that it
too was written on a daily basis, a wahid being finished each month.

According to Subh-i Azal, two commentaries on the Qur'an were
among the writings of the Bab taken from Iran to Baghdad.52 Their present
whereabouts are a mystery.

The Lawh-i hurifat/Kitab-i haykal/Kitab-i hayakil

According to Zarandi, one of the works written by the Bab during his
confinement in Chihriq was a ‘tablet’ for Mirza Asad Allah Kho't Dayyan,
entitled the Lawh-i huriifat (‘Tablet of the Letters’).53 The same author goes
on to say that this work had been considered at first as an exposition of the
‘science of Jafr' (i.e., gematria); but that when Mirzad Husayn <Ali Bah#®’
Allah was in Acre, he had written a letter in which he explained its true

50 Zarandi, Dawn-Breakers, p. 31.

5! Bayan-i Farst, 3:16, p. 101.

52 Browne, Traveller’s Narrative, vol. 2, p. 335.
53 Dawn-Breakers, p. 304.
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meaning, deriving from it the theory that the appearance of ‘him who God
shall manifest’ (man yuzhiruhu ’llah) was predicted ‘no less than nineteen
years after the Declaration of the Bab’.4

I have identified a manuscript belonging to the INBA, and catalogued
(under the class-mark 3003C) as a work of the Bab, as in fact a copy of
Bah®' Allah’s letter to Mirza Ibrahim Shirazi, referred to by Zarandi. In this
letter, written in a mixture of Persian and Arabic, the work commented on is
referred to, not as the Lawh-i hurifat, but as the Kitab-i hayakil (‘Book of
talismans’) or, more loosely, kitabi dar hayakil-i wahid (‘a book concerning
the temples [talismans] of unity’.55 The description given of the work in
question on the following pages is adequate to permit a firm identification.
But before coming to that, I would like to link this reference to descriptions
in two other works of Baha' Allah.

- In a letter to Mulla cAl1 Muhammad Siraj Isfahani, there are several
references to and quotations from a Risala-yi Jafariyya said to have been
written by the Bab for Asad Allah Kho'1.56 Among the passages quoted is
the following: ‘O you who are named Dayyan! This is a concealed and
treasured knowledge. We have entrusted it to you and given it to you as a
token of honour on our part.>” But when he quotes this same passage in
another letter, Baha’ Allah refers to the source, not as the Risala-yi Jafariyya,
but as the Kitab-i haykal, once more observing that this was a work written
by the Bab for Asad Allah Kha'l. References in this second letter3® to the
contents of the Kitab-i haykal are very similar to those describing the Kitab-i
hayakil in the above-mentioned letter to Mirza Ibrahim Shirazi. It seems fair
to assume that one and the same work is intended.

The descriptions and quotations given by Baha’ Allah serve to identify
the work referred to by these varying titles as none other than the final five
sections (representing a full series of ‘grades’) of the Kitab-i panj sha’n (pp.
405-47 in the printed text). These sections deal with the construction of
talismans along cabbalistic lines in order to demonstrate the unity of all
things in a single person (i.e., the manifestation of the Universal Will). The
ultimate purpose of this exercise is to enable the Bab’s followers to recognize
man yuzhiruhw ’ llah when he eventually appears.

34 Ibid.
55 Baha® Allah, Letter to Mirza Ibrahim Shirazi, INBA 3003C, p. 19.
Letter in Ishraq-Khavari, Ma’ida-yi asmani, vol. 7, p. 60.
57 Tbid. This passage is also quoted in the Lawh-i Shaykh (p. 130) with the substitution
of the words min <inda 'lldh Con God’s part’) for min indand (on our part’).
8 Baha' Allah, Iskraqat, p. 47.
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This is clearly the KitGb-i hayakil-i wahid referred to by that name by
the Bab himself.59 It would appear that, at some point, these last sections of
the Panj sha’n were distributed among the Babis as an independent work,
giving rise to the confusion we have noted as to its title and identity.

In fact, two sections from the Panj sha’n in INBMC 6450 more or
less equal what we may presume to have been the text of the Lawh-i hurifat.
This, in turn, would explain a passage reading: ‘What was sent down for his
excellency al-Asad, the single, the unique, illumined with the eternal light,
the name of God, al-Dayyan’, quoted by Baha’ Allah in the letters referred to
above. This sentence does not appear in the Panj sha’n text, and it is my
assumption that it represents a scribal addition placed at the head of the text
as distributed independently. Baha’ Allah, however, as is evident from his
use of the preceding phrase gawluhu ta“ala (‘His words, exalted be he’), must
have mistaken these words as part of the Bab’s original text. It is, of course,
plausible that the address was added by the Bab himself when the text was
prepared for despatch to Khiy'1.61

The Sahifa-yi Jafariyya mentioned (and treated as a different work to
the Lawh-i huriifaf) by Shoghi Effendi in his rather spurious list of the Bab’s
‘best-known works™? is not, as might at first sight appear, this same work
under yet another title, but the treatise of that name already discussed in
chapter two. How this piece comes to be regarded as one of the Bab’s best-
known works must remain a mystery.

The Haykal al-din

A particularly rare work, written in the very last period of the Bab’s life, is a
piece entitled Haykal al-din. According to a letter from Sayyid Husayn
Yazdi, two copies were made of this work: one in the Bab’s hand, the other
in Yazdt’s. The first copy fell into the hands of ‘the letters of the Gospel’
(i.e., Christians, meaning here Russians); the second was stolen from Yazd1
in Daylmaqan by a certain Khanjar Khan.

59 Dala’it-i sabra, pp. 45-46. This provides us with useful evidence for the dating of the
Dala’ il-i sab“a, since the Kitab-i panj sha’n is precisely dated.

60 pp, 85-89, 89-94.

61 Subh-i Azal also refers to a work of the Bab’s entitled Kitab-i hayakil (Traveller’s
Narrative, vol. 2, p. 339). It should be noted, however, that Azal himself wrote a work of the
same name: a ms. exists in the Browne Collection (F.46). Neither the Bab’s Kitdb-i
haykallhayakil or Azal’s Kitab-i haydkil should, of course, be confused further with a
collection of Baha’ Allah’s entitled the Si@ra-yi haykal. A work entitled Kitdb-i hayakil may
be found in Haifa. It is ascribed to the Bab, but seems to be yet another work to that under
discussion; it consists of a very large collection of haydkil and is probably not a single
text in the normal sense. For a discussion of the Bab's haydkil in general, see later in the

texé.
2 Zarandi, Dawn-Breakers, p. 669.
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A defective copy (possibly transcribed from the original in Yazdr’s
hand) was later discovered, though where or how has not been explained.
Subh-i Azal indicates that he once saw a copy in Tehran, but says it fell into
the hands of the Baha'ls, along with other works of the Bab. Some years
ago, a copy by a Baha' scribe, made from a text found at the back of another
book and dated 1268/1852, was acquired by the Azalis. Eventually, another
copy, this time in the hand of an Azall scribe, Aqd Sayyid RahIm
Isfahan1,63 was discovered. This manuscript also carries an early date:
1267/1851-52. On the basis of these manuscripts, a lithographed copy was
produced several years ago by the Azalls; it is included in the same volume
as the Arabic Bayan.%4

The Haykal al-din bears a close resemblance to this last-named work. It
is, in effect, a compendium in eight wahids of the laws of the Babi faith.
After the text in the edition just referred to, there appear copies of two short
tafsirs on the first and second wahids of the Haykal al-din itself. According
to a statement preceding these tafsirs, they were written by the Bab on 11
and 12 Shatban 1266/22-23 June 1850, a mere two weeks before his
execution in Tabriz. The copy lithographed here is in the hand of Mirza
Muhammad Taqt Isfahani.

The Kitab al-asma’

One of the most puzzling of the Bab’s works is his lengthy and tortuous
Kitab al-asma’ , also known as the Tafsir al-asma’ or Kitab asma’* kull shay’'.
This huge book consists mainly of lengthy variations of invocations of the
names of God. Its aim, according to Mazandarani, is to enumerate each
divine name of which a specific believer is to be regarded as a
manifestation.65 The same authority holds that the book was written during
the last days spent by the Bab at Chihriq.56 This makes it roughly
contemporary with the very similar Kitab-i panj sha’n, and it is in fact
sometimes referred to by the altemnative title of Chahar sha’n.5

Normally found in two volumes, the entire work consists of nineteen
wahids, each of nineteen abwab, each bab containing four ‘grades’ or species
of writing. Defective copies appear to be more or less standard.

63 He was the copyist of one of the Azali copies of the Persian Baydn (see Appendix

One).
84 The foregoing information is taken from the afterword to this edition.
Asrar al-athar, vol. 1, p. 126.
6 Ihid.
67 <. F., A'1n-i Bab (n.p.,n.d.), p. 12.
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The Kitab al-asma’ was originally thought by Clement Huart68 and
Edward Browne® to be one of the two ‘Arabic Bayans' referred to by
Gobineau. Although its contents are, with the exception of some isolated
passages, of little direct value to the student of Babi doctrine (but perhaps
much interest to the psychologist of religious inspiration), this work cannot
be wholly discounted, if only because of its enormous popularity. I know of
twenty-six manuscripts, and I am sure many more exist.

The Khutba-yi qahriyya

Two further works must be mentioned briefly in connection with the Bab’s
stay in the fortress of Chihriq. The first is the Khugba-yi gahriyya (Sermon
of Wrath), written for Haji Mirza Aqasi shortly after the Bab’s return from
his judicial examination in Tabriz. The author of the Nugtat al-kaf includes
it among a number of letters said to have been penned at this time to the
Shah and his chief minister.’® According to Zarandi (whose authority is
Mirza Husayn Alt Bah#’ Allah), this letter was delivered to Aqasi by Mulla
Muhammad ©All Zanjani.’! In view of the latter’s close (if not always
amicable) relations with court circles,’? this may well be true.

The dating of this work can be determined approximately, first by the
statement that it was written after the return from Tabriz, and secondly from
a statement in the text that forty months had passed since the Bab first wrote
to Agas1.’3

The text is taken up largely with an extended condemnation of Agast
and his treatment of the Bab; but there are also references to the tyranny of
the governor of Fars, Husayn Khan Ajudan-basht,’# the kindly reception
afforded Shirazi by Mantchihr Khan in Isfahan,’S the Bab’s imprisonment in
Maka,’6 and Aqast’s harmful influence on Muhammad Shah.”7

A letter, separate from the Khutba-yi qahriyya, written from Chihriq to
Aqast, is quoted by Mazandaran1.”8

Amanat maintains that the first Chihriq letters of the Bab to the Shah
and Aqast formed the beginning of a series of Arabic letters known as the

68 Journal Asiatique, 1887, vii série, vol. x.
9 “The Babis of Persia IT, pp. 885-86.
70 Nugtat al-kaf, p. 132.
Dawn-Breakers, p. 323.
72 See ibid, pp. 531-32; Nugtat al-kaf, pp. 125-26.
3 INBMC 64, p. 140.
4 Ibid, p. 141.
75 Ibid, p. 142.
76 Ibid, p. 144.
7 Ibid, p. 147.
78 Zuhiar al-haqq, vol. 3, pp. 85-89.
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‘sermons of wrath’ (khutab-i qahriyya).”® He refers to two later sermons
quoted by Mucin al-Saltana Tabrizl and Faydi, written after the Bab’s trial
in Tabr1z.80
The Kitab-i panj sha’ n (Shu’ in-i khamsa)
The second of these works is the Kitab-i panj sha’n (Book of Five Grades),
‘one of his last works’.81 Munzaw1 correctly equates this with the Shu’ @n-i
khamsa,32 despite Browne’s statement that the latter title has a wider use:
‘Amongst BabT mss. we do not infrequently come across volumes bearing
this title and containing selections from each of these “Five Grades™.83
Subh-i Azal confirms that there was at least one specific work of this title:
there was, he says, a copy of the Shu’iin-i khamsa among the writings of the
Bab brought from Tehran to Baghdad.34

. That the Panj sha’n and the Shu’@n-i khamsa (in its specific
application) are one and the same work is evidenced by the text entitled Panj
sha’n published some years ago in Tehran by the Azali Babis. This edition,
which is almost complete, contains sixty passages arranged in twelve groups
of five, each group under the heading of a different name of God. The five ,
passages which constitute each group are listed as: ayat (verses), munajat
(prayers), khutba (homilies), tafsir (commentaries), and farsi (Persian-
language pieces). These are the five grades (shu’iin-i khamsa) in which the
Bab said his works were written.85 Browne’s own copy of this work (F.15),
moreover, is entitled Shu’ iin-i khamsa.

This work was written over a period of seventeen days, a group of five
passages being penned each day. Five groups are missing from the printed
edition. These begin on 1 Baha’ in the year 7 of the Babi calendar,
corresponding to 5 Jumada I 1266/19 March 1850 (only a few months before
the Bab’s execution), and they continue to 21 Jumada I/4 April. These
groups seem to have been sent to several individuals, among them Sayyid
Asad Allah Khi'l Dayyan, Mirza Yahya Subh-i Azal, Mulla <Abd al-Karim
Qazvini, Mirza Husayn AlT Nar1 Baha’ Allah (or, possibly, Qurrat al-
cAyn), Haji Mirza Sayyid <Ali (the Bab’s uncle, still alive at this date),

9 Resurrection and Renewal, p. 381.
Ibid, p. 383 n.41. See also Tabrizi, Tarikh-i Mu<in al-Saltana Tabrizi, INBA, pp. 151-
60; Faydi, Nugta-yi Ula, pp- 304-06. Mazandarani states (Zuhar al-haqq, vol. 3, p. 82) that
he has included several ‘sermons of wrath’ addressed to Aqasi in the previous
(uné)ublished) volume of his history.
1 Shoghi Effendi, God Passes By, p. 51.
82 Finrist, vol. 2, Part 2, p. 1736.
Materials, p. 207.
Browne, Traveller's Narrative, vol. 2, p. 335.
85 See chapter 1.
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Shaykh €All Turshizi ‘AzIm, Mulld Mubammad “All ZanjanI Hujjat
(apparently), Husayn Wahhab1, and Mulla Ibrahim Mahallat (?).86

Details of what was written on each of these days are given by the Bab
himself in a manuscript appended to the printed edition of the text (together
with a facsimile of the original of the first page). The document in question
(which continues right through to 18 Nir/9 Shaban/20 June) gives in terse
form the amounts written on each divine name, the names of individuals for
whom these were written, and, in some cases, references to the significance
of the sections penned. There are also details of what seem to be letters sent
to individuals on each day, but these are written in a sort of code and are
virtually impossible to decipher (and certainly impossible to reconcile to
specific materials).

This daily record has been described hyperbolically by Jelal Azal as
‘the Bab’s Personal Diary’, and has been referred to as such by William MCcE.
Miller.87 This is quite misleading, since the document in question provides
almost no personal information and very little of a historical nature except
for dates.88

The original copy of this record secems to be in the possession of the
Azalis in Iran. A typed copy made from the original by Jelal Azal may be
found among papers known as ‘Azal’s Notes’ in the materials deposited by
Miller in Princeton University Library.

Browne’s description of the Shu’@n-i khamsa, one of the first
manuscripts sent him by Subh-i Azal, gives a good picture of its contents,
resembling as they do those of the Kitab al-asma’'%® Although numerous
sections of the book consist of nothing more than tedious iterations of the
various names of God and the Bab’s idiosyncratic plays on their Arabic
roots, many other passages are devoted to the exposition of what must be

86 See lithograph ed. (Tehran, n.d.), especially front index and additional pages 1-13 at
end,
87 The Baha't Faith, its History and Teachings (South Pasadena, 1974), p. 426.

The most interesting statement in the entire document is found in the third part of the
first section, written on 5 Jumada/19 March: ‘God has made every year from this day (to be)
nineteen months, and each month (to be) nineteen days. The reckoning commences from
this day, inasmuch as it is the first year. This shall not be changed except through the
command of him whom God shall manifest.’ This seems to mean (as both Jelal Azal and
Miller take it to) that the Babi era commenced in 1850 rather than 1844 (as is normally
assumed). The logic behind this may be that the fifth of Jumada I (the date of the formal
inception of the Bab's mission) corresponded in this year with Naw-Ruz, the first day of the
solar year. At the same time, the Bab does describe the date a few lines higher as ‘the first
day of the month of Bah#' in the year Abad’. This is a clear (and correct) reference to the
seventh year of the first nineteen-year Babl sub-cycle (wahid), which implies that the era
be%:gl six years earlier. I can suggest no easy resolution for this conflict.

Browne, Catalogue and Description, pp. 462-70.
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regarded as the final stage of Babl doctrine. Many of the basic themes of the
Bayan can be found here: the appearance of the Primal Will in successive loci
(mazahir), the alternation of periods of revelation (zuhiir) and concealment
(butiin), the re-creation or ‘resurrection’ of all things in each period of
revelation, the appearance of unlimited mirrors reflecting the light shining in
the primary mirror of the theophany (mazhar), the future revelation of ‘him
whom God shall manifest’, the role of Subh-i Azal as the interpreter of the
divine verses after the Bab’s death, the centrality of divine oneness (tawhid)
in all religions, and the division of mankind into the two categories of
affirmation and denial. Of particular interest, however, are two sections: the
last five portions of the book, discussed above under the heading of the
Lawh-i hurifat, and a brief section (pp. 336-56) on the occult sciences of
alchemy and gematria, themes played down in the later Babism of Baha’
Allah and his successors.

Letters and short pieces

A manuscript entitled Shu’iin-i khamsa (extracts) constitutes item 3 in a
compilation of various pieces (F.25) in the Browne Collection. On
examination, however, this manuscript (transcribed by Ridvan Al in
1331/1913) turns out to be a collection of thirty-seven letters and other short
pieces dating, from their appearance, from the latter part of the Bab’s career,
all of them bearing very strange headings. Their style suggests that they are
indeed works of the Bab, although I have not seen copies of them elsewhere
nor have I come across any reference to their titles in my sources. It is also
unclear to me at present in what way, if any, they should be taken to
represent the ‘five grades’ of the Bab’s writing. The headings are listed in
Appendix Five

Six letters from this period are included in Browne F.21.90 These
are items 9, 16, 18, 23, 24, and 25. Other letters in the same compilation
may date from the same period, but there is no evidence to support this at
present.

A number of letters from this period, many of them of considerable
interest, are quoted at length or in full by Mazandarani in Zuhir al-haqq.
These include letters to Mulla Bagir Tabriz (pp. 20-22); Mulla Ahmad Ibdal
[Maragha'1] (pp. 53-54); Mulla Muhammad Taql Harawi, on the subject of
qa’imiyya (pp. 70-72); the generality of Babis, instructing them to follow
Mulla Husayn Bushri’T (pp. 122-24); an unnamed recipient, about Bushri’t
(p. 140); Mulla Shaykh <All Turshizl, proclaiming ¢a’imiyya (pp. 164-66);

90 For a full list of the 32 letters in this compilation, see Browne and Nicholson,
Descriptive Catalogue, p. 62.
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Hajj Mirza Sayyid Alf, his uncle (pp. 223-25); an unnamed recipient,
concerning Qurrat al-Ayn (pp. 332-33); Mulla Ahmad Mucallim HisarT (p.

333); Qurrat al-<Ayn (pp. 333-34); and Aqa Sayyid Ahmad Yazdi, the father <

of Sayyid Husayn Yazdi (pp. 460-61).

Nine important letters from this period have been published (along
with facsimiles of the originals) in an Azall compilation entitled Qismati az
alwah-i khatt-i Nugta-yi Ula wa Aqa Sayyid Husayn-i Katib. They are:

1. A short letter to Subh-i Azal, in which the Bab instructs him to
preserve the Bayan and to command men to follow it (p. 1; facsimile on
preceding sheet).?!

2. A very short letter to Mulla <Abd al-Karim Qazvini, in which the
Bab instructs him to send all his writings to Subh-i Azal (p. 1; facsimile on
preceding sheet).

3. An elaborately calligraphed letter to Subh-i Azal, made up largely of
invocations, in which the Bab assures his recipient of divine inspiration in
interpreting the book of God (pp. 4-8; facsimile p. 3).

4. A letter to €Abd al-Karim Qazvini, in which the Bab asks him to
take care of Subh-i Azal and to preserve his writings and those he himself
(the Bab) has written (p. 9; facsimile p. 10)

5. A letter to Mirza Asad Allah Kha'T Dayyan, in which the Bab tells
him to relate to others whatever Subh-i Azal reveals and to protect him (p. 9;
facsimile p. 10)

6. A letter to Mulla Shaykh <All Turshizi, in which the Bab lays
claim to the station of ga’imiyya (see above). This is the critical letter
referred to in the Nugtat al-kaf (p. 209), which was copied and sent out to
the Bab’s followers, making public for the first nme his clalm to that status
(pp. 13-12 [sic]; facsimile p. 14). md  p 2

7. A letter possibly written on 29 Dha ’l Hijja 1264/26 November
1848, in which the Bab testifies to the truth of Muhammad and the Imams
(p. 16; facsimile p. 15).

8. A letter in which the Bab again lays claim to ga’imiyya, states that
the Day of Resurrection has arrived, and refers to the return to earth of
Muhammad and the imams (p. 17; facsimile p. 18).

9. A letter addressed by the Bab to ‘him whom God shall manifest’, in
which he suggests that he should wait for nineteen years before making his
appearance (p. 20; facsimile same page). S8 ¢p 67

91 5 copy of this letter in Azal's own handwriting may be found in Browne F.66, itlem
1; facsimiles are published in Hamadani, New History, facing p. 426, and Browne, Nugtat
al-kaf, facing p. xxxiv of the Persian preface.
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This compilation also contains several dawa’ir and invocatory pieces of
little doctrinal interest.

Mirza Muhammad Mahdi Khan Za‘im al-Dawla includes the texts of a
number of letters from the Bab, all apparently from this period, in his
polemical work, Miftah bab al-abwab. Although the whereabouts of the
originals remain unknown, the printed texts appear authentic (if somewhat
corrupt). The following are of some interest: 92

1. A letter to Mulla Muhammad <Al Barfuraishi Quddis, in which the
Bab indicates that 50, 000 years of negation have passed and been succeeded
by the day of affirmation (pp. 208-09).

2. A letter to Qurrat al-<“Ayn in Arabic and Persian, containing
unusually interesting references to the Bab’s writings in the first five years of
his career. The first year is related to Muhammad and the province of Fars,
the second to <All and Iraq, the third to Fatima and Azerbaijan, the fourth to
Hasan and Khurasan, and the fifth to Husayn and Mazandaran (pp. 209-11).

3. A letter written from Maka to Shihab al-Din Sayyid Mahmuad al-
Alasi, the Mufti of Baghdad, in which the Bab claims to be the Mahdi and
states that he has abolished the Islamic shari¢a (pp. 212-15).

Further letters to Muhammad Shah

After his arrival at Maka, the Bab sent yet another appeal to Muhammad
Shah, now nearing the end of his reign. Although I have not seen a
manuscript of this letter, I assume that at least one copy must be extant in
the Baha’i Archives in Haifa, for an excerpt from it appears in the
compilation of the Bab’s writings produced there in 1976.%3 Two other
letters to the Shah, both apparently written from Chihriq in 1264/1848, are
also included in that compilation.%*

The ‘Tawba-nama

In Materials for the Study of the Babi Religion,®> Browne published a
facsimile of a letter in the Bab’s handwriting, in which the prophet recants
any claim to a divine mission or to specific deputyship (niyaba) on behalf of
the Hidden Imam. The reference in this letter to ‘His Imperial Majesty’
(Hadrat-i Shahanshahi) suggests that it may be the signed recantation (tawba-

92 Page references are to the Persian translation.

Muntakhabat, pp. 13-18; Writings of the Bab, pp. 11-17.

Muntakhabat, pp. 5-8, 9-13; Writings of the Bab, pp. 18-23, 24-28. One of these
letters (the second in the Persian compilation, the first in the English) is quoted by
Mazandarani, Zuhir al-haqq, vol. 3, pp. 82-85.

95 pp. 256-57.
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nama) referred to in a record of the Bab’s interrogation in Tabriz, also
published by Browne.%

Amanat argues that the text of this document ‘merits the utmost
reservation’.9” Nevertheless, its authenticity seems to me to be confirmed by
the reference in it to ‘specific viceregency which, as we have seen, is an issue
dealt with in each of the Bab’s earlier recantations. The fact that it later
became ‘part and parcel of all anti-Babi-Bahai polemics and an effective
weapon in the growing arsenal of fictitious documentation’® may be
regrettable, but has no bearing on the question of authenticity. According to
Sayyid Mahdi Gulpaygani, the original of this letter (together with the two
documents published by Browne) was found in the Iranian state archives after
the deposition of Muhammad <Alr Shah in 1909, at which time a
photograph was made of it.99 The present wherecabouts of the letter are

unknown to me.

The Tafsir Du‘a al-sabah

According to Mazandarani, !0 during his imprisonment in Maka, the Bab
wrote a commentary on a well-known Shitite morning prayer (Du“a al-sabah)
at the request of Aga Sayyid Abu 'l-Hasan, the son of Aga Sayyid <Ali
Zuniizi.

Letters to the ulama

The Baha'1 author, Shoghi Effendi Rabbani, says that a series of letters
written by the Bab to the ulama in every city of Iran, as well as those at the
<atabat, ‘must probably belong’ to the Maku/Chihriq period.!10! A reference
to a letter to the ulama ‘in every town’ can also be found in Nart’s Kitab-i
1gan (which may have been Shoghi Effendi’s source),!%2 but I have not yet
been able to find any copies of such a letter or letters. It may be that Shoghi
Effendi has confused the Bab’s much earlier Kitab al-‘ulama’ (see chapter 2)
with later letters such as those addressed to ulama in Qazvin and Zanjan, 103

96 Thid, pp. 248-55.
Resurrection and Renewal, p. 392. :
8 Ibid, n.82. I have encountered a reference to a lengthy Baha'l work entitled Bayan al-

haqa’iq, which is, it appears, largely devoted to a refutation of the authenticity of the tawba-
ndma; but I have, regrettably, never been able to find a copy. i

9 Kashf al-ghit@’, p. 205. See also, F. Adamiyyat, Amir-i Kabir wa Iran. 4th. ed. Tehran,
1352 Sh./1973, p. 446n.6.

Zuhiir al-haqq,vol. 3, p. 73.
1 God Passes By, p. 24.

102 giiab-i 1qan, p. 178.

103 g, these, see Aqa Abdu’l-Ahad Zanjani, ‘Personal Reminiscences of the Babi
Insurrection at Zanjan in 1850°, Journal of the Royal Asiatic Society, vol. 29 (1897), pp.
T71-72.
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Ziyaratnamas

We have already discussed the ziyaratnama for the Imam <All which was one
of the Bab’s earliest works. He continued to write numerous prayers in this
genre, among them ziyaras for the Babl martyrs of Shaykh Tabarsi, which he
penned at this period.There is no need for an exhaustive list of all such
prayers. Instead, the reader is referred to the list in Appendix Six of contents
of a single manuscript INBA 6007C) devoted almost entirely to Babl
ziyaras, all of them seeming to date from the late period.

The compilation INBMC 53 contains a large number of salawat
addressed to the Prophet, Fatima, and each of the imams (pp. 95-130). There
is also a separate ziyara for Fatima, known as the Ziyarat al-Zahra, which is
extant in only one manuscript.

Amulets and talismans

A common species of Babl scripture is that represented by amulets or
talismanic devices, usually drawn in the form of stars (hayakil, sing. haykal,
‘temples’) and circles (dawa’ir, sing. da’ira).1%4 From the beginning of his
career, the Bab ‘fashioned amulets (hayakil), charms (ahraz), and talismans
(tilismay.195 As noted above, he gave instructions in the Khasa'il-i sab<a for
each of his followers to wear about his neck a haykal in his (the Bab’s) own
hand, while the Sahifa bayna ’l-haramayn of the same period contains a
section on talismans, with instructions for their construction. 106

It is, however, in his later works that the Bab devotes most attention
to this topic. As we have seen, the final section of the Kitab-i panj sha’n
(known as the Kitab-i haykallhayakil) deals at length with talismanic
knowledge. In that work, the Bab indicates that children are to be taught the
science of talismans at the age of eleven (the Babl age of maturity). His
followers are told to write out the ‘talismans of unity’ given in the book and
to protect themselves with them.!%7 In one place, the Bab instructs them to
read eleven haykals every day, so that one cycle of readings may be
completed every Babl month.108

The Persian Bayan contains several regulations relating to the writing
and use of talismans. It is indicated that the haykal form is to be worn by

104 Eor a fuller discussion of this subject, see D. MacEoin, ‘Nineteenth-century Babi
Ta]isxg)ans', Studia Iranica, 14:1 (1985), pp. 77-98.

105 Mirza Muhammad All Zunazi, quoted Mazandarani, Zuhir al-haqq, vol. 3, pp. 31-
32.
106 See Sakifa bayna *I-haramayn, Browne F.7, pp. 27-37.

107 Panj sha’n, pp. 409, 413. For details on the construction of talismans given in this
wo%ssee MacEoin, ‘Babi Talismans’, pp. 85-86.
Panj sha’n, p. 412.
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The Persian-Bayan-contains several regulations-relating-to-the-writing-

and.use._of talismans.-It-is-indicated-that-the-haykal-form-is-to-be-worn-by
men and the da@’ira by women.!%® In one passage, the Bab speaks of a haykal
which is to consist of 2001 names of God (to the number of the name al-
mustaghath), and which is to be worn from birth as an amulet and never left
off.110 The Arabic Bayan and the Haykal al-din both contain a regulation
instructing every individual to write or to have written for him, from the
moment of his conception, the phrase AllGh* a“zam nineteen times per
month. If light enough, this is to be carried about as an amulet. Should
anyone fail to complete his talisman up to the time of his death, his
youngest heir must finish it for him. Such amulets are to be passed on to
one’s heirs.111

It is unclear what relationship (if any) exists between the hayakil
described in the Panj sha’n, which are rectilinear in shape, and those in the
shape of a pentagram, which are the commonest type of Babl haykal
encountered. These pentagrams generally consist of repetitious phrases,
sometimes incorporating Qur’anic verses and the names of Muhammad,
Fatima, <All, Hasan, and Husayn (which suggests a fairly early date for their
production). Several excellent examples of such hayakil in the Bab’s hand
may be found in the Azali compilation, Qismafi az alwah-i khatt-i Nugta-yi
Ula wa Aqa Sayyid Husayn-i Katib. A number of manuscript hayakil are
noted in Appendix One (under Hayakil).

There are several different types of da’ira. In the Persian Bayan, the Bab
states that these talismans must be divided into five unities (wahids), each
subdivided into nineteen sections, within which the bearer may write
whatever he wishes.!12 Elsewhere, however, he gives detailed instructions on
the precise composition of dawa’ir, which are to be drawn up on a pattern
resembling that of Islamic horoscopes. They are divided into ‘houses’
containing Qur'anic verses, divine names, a popular Shi‘T symbol denoting
the ‘Greatest Name of God’ (ism Allah al- a°zam), and magical devices
known to European writers as ‘spectacle letters’.113 A particularly good
example of a da’ira drawn on this model is item BS5 in Folder 3 in the
Browne Collection.

Two other styles of da’ira may be found. The first incorporates Qur'anic
verses round a central magic square (jadwal) bearing the words Allah* a“zam

109 Bayan-i Farsi, 5:10, p. 166.

110 139, 7:10, pp. 252-53.

11 Al-Bayan al-“Arabi, T:8, p. 30; Haykal al-din, 7:8, p. 29.

112 Bayan-i Farst, 5:10, p. 166.

113 The Bab, treatise in Mazandarani, Asrar al-athar, vol. 4, pp. 155-20. >
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under the heading of ‘for <Alt, on him be peace’; the second is made up of
concentric circles of writing. The only examples of these known to me are
those reproduced in Qismafi az alwah.!14

Dawa’ir are also prescribed for use in the preparation of ringstones
designed to be worn by believers. In the Persian Bayan, we read that ‘if
anyone should wish to enter into the talismanic protection of God (hirz
Allah), he should order inscribed on a round cornelian a da’ira of five circles.
In the first circle, there should be written the Throne Verse, in the second the
name of the circle, in the third the letters of the basmala, in the fourth the six
names [i.e., al-fard, al-hayy, al-qayyiam, al-hakam, al-adl, and al-quddis),
and in the fifth whatever is conformable to the individual’s condition and
intention, but to no more than nineteen letters. Similarly, it is considered
pleasing to God if no more than nineteen letters be inscribed in the first and
second circles.’113

The same work also makes it obligatory for all believers to have
engraved for themselves and to wear in the form of a ring a stone of red
cornelian or agate inscribed with the words, ‘Say: God is the Truth, and all
save God is (his) creation, and all are his servants’.!16 In the Haykal al-din,
the Bab prescribes the wearing of a ring on the right hand, bearing a stone
inscribed with two verses: ‘Praise be to God, the mighty Power; praise be to
God, the inaccessible Knowledge’.117

In his commentary on the Sirat al-gadr, the Bab recommends the
inscription of the seven seals of Solomon1!® on a ringstone of Yemeni ruby.
Whoever carries out this instruction ‘shall gather together all good, and it
shall be his protection (hirz, ‘charm’) from all evil'.11® Several other
inscriptions are recommended elsewhere for use on precious stones.120

Devotional writings

Apart from the works dealt with in detail above, the Bab wrote a vast
number of prayers of various kinds. These devotional works are generally of
little interest to the scholar, and I will simply refer readers to the list of
collections in Appendix One, under ‘Prayers’.

114 pp. 11 and 22.

115 Bayan-i Farsi, 6:10, pp. 215-16.

116 1134, p. 215. Cf. al-Bayan al-<Arabt, 6:10, p. 25.

117 Haykal al-din, 6:10, p. 24.

118 o these, see H. A. Winkler, Siegel und Charaktere in der muhammedanischen
Zatfberei (Berlin & Leipzig, 1930), chapter 2.

19 The Bab, Sharh Sarat al-qadr, quoted Mazandarani, Asrar al-athar, vol. 5, p. 241.

120 See <A, F., A’Tn-i Bab (Tehran, n.d.), pp. 69-70, quoting the Kitdb-i chahdr sha'n

(Kitéb al-asma’) and an untitled sahifa.
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For the sake of completeness, I will mention here one work attributed to the
Bab which has puzzled me. This is a piece entitled Kitab al-jaza’, listed in
the Nicolas catalogue (item 90). Subh-i Azal sent seven pages of this work
to Browne.!2! A work of the same title is also described in A Traveller’s
Narrative.122

According to Mazandarant, 123 the title Kitab al-jaza' is merely an
alternative for the Arabic Bayan, but I have been assured by an Iranian Baha’l
writer, €Aziz Allah Sulaymani, that it is another, much larger work. In the
absence of a complete text, identification can be tentative at most. The matter
could be settled if Nicolas’ copy could be located.

C ONCLUSION

The compositions of Sayyid ‘Al Muhammad Shiraz1, in his various guises
as Qur'anic commentator, thaumaturge, numerologist, bab al-imam, messiah,
and prophet represent the most important body of sectarian writing produced
in Islam. Given the very short period within which they were written, their
bulk alone is impressive and daunting. Their style is frequently grotesque,
their content at times unintelligible. In quality, they vary immensely from
the innovative and sublime to the downright eccentric and puerile. And yet it
is hard to deny their passion or their creativity.

Shirdzi was a man obsessed: obsessed by all things religious and
esoteric, by the untapped possibilities inherent in Shi‘ite theology and
philosophy, by words and concepts he had never fully understood, by his
own personality and the parts he could play. He was an autodidact in a world
that idolized a sometimes precious and affected learning. Words poured from
him in an undammed torrent, scarcely controlled, frequently rambling and
incoherent, sometimes poetic, original, and exciting. If he churned out
endless reams of ill-digested Arabic phrases, he also played Dadaesque games
with the rules and regulations of formal theological writing.

There is little in this immense canon to interest or inspire the modern
reader. Babi doctrine is of historical rather than human interest, and the
forms in which it is cast now seem quaint and idiosyncratic. The Azali
Babis failed to see this, continued in the same vein, and were relegated to
history. Their Bah&1 rivals intuitively recognized the difficulty, produced a
new scriptural canon of incomparably greater lucidity and social relevance,

121 Written in Azal’s own hand, April 1890. The ms. is in the Browne Collection,
Foi%sr 1 (item 25).
Vol. 2, pp. 336-37.
12 Asrar al-dthar, vol. 3, p. 14.
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and hurriedly consigned the writings of their forerunner to the archives,
publishing only those few that had some coherence.

That said, the importance of the Bab’s writings should not be over-
looked by the scholar. As expressions of mid-nineteenth-century Shic
millenarian speculation and extremist religious thinking, they merit much
deeper study than they have hitherto received. They helped to inspire a far-
flung social and religious revolution that nearly toppled the Qajar throne and
led to a more creative religious experiment that continues to exercise a
limited but growing influence in several countries.

‘The Babl phenomenon, writes Amanat, ‘sprang up at a time when
Persian society was on the verge of a crucial transition. Tormented by its
age-old dilemmas, the Persian mind was beginning to be exposed to a
materially superior civilization. The emergence of the Babt doctrine thus was
perhaps the last chance for an indigenous reform movement before that
society became truly affected by the consequences of Western predominance,
first in material and then in ideological spheres. Notwithstanding its
weaknesses, the Babl doctrine attempted to address, rather than ignore, the
issues that lay at the foundation of an esoteric legacy, one that sought
redemptive regeneration in a break with the past without being essentially
alien to the spirit of that past.’124

The doctrinal formulations of Babl socio-religious aspirations deserve
careful study as one of the last expressions of a religious style that has all
but passed. The Bab’s vision was medieval and highly personal, but it
encapsulated a religious and philosophical sub-culture on the very eve of its
destruction. In that, there is much fascination and much matter for reflection
and comment.

124 Resurrection and Renewal, p. 413.
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14. Tarikh-i amri-yi Bihnamir by R. Mihrabkhani, containing details
relating to Shaykh Tabarsl.

15. Iglim-i Nar by Muhammad <All Malik Khusravi. This work was first
published in Tehran in 118 B.E./1962-63. A revised version exists in
manuscript.

16.Khatirat (Memoirs) of Aqa Sayyid <Abd al-Rahim Isfahani. Part of a
collection of narratives on the Babi-Baha1 history of Isfahan. I have not seen
this document, but Amanat states that it contains new information,”

17. Khatirat of Sayyid Jawad Muharrir. Similar to the above, this is also
said by Amanat to contain new material.8

18. Tarikh-i amri-yi Adharbayjan by Mirza Muhammad Husayn Milani. A
study in two parts, the first a general survey of Babi history in Azerbaijan,
the second notes on Haydar <All Usk@'T’s account (item 5 above).

19. Wagqayi<-i Tihran by Mirza Mahmid Zarqani.

Numerous other short local histories exist in the INBA. For rather sparse
details of some of them, see Nuqaba’1l, Manabic-i tarikh-i amr.

7 Ibid, p. 427.
8 Ibid.

APPENDIX ONE

MANUSCRIPTS OF THE BAB’S WRITINGS AND THEIR LOCATIONS

al-Bayan al-“Arabi!
1. Paris, B.N., Suppl. Arabe 25112
2. Paris, B.N. 4669 (dated late 19th. C.)
3. Iraq, (in possession of <Abd al-Razzaq al-Hasan1)3
4. Traq, (also in possession of al-Hasan1)*
5. Haifa, IBA (i) (originally Nicolas 101; dated c.1900)
6. Haifa, IBA (ii)®
7. Iran, Azall possession (in the hand of the Bab)®
8. Iran, Azall possession
- 9, Iran, Azall possession

10. Iran, Azali possession

11. Iran, Azall possession

12. Iran, Azali possession

13. Tehran, INBA 4002C

14. Iran, INBMC 43 (pp. 1-68)

15. Iran, INBMC 86 (pp. 1-64)

Bayan-i Farsi
1. Cambridge, Browne F.137
2. Cambridge, Browne F.12 (dated before 1282/ 1865)8

! 1n the Cambridge Browne Collection, part of ms. Y.9 is stated to consist of two
chai)ters of the Arabic Baydn, but these are part of another, unidentified work.

This is the text used by Gobineau in preparing his translation.

3 The first of two mss. used by al-Hasani for his printed text. It was obtained for him in
1933 through Hajj Mahmid al-Qassabchi, chairman of the National Baha'i Assembly of
Iraq.

2 The second of al-Hasani’s two mss. It was obtained in 1956 through Kamil <Abbas,
secretary of the National Baha'l Assembly of Iraq.

Although not listed by the Baha'l Research Department in Haifa, a ms. of this work is
referred to in the bibliography of Zarandi's Dawn-Breakers (p. 671); since this is indicated
as having been used by Shoghi Effendi, I presume that it remains in Haifa, possibly among
his 6papers.

This ms. extends only to w@hid 9. This and the next five mss. (8 to 12) are those used in
the preparation of the Azali lithographed ed. As with the mss. of the Persian Baydn used by
the_Azalis, I must presume that they are still in their possession.

Sent by the Azali writer Shaykh Ahmad Rahi Kirmani, 1891.

8 Given to Browne in Rafsanjan, 22 August 1888. It seems to have been transcribed
before 22 Muharram 1282/17 June 1865.
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3. Cambridge, U.L., Or. 34 (8)°
4. St. Petersburg, Institut des Langues Orientales1?
5. St. Petersburg, Academie Impériale des Sciences!!
6. London, B.L., Or. 281912
7. London, B.L., Or. 5760
8. Paris, B.N., Suppl. Persan 1070 (ff. 1-284)13
9. Paris, B.N., Suppl. Persan 127914
10. Unknown (originally Nicolas 115; in the hand of Subh-i Azal)!5

11. Unknown (originally Nicolas 103:1)
12. }ka;gai\),ulsBA (i) (originally Nicolas 103:2; in the hand of Subh-i

13. Haifa, IBA (i) (in the hand of Sayyid Husayn Yazdi; defective)!”
14. I}Xllfg, IBA (iii) (in the hand of €Abd al-Hamid ibn Muhammad
i}
15. Haifa, IBA (iv) (in the hand of Zayn al-MugqarribIn)
16. Haifa, IBA (v) (in the hand of Mirza Baqir Khan Shiraz1)
17. };ztlllfa, Il)3A (vi) (in the hand of Mirzi Abu ’1-Qasim Sacat-saz
1razl

18. Haifa, IBA (vii) (dated 1293/1876)

19. Haifa, IBA (viii)

20. Haifa, IBA (ix)

21. Haifa, IBA (x)

22. Haifa, IBA (xi)

23. Haifa, IBA (xii)

24. Tehran, INBA 1004C (from a copy in the hand of Mulla Ahmad
Mu¢allim Hisar1?)!8

? Bought by Browne from Naaman's, London, 5 February 1901; no colophon.
1 See Rosen, Collections Scientifiques, vol. 3, no. 1. Donated by Bezabrazov.
Donated by Bakulin, 1874.
‘... a very good ms.’, Browne, Materials, p. 205, n. Transcribed by the Baha'i chronicler
Muhammad Nabil Zarandi. Obtained in Yazd by Sidney Churchill, 1885.
From Gobineau’s library.
4 Sent from Nicosia (probably by Ridvan €Alf), October 1897.
16 This was the text used by Nicolas as the basis for his translation.
Bound with Azal's Tadrib fi haddi nafsihi
Between the last line of p. 41 and the first line of p. 42, a section corresponding to p.
47,1%ine 3 to p. 69, line 7 of the Tehran lithograph edition has dropped out.
This is described as the wagqf copy of Ahmad ibn Isma<l Khurasani, the mutawalli of
the waqf being Mulla Ali Bajastani. According to Mazandarani (Zuhir al-haqq, vol. 3, p.
171), Hisari brought to Mashhad a copy of the Bayan which had been corrected by the Bab
in person. Bajastani made several copies from this manuscript. A letter in Persian from the
Secretariat of the Universal House of Justice (the chief intemational Baha'l authority, based
in Israel) is bound with my photocopy of the Baydn ms. in the hand of Sayyid Husayn
Yazdi kept in Haifa. This letter (dated 5 September 1976) refers to ‘the well-known book
written in the hand of Mu‘allim-i Hisari and corrected by the Bab’, but no indication is
given as to the whereabouts of this ‘well-known book’.
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25. Tehran, INBA 1006C (apparently late 19th. C.; an elegant copy)

26. Tehran, INBA 4008C (dated 1320/1903)

27. Tehran, INBA 6015C (dated 1309/1892; in the hand of harf al-fa’ wa
'I-kha’ (‘the letter “f” and “kh”) from Isfahan; an excellent copy)!?

28. Tehran, INBA 6018C (dated 1297/1880; in the hand of Shaykh
Muhammad <Al Nabil ibn Nabil Qazvini?)20

29. Tehran, INBA 6019C (dated 1316/1899)

30. Tehran, INBA 6021C (undated)

31. Tehran, Adabiyat 482 Jawadt (dated 1270/1853-54)

32. Tehran, Pakzad (dated 1305/1888; in the hand of Muhammad Sadiq
Isfahant)?!

33. Tehran, Pakzad (dated 1346/1927-28)

34. Tehran, Malik 6117 (dated 13th. C.)

35. Tehran, University 3414 (dated 1311/1893)

36. Tehran, University 5169 (dated 13th. C.)

37. Tehran, Danish-sara-yi <Al (dated 14th. C.)

38. Tehran, Majlis 5710 (dated 14th. C.)22

39. Iran, Azali possession (dated 1273/1857; in the hand of Sayyid
Yisuf Isfahani)23

40. Iran, Azali possession (dated 1288/1871; written in Tehran in the
hand of Subh-i Azal’s son, Nir Allah)

41. Iran, Azali possession (in the hand of Subh-i Azal's son, Mirza
Hadi Abqga)

42, Iran, Azali 2s)ossession (dated 1292/1875; in the hand of Mirza
Mahmid)

43, Iran, Azali possession (in the hand of Mirza Taqi Isfahant)

44, Tran, Azali possession (in the hand of Mirza Mustafa)?

45, Iran, Azali possession (in the hand of Hzji Mirza Mahdi Amin)

46. Iran, Azali possession (in the hand of Sayyid Rahim)

47. Iran, Azall possession (‘other manuscripts’)*

48. Hamadan, Ictimad al-Dawla Library 96 (dated 1320/1902-03)

19 According to a note in the hand of Muhammad °All Faydi kept at the front of this
copy, the scribe was a Mirza Fadl Allah Nuri. This does not, however, appear to account for
the second letter in the name, ‘kh’. The most likely place-name beginning with this letter is,
of course, ‘Khurasani’, but the number of proper names beginning with ‘f’ is too great to
ma%e a firm identification easy.

0 A note in the hand of Dr. Mubammad Afnan, kept in the cover of the photocopy of this
ms,, suggests this identification for the scribe.

21 See Munzawi, Fihrist, 17192.

2 Incorrectly catalogued as Iqan’.

This and the following eight mss. (40-47) are those used in the preparation of the
1946 Azali lithographed edition. I possess no information as to the exact whereabouts of
an& of them.

4 Mirza Mahmiid was a son of Mirzi Karim and Fitima Khanum, a young sister of
Subh-i Azal who acted as intermediary between Qurrat al-<Ayn and other Babis during her
terg) 5of house-arrest in the residence of Mahmid Khin Kalantar in Tehran.

Browne’s scribe.
26 Bayan-i Farst, lith, ed., afterword, p. 1.
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49. Yazd, Muhammad All Farhumand (in the hand of Ghulam <Al

Ra’is)

Bayan fi “ilm al-jawamid wa ' I-mushtaqat
1. Tehran, INBA 4011C, pp. 145-49
2. Tehran, INBA 5006C, pp. 350-52
3. Tehran, INBA 6006C, pp. 81-83
4. Iran, INBMC 67, pp. 130-34

Bayan “illat’ tahrim al-maharim
1. Tehran, INBA 4011C, pp. 159-63
2. Tehran, INBA 5006C, pp. 352-54
3. Tehran, INBA 6006C, pp. 87-89
4. Tehran, INBA 6010C, pp. 493-96
5. Iran, INBMC 67, pp. 165-69

Bayan jabr wa tafwid

1. Tehran, INBA 5006C, pp. 375-77
2. Tehran, INBA 6010C, pp. 473-77
3. Iran, INBMC 53, pp. 53-56

Bayan mas’ilat al-qadar
1. Tehran, INBA 4011C, pp. 110-15
2. Tehran, INBA 6004C, pp. 192-95
3. Tehran, INBA 6006C, pp. 67-69
4. Iran, INBMC 67, pp. 134-38

Bayan taqarub wa taba‘ud

1. Tehran, INBA 4011C, pp. 141-45
2. Tehran, INBA 5006C, pp. 348-50
3. Tehran, INBA 6004C, pp. 187-89
4. Tehran, INBA 6006C, pp. 80-81
5. Tehran, INBA 6010C, pp. 455-58
6. Iran, INBMC 53, pp. 77-79

7. Iran, INBMC 67, pp. 179-81

¥
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Dala’il sabfa (Arabic) 27 wik

1. Tehran, INBA 2007C (ff. 1a-13b)
2. Tehran, Azall possession?’
3. Haifa, IBA (originally Nicolas 106, with Persian text)

Dala’il-i sabfa (Persian) = : 04*

1. Cambridge, Browne F.22
2. Cambridge, Browne F.2528
3. London, B.L. Or. 5109 (in the hand of Ridvan <Al1)
4, Paris, B.N. 6154 (in the hand of Ridvan Alr)2?
5. Haifa, IBA (i) (originally Nicolas 116; dated 1313/1895; in the
hand of Ridvan <Alr)30
6. Haifa, IBA (ii) (originally Nicolas 106)!
7. Haifa, IBA (iii)>2
8. Haifa, IBA (iv) (incomplete)
9. Haifa, IBA (v)(in the hand of “Andalib)33
10. Haifa, IBA (vi)
11. Tehran, INBA 2007C (ff. 13b-64b)
12. Tehran, Malik 6110 (dated 1288/1871-72)
13. Tehran, in private hands (in the hand of All Tavangar)

Duca-yi alf 25 12Tk
1. Iran (used as basis for citation by Mazandarani, Asrar al-athar, vol.
1, pp.179-82)

27 This ms. is the basis for the printed text published with the Persian Dald’il-i sabfa.

28 In the course of his visit to Subh-i Azal in Cyprus, from March to April 1890, Browne
brought with him a copy of this work previously transcribed by himself; this copy he lent
to Azal, who kept it for a few days, transcribed it, and returned it with a few minor
emendations, declaring it to be genuine. (Browne, Catalogue and Description, p. 447.). This
ms, represents Browne's transcription with Azal’s emendations.

29 With works by Subh-i Azal.

This ms. includes annotations written by Subh-i Azal and by Ridvain “Ali at the
forgner’s dictation.

1 With other works.

There is a reference to a ms. of this work in the bibliography of Zarandi (p. 671).
Although I have listed it separately here, assuming that it is among the papers of Shoghi
Effggdi, it may very well be included among other mss. at Haifa.

With other works. ‘Andalib is the well-known Baha'T poet Aqd Mirza Al Ashraf
Lahijani (c.1270/1853-54 to 1335/1916-17).
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Duca-yi saklifa: see Sahifa makhzina

Hayakil (various)

1. Cambridge, Browne, Folder 4 (item 10) (several hayakil mounted
on card, sent by Mirza Mustafa)

2. Cambridge, Browne, Folder 3 (item 6) (haykal in the Bab’s hand;
reproduced as frontispiece to Nugtat al-kaf)

3. London, B.L., Or. 6887 (a large haykal said to be in the Bab’s
hand; presented by Claude Cobham)

4. Tehran, Azali possession (?)*

Haykal al-din

1. Iran, Azali possession (defective; possibly made from original in the
hand of Sayyid Husayn Yazdi)

2. Iran, Azall possession (dated 1268/1852; in the hand of ‘a Baha’1
scribe))

3. Iran, Azalt possession (dated 1267/1851-52; in the hand of Aqa
Sayyid Rahim Isfahani)

Khasa'il-i saba
No surviving ms. is known to the present author; however, both Fayd1

and Ishraq Khavarl refer to the contents, from which we may infer the
existence of at least one copy in Iran.

Khutba-yi qahriyya 2 450
1. Tehran, INBA 4012C, pp. 1-13
2. Iran, INBMC 64, pp. 127-50
Khutbas

(i) ‘Two khutbas [written] in Baishihr’
1. Tehran, INBA 4011C, pp. 341-48
2. Tehran, INBA 5006C, pp. 359-63

(ii) ‘A khutba [written] in Banakan’
No surviving ms. known.

(iii) “A khutba [written] in Kanakan®

1. Tehran, INBA 4011C, pp. 351-58
2. Tehran, INBA 5006C, pp. 355-59

34 The originals of the haykals reproduced in Qismatet az alwah-i khayy.
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(iv) “A khutba on the Td al-Fifr' (= khugba written in Masqat)
1. Tehran, INBA 4011C, pp. 359-96 < 5
2. Tehran, INBA 5006C, pp. 326-30

(v) ‘A khutba [written] in Jidda
1. Tehran, INBA 5006C, pp. 330-35
2. Tehran, INBA 3036C, pp. 404ff. (This is a Xerox copy of a ms.
in private possession elsewhere in Iran.)

(vi) ‘A khutba on the sufferings of the Imam Husayn’ (= Khutba fi ’l

safina)
1. Tehran, INBA 5006C, pp. 317-20

(vii) “Three khutbas [written] on the way to Mecca’

None of these seem to have survived.

(viii) ‘A khutba for Mulla Husayn [written] on board ship’ (7= ‘a
khutba [written] in Jidda at the time of his embarkation on the
ship’) T
1. Tehran, INBA 4011C, pp. 348-51
2. Tehran, INBA 5006C, pp. 339-40

(ix) ‘A khutba on gematria’
1. Tehran, INBA 5006C, pp. 315-17
2. Tehran, INBA 6004C, pp. 209-213
3. Tehran, INBMC 67, pp. 228-33

(x) ‘A khutba [written] one stage from Medina’
1. Tehran, INBA 5006C, pp. 322-24

(xi) “Two khutbas [written] near the staging-post of al-Safra’
1. Tehran, INBA 5006C, pp. 320-22 and 324-26

(xii) A khutba written as a preface to the Tafsir Sirat al-kawthar (see
under that title)
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Kitab al-asma’ (Kitab asma’t Kull’ shay' (Tafsir al-asma@' )35 .20

. Cambridge, Browne F.17 (Vol. 1; defective)

. Cambridge, Browne F.16 (Vol. 2; defective)

. Cambridge, Browne F.19 (Vol. 1; defective)

. Cambridge, Browne F.18 (Vol. 2; defective)

. Cambridge, Browne F.20

. London, B.L. Or. 5278

. London, B.L. Or. 5487

. London, B.L. Or. 5488

. London, B.L. Or. 5489

10. London, B.L. Or. 5490

11. London, B.L. Or. 5869

12. London, B.L. Or. 6255 (ff. 1-265)36

13. Paris, B.N. 5806 (in the hand of Ridvan <AlT)
14, Paris, B.N. 5807 (in the hand of Ridvan <AlT)
15. Paris, B.N. 6141 (in the hand of Ridvan ©Al1)

16. Paris, B.N. 6142 (in the hand of Ri¢van <Alr)
17. Haifa, IBA (i) (originally Nicolas 104; dated 1323/1905; from 2:10

to 7:19)
18. Haifa, IBA (ii) (originally Nicolas 104; dated 1321/1903; from 8:1

to 19:18)
19. Haifa, IBA (iii) (in the hand of Sayyid Husayn Yazdi; 27 sheets)
20. Haifa, IBA (iv)
21. Haifa, IBA (v)
22. Haifa, IBA (vi)
23. Haifa, IBA (vii)
24. Haifa, IBA (viii)
25. Tehran, INBA 6002C (82 sections, most of four grades)
26. Tehran, Millt 584/5
Kitab al-fihrist CRA
1. Tehran, INBA 4011C, pp. 62-69
2. Tehran, INBA 5014C, pp. 285-93
3. Tehran, INBA 6007C, pp. 339-48
4. Unknown (originally belonging to Nicolas, as chapter six of his
copy of the Safiifa bayna ' I-haramayn)

O 00 JO0\N WU W =

35 The B.L. ms. Or. 5481 listed by Browne (Materials, p. 206) as a ms. of the Kitab al-
asma’ is not a Babi work at all. Another ms. there (Or. 6255) contains, apart from a copy of
the Kitab al-asma’ (ff. 1-265), twenty prayers (several of them titled), written mostly for the
dayjs of the week or for recitation after noon or moming devotions.

6 Bought from E. Hindamian, 15 October 1901.
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Kitab al-rith
1. Haifa. IBA (i)
2. Haifa, IBA (ii)
3. Haifa, IBA (i)
4. Tehran, INBA 4011C, pp. 69-100 and 61-173 (dated 1261/1845; 98
siiras only)37
5. Tehran, INBA 7005C (undated; 415 siiras only)

A Y e .
\

Kitab al-tahara
1. Tehran, INBA 5010C, pp. 166-75 (apparently incomplete)

Kitab al-<ulama’ H:. o€ i
1. Tehran, INBA 4011C, pp. 318-28 (carries title)
2. Tehran, INBA 4012C, pp. 83-92
3. Tehran, INBA 6007C, pp. 452-63
4, Iran, INBMC 67, pp. 206-16

~ Kitab a‘mal al-sana: see Sakifa a‘mal al-sana

Kitab-i haykal/Kitab-i hayakil (= last five sections of the Kitab-i panj sha’n)

Kitab-i panj sha’ nIShu’ @in-i khamsa®® 2 (selection:)
1. Cambridge, Browne F.15 (in the hand of Azal) (Shu’ in-i khamsa)3®
2.London, B.L. Or. 5612 (dar bayan-i shu’iin-i da“wat)
3. London, B.L. Or. 6680 (Kitab al-Bayan fi ' I-shu’ in al-khamsa)
4. Paris, B.N. 6143 (in the hand of Ridvan ¢Alt) (Shu’iin-i khamsa)
S. Haifa, IBA (i) (originally Nicolas 106; with other works) (Panj
sha'n)

37 Sections 1 to 64 are on pages 69 to 100; sections 64 to 69 are on page 61; sections 69
to gg are in the margins of pages 62 to 73.

Works of either title are listed here; a few other alternative titles are also given.

39 This ms. contains eight sections, each with five grades, as follows: 1. al-ilah al-ilah; 2.
al-awhad al-awhad; 3. al-abha al-abha; 4. al-ajmal al-ajmal; 5. al-aqgwam al-aqwam; 6. al-ahad
al-ahad, 1. al-ajlal al-ajlal; 8. al-anwar al-anwar. These sections correspond to those of the
same name in the lithographed edition, though they do not always occur in the same order.
They are followed (pp. 394-95) by a short closing section, beginning: shahada "llah annahu
13 ilaha illd huwa al-‘aziz al-mahbib.
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6. Haifa, IBA (ii) (originally Nicolas 112; in the hand of Mirza
Mustafa) (Shu’ in-i khamsa)

7. Haifa, IBA (iii) (Shu’iin-i khamsa)

8. Haifa, IBA (iv) (Shu’iin-i khamsa)

9. Haifa, IBA (v) (Panj sha’n)

10. Tehran, Azall possession (Panj sha’ n)*0
11. Tehran Pakzad (in the hand of Azal; two of five grades only) (Panj

sha'n)

Letters (atl pee~ 9fiaug 2 - scc 5. 74)

Items marked with an asterisk are elther referred to by name in the list of
letters and prayers in the Kitab al-fihrist or are assumed to be identical with
pieces mentioned there.

1. Iran, INBMC 98 (i) On the apostasy of Mulla Jawad Vilyani, pp.
111-22

2. Iran, INBMC 67

(i) On the words ‘the Essence of <Al is in contact with the Essence of
God', pp. 100-104

(ii) On alteration of the divine Will and the ‘preserved tablet’, pp. 172-
76

(iii) On illness, p. 176

(iv) On the hajj, pp. 176-77

~ (v) On gematria and alchemy, pp. 203-04

(vi) To a certain Sayyid Hasan, in which the Bab refers to the trial of
Bastami, instructs the Letters of the Living to travel to Karbald’,
and indicates that one of them should teach his verses in the house
of Rasht1 there. This letter seems to have been written on the return
journey from Mecca. (pp. 7 21627

3. Tehran, INBA 5014C

(i) In reply to six questions from Mirza Sulayman, pp. 159-63

(ii) On the imams, to an unknown recipient, pp. 163-66

(iii) In reply to four questions, to an unknown recipient, pp. 170-71

(iv) A prayer and a reply to a question from an unknown
correspondent, pp. 173-88

(v) A prayer for Sayyid Ja*far Shubbar, pp. 216-18* (cf. xxii)—

40 This ms. is the basis of the lithograph text.

2
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(vi) To Abd al-Wahhab, pp. 257-64
(vii) On istiftah (asking the explanation of texts), pp. 264-69
(viii) To Aga Sayyid Jawad [Karbala’1?], pp. 269-70
(ix) To Mulla Mahdi Khi'1, pp. 270-71
(x) To Mulla Hasan Bajastani, 271-75
(xi) To Mulla Ahmad Mu¢allim Hisari, pp. 275-79
(xii) In reply to a question from an unknown correspondent, pp. 279-
84
(xiii) Prayer in reply to Mulla <Abd al-Jalil, to be read during the
‘thanksgiving prostration’ (sijdat al-shukr), p. 294*
(xiv) Prayer in reply to Mullda Ahmad Khurasani, Dicbil, and the son
of Mirza Alf al-Akhbari, pp. 295-98*
(xv) Prayer written at the request of Karbala’l <All Asghar Khurasani,
p. 298*
(xvi) Prayer written in Medina in reply to Hajj Sayyid <Al1 Kirmani,
pp. 198-99*
(xvii) To Hajj Sulayman Khan, written in Medina* 299 - 2s.
(xviii) Prayer in reply to several believers, on twenty questlons, pp-
300-04*
(xix) Prayer in reply to Mirzd Muhammad Hadi and Mirza
Muhammad <Al Qazvini, pp. 305-08*
(xx) Prayer in reply to Mulld Ibrahim Mahallaa, pp. 308-11*
(xxi) Prayer in reply to Mirzi Muhammad <Alf Nahri, Mulla
Mahmid, and other believers, pp. 311-15*

-(xxii) Prayer in reply to Sayyid Ja‘far Shubbar, pp. 315-18* (cf. v)

(xxiii) Prayer (copied from the hand of) Mulla Husayn Bushri’i, pp.
318-19 - |

(xxiv) To Hajj Mirza Hasan Khurasani, pp. 319-21 -

(xxv) To an unknown recipient, pp. 322-24

(xxvi) To his wife (/i 'I-bayt), p. 330*

(xxvii) To Karim Khan Kirmani (?), p. 331

4. Tehran, INBA 6012C

(i) To the people of Mecca, pp. 257-260 (identical to his letter to
Sharif Sulayman of Mecca)*

(i) Prayer in reply to Hajj Sayyid Al Kirmani, pp. 260-61*

(iii) To Hajj Sulayman Khan, pp. 261-62*

(iv) To an unknown recipient, pp. 262-64 = 1./

5. Tehran, INBA 5006C
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(i) On two questions, in reply to an unknown correspondent, pp. 347-

48
(ii) On seven questions raised by Mirza Mubammad Yazdi, pp. 363-65

(iii) In reply to Mulla <Abd al-Jal1l, pp. 365-67
(iv) To Hajt Mirza Aqast, pp. 365-71

6. Tehran, INBA 4011C

(i) On three questions, pp. 137-41

(ii) To Mirza Muhammad Yazdi, pp. 149-56
(iii) To <Abd al-Jalil, pp. 156-59

(iv) To ‘Jalil's brother’ (akh al-Jalil), pp. 163-64
(v) To ‘Habib’, pp. 164-65

7. Tehran, INBA 6004C
(i) To <Abd al-Jalil, in reply to five questions, pp. 198-200
(ii) In reply to three questions, pp. 200-04 - -~ -*
_- (iii) To an unknown recipient, pp. 207-09
(iv) In reply to questions on gematria, pp. 213-15

8. Cambridge, Browne F.28 (item 7)
(i) To Sharif Sulayman and the people of Mecca*
(ii) To Hajj Sulayman Khan*

9. Cambridge, Browne F.25 (item 3)

For a list of contents, see Appendix Five.
Letter to Haji Mirza Aqast I

1. Tehran, INBA 4011C, pp. 332-36 (undated, but early)

2. Tehran, INBA 5006C, pp. 369-71 (dated 1262/1846) T
Letter to Haji Mirza Aqast Il

1. Iran (basis for published text in Faydi, Hadrat-i Nugta, pp. 151-53)
Letter to Haji Mirza Aqast I

1. Iran (basis for published text in Mazandarani, Zuhir al-haqq, vol. 3,

pp. 85-89)

Letter to Muhammad Shah 1

1. Tehran, INBA 4011C, pp. 328-32 (undated, but early)
2. Tehran, INBA 5006C, pp. 367-69 (dated 1262/1846)
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Letter to Muhammad Shah IT

1. Cambridge, Browne F.28 (item 7)
2. Iran (basis for published text in Faydi, Hadrat-i Nugta, pp. 149-51)

Letter to Muhammad Shah III
1. Haifa, IBA (basis for published text in Muntakhabat, pp. 13-18)

Letter to Muhammad Shah IV
1. Haifa, IBA (basis for published text in Muntakhabat, pp. 5-8) 5«¢

Letter to Muhammad Shah V

1. Haifa, IBA (basis for published text in Muntakhabat, pp. 9-13)
2. Iran, private possession (basis for published text in Mazandarani,
Zuhiir al-haqq, vol. 3, pp. 82-85)

Minor Works (Isfahan)

(i) Letter to Maniichihr Khan 2 T
1. Tehran, INBA 6010C, pp. 383-88
2. Iran, INBMC 40, pp. 133-36 (entitled fadhlaka)
3. Iran, INBMC 69, pp. 411-416
- 4, Cambridge, Browne F.21, item 11

(ii) Letter to the governor of Shiistar

1. Tehran, INBA 6010C, pp. 408-15

2. Iran, INBMC 40, pp. 13743

3. Iran, INBMC 53, pp. 68-75

4, Iran, INBMC 67, pp. 194-203

5. Cambridge, Browne F.21, item 12

IAEM b YLy

(iii) Letter to Mirza Sacid Ardistani
1. Tehran, INBA 6010C, pp. 416-30
2. Iran, INBMC 40, pp. 144-54

3. Iran, INBMC 53, pp. 419-31

4. Iran, INBMC 67, pp. 259-73Y

5. Iran, INBMC 69, pp. 419-34

6. Cambridge, Browne F.21, item 10

(iv) Letter to Mirza Muhammad “All al-Mudhahhib = heré dv's-

1. Tehran, INBA 6010C, pp. 398-407
2. Iran, INBMC 40, pp. 155-62
3. Iran, INBMC 53, pp. 406-H
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4. Iran, INBMC 67, pp. 219-28

(v) Letter commenting on a tradition of the Imam Rida’
1. Tehran, INBA 6010C, pp. 390-92

2. Iran, INBMC 40, pp. 162-64

3. Iran, INBMC 53, pp. 404-06

4. Cambridge, Browne F.21, item 15

(vi) The first ishraq of al-Lawami* al-badic
1. Tehran, INBA 7009C, pp. 175-202
2. Iran, INBMC 40, pp. 164-80

(vii) Tafsir written in reply to Mirza Hasan Waqayic-nigar
1. Iran, INBMC 40, pp. 180-192

2. Iran, INBMC 53, pp. 385-98

3. Iran, INBMC 67, pp. 85-100

4. Cambridge, Browne F.28, item 7:4

(viii) Letter to a theological student on the questions in the Qur'an

1. Tehran, INBA 6010C, pp. 393-98

2. Iran, INBMC 40, pp. 192-96

3. Iran, INBMC 53, pp. 406-11 s<< (iv

4. Iran, INBMC 67, pp. 273-79 (dated 30 Ramadan 1264/31 August
1848 [7])

- 5. Cambridge, Browne F.21, item 13

(ix) Sharh kayfiyyat al-mi‘raj

1. Tehran, INBA 6010C, pp. 388-90
2. Iran, INBMC 40, pp. 197-98

3. Iran, INBMC 53, pp. 402-04

4. Iran, INBMC 69, pp. 416-18

5. Cambridge, Browne F.21, item 14

(x) Risala on singing

1. Tehran, INBA 6010C, pp. 430-50
2. Iran, INBMC 40, pp. 202-20

3. Iran, INBMC 67, pp. 233-59

4, Iran, INBMC 82, pp. 96-133
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(xi) Risala-yi dhahabiyya IT
1. Iran, INBMC 53, pp. 157-80
2. Iran, INBMC 86, pp. 70-98

(xii) Letter in reply to three questions
1. Iran, INBMC 53, pp. 398-400

(xiii) Letter on the significance of the letters of the alphabet
1. Iran, INBMC 53, pp. 400-02

Nubuwwa khassa: see al-Risala fi ’ I-nubuwwa al-khassa

Prayers

The following manuscripts contain substantial numbers of prayers and other
unclassified works by the Bab:
1. Cambridge, Browne F.14 (Min athar al-Bayan)
2. Cambridge, Browne F.25 (Min athar al-Bayan)= .22 7
3. Cambridge, Browne Folder 4 (item 10) (29 letters, hayakil, etc.
mounted on card; received from Mirza Mirza Mustafa, 3 June 1913)
4, London, B.L. Or. 5629 (Athar-i mutafarriqa-yi Bayan; prayers, €{c.)
5. London, B.L. Or. 6255 (20 prayers, following Kitab al-asma’)
6. Tehran, INBA 6001C (prayers)
7. Tehran, INBA 6003C, pp. 173-227, 294-319, 324-30 (prayers)
8. Tehran, INBA 6005C (prayers)

Qayyam al-asma’

1. Cambridge, Browne F.11 (dated 1891)
2. Leningrad (see Rosen, Collections Scientifiques, vol.1, pp. 179-91
3. Leningrad (formerly in the Rosen collection)
4. London, BL Or. 3539
5. London, BL Or. 6681
6. Paris, BN 6435 (dated 1909, in the hand of Ridvan ©Alr)
7. Paris, BN 5780 (dated 1897, in the hand of Ridvan ©Alf; this ms. is
bound with a copy of the tafsir on the Sirat al-bagara)
8. Tehran, INBA 6020C (dated 1275/1858-59, apparently in the hand
of Sayyid Mahdi Dahaji, transcribed in Baghdad)
9. Tehran, INBA 6016C (dated 1281/1864)
10. Tehran, INBA 5006C, pp. 5-262 (dated 1262/1846, in the hand of
‘Muhammad €AlT’, transcribed in Karbala")
11. Haifa, IBA (formerly Nicolas 107; the ms. seems incomplete) (i)
12. Haifa, IBA (ii)
13. Haifa, IBA (iii)
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14. Haifa, IBA (iv)

15. Haifa, IBA (v) (defective)

16. Haifa, IBA (vi) (dated 1261/1845, in the hand of Muhammad
Mahdi Shah Karam: the oldest ms.)

17. Princeton, University Library, ‘Bab1 Collection’ 55. 4

Risala fi’l- nubuwwa al-khassa 2 : \i5h

1. Haifa, IBA (i) (originally Nicolas 101)

2. Haifa, IBA (ii) (in the hand of Zayn al-Muqarribin)*!
3. Haifa, IBA (jii)*2

4, Haifa, IBA (iv)

5. Tehran, INBA 4011C, pp. 1-60

6. Tehran, INBA 4012C, pp. 13-76

7. Tehran, INBA 6010C, pp. 311-82

Risala fi ' l-tasdid

1. Tehran, INBA 4011C, pp. 121-23

2. Tehran, INBA 6004C, pp.207-09 (without Risala fi ’ I-suliik)
3. Tehran, INBA 6006C, pp. 72-73

4. Tehran, INBA 6010C, pp. 477-80

5. Iran, INBMC 53, pp. 61-63

6. Iran, INBMC 67, pp. 143-45

Risala furic® al-<adliyya 2 D

1. Tehran, INBA 3006C, pp. 148-82 (Persian translation only)

2. Tehran, INBA 5010C, pp. 82-166 (Arabic text with Persian
translation)43

3. Tehran, INBA 6011C, pp. 81-120 (Persian translation only)#4

41 with other works.
2 With other works.

This ms. seems at first confused: pages 1 to 11 are blank; pages 12 to 82 contain the
five abwab which constitute the Sahifa-yi “adliyya; pages 82 to 86 contain the Ziyara jdmi‘a
in Arabic, erroneously numbered ‘bdb six’; pages 86 to 119 contain the six remaining
abwab of the Risala furi al-adliyya, numbered as abwab 7 to 12; pages 119 to 130 contain
the Persian translation of bab 7 (i.e., bab 2 of the Risala), numbered as ‘bab 13’; pages 130
to 141 contain the Persian translation of bab 8 (bdb 3 of the risdla ), without a chapter
number; pages 141 to 153 contain the Persian translation of bab 9 (bdb 4 of the risala),
numbered as ‘bdb 14°; pages 153 to 160 contain the Persian translation of bab 10 (bab S of
the risala), without a chapter number; pages 160 to 163 contain the Persian translation of
bab 11 (bab 6 of the risala), without a chapter number; pages 163 to 166 contain the Persian
translation of bdb 12 (bdb 7 of the risdla), without a chapter number. Pages 166 to 175
contain the piece entitled Kitab al-tahdra.

4 6011C contains only the Persian translation of the Risala, following a copy of the
Sahifa-yi ‘adliyya. Several pages have dropped out between what are now numbered pages
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Sahifa-yi cadliyya

1. Tehran, INBA 6011C (pp. 1-77)
2. Tehran, INBA 5010C (pp. 12-82)
3. Tehran, INBA 3006C ¢r. 7
4, Tehran, 6012C, pp. 265-99 (contains babs three and four only)
5. Tehran (used as basis for Azall printed text)
6. Tehran, Malik Library 5677 (dated 1263/1846-47)
7. Tehran, Tehran University Library 1350/2 (dated 13th. C)
8. Tehran, Milli library 586/1 (dated 13th. C)
9. Haifa, IBA (i)

10. Haifa, IBA (ii)

11. Haifa, IBA (iii) (dated 1322/1904)

12. Haifa, IBA (iv) (originally Nicolas 106)

"13. Iran, INBMC 82, pp. 134-205

Saliifa a°mal al-sana “: Jeg®

1. Tehran, INBA 5006C, pp. 262-78
2. Tehran, INBA 6007C, pp. 413-52

al-Saliifa bayna ’l-haramayn </ - /5"

1. Cambridge, CUL, Or. 943 (8) (dated 1894, in the hand of Ridvan
<Al )45

2. Cambridge, Browne F.7 (dated 1905, in the hand of Ridvan cAlT)46

3. London, BL, Or. 5325 (in the hand of Ridvan ©Alr)

4. Paris, BN 5804 (dated 1898, in the hand of Ridvan <Alr)

5. Paris, BN 6248 (dated 1904, in the hand of Ridvan <Al1)47

6. Leiden, UL, 2414 (dated 1263/1847, Shiraz)*8

7. Haifa, IBA (i) (dated 1261/1845, Shiriz)

8. Haifa, IBA (ii)

9. Tehran, INBA 4011C, pp. 179-252 (dated 1261/1845, in the hand
of ‘Muhammad <Alr")

113 and 114: the last line of p. 113 corresponds to line 12, p. 149 in ms. INBA 5010C,
and %he first line of p. 114 to line 14, p. 160.

45 This forms part of a collection containing works of Mirza Yahya Subh-i Azal. It was
given by Azal himself to Cobham on 26 January 1897, and by the latter to Guy Le Strange,
who donated it to Cambridge University Library in February 1916. There is a note of the
date written in English on the last page: February 4, 1898; this, however, does not seem to
correspond to the Babi date in the colophon.

Given to Browne by Cobham in May 1906.

47 Bound with Subh-i Azal's Mustayqiz and La’ali wa majali.

‘The best and oldest manuscript’ (Browne, Materials, p. 200). This is no longer true in
respect of the age of the ms.
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10. Tehran, INBA 6007C, pp. 348-413 (undated)
11. Unknown, originally owned by Nicolas

Salitfa-yi Jafariyya
1. Iran, INBMC 60, pp. 57-154
2. Iran, INBMC 98, pp. 48-108 (chapters 1 to 4 missing)

3. Unknown (copy used by Jelal Azal to prepare pages for presentation
to William Miller)

Sakifa makhzina/Du‘a-yi sahifa «:57°

1. Haifa, IBA (i)

2. Haifa, IBA (ii)

3. Haifa, IBA (iii)

4. Haifa, IBA (iv) (originally in possession of Nicolas; dated
1261/1845, in the hand of Muhammad <All Khurdsani NishapiirT)

5. Tehran, INBA 5006C, pp. 284-314 (dated 1262/1846)

6. Tehran, INBA 6009C, pp. 1-171 (undated, but early; possibly in the
hand of Taq1 Masaw1)>?

7. Cambridge, CUL, Add. 3704 (6) (undated)

Sharh on a statement of Sayyid Kazim Rashfi in his commentary on the
Khutba al-tutunjiyya of <Ali

1. Tehran, INBA 4011C, pp. 171-76

2. Tehran, INBA 5006C, pp. 343-45

3. Tehran, INBA 6004C, pp. 204-07

4. Iran, INBMC 67, p. 125-29

Tafsir ayat al-nir -7
1. Cambridge, Browne F.21, item 27
2. Tehran, INBA 4011C, pp. 134-37
3. Tehran, INBA 5006C, pp. 345-57
4. Tehran, INBA 6006C, pp. 77-78
5. Tehran, INBA 6010C, pp. 485-88
6. Iran, INBMC 53, pp. 75-77
7. Iran, INBMC 67, pp. 155-57

O Séyyéd Ali Mohammed, he refers to the ‘manuscrit de ma bibliothéque’ more than
oncse. I am, however, unaware of the present whereabouts of this copy.
0 This is a confused copy. Its contents are arranged as follows: pp. 1-2, Introduction; 3-
18, Prayer 1; 18-42 (line 2), Prayer 2; 42 (lines 2-9), last section of Prayer 5, beginning after
the heading wa qul ba‘da salat al-<asr; 42 (line 10)-48, Prayer 10; 48-56, Prayer 3; 56-124,
Prayers 4 to 9; 125-32, Prayer 11; 132-71, Prayers 12 to 14.
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Tafsir Du‘a al-sabah il 4
1. Cambridge, Browne F.21 (item 26)
2. Tehran, 4012C (pp. 96-109)

Tafsir al-ha’ 1 .
1. Tehran, INBA 3006C, pp. 2-58
2. Tehran, INBA 6010C, pp. 221-74
3. Iran, private possession (copy in Tehran, INBA 4002C)
4. Iran, INBMC 53, pp. 81-125
5. Iran, INBMC 67, p. 4-52
6. Iran, INBMC 86, pp. 99-154

Tafsir al-ha I o
‘1. Tehran, INBA 3006C, pp. 58-96
2. Tehran, INBA 6010C, pp. 274-310
3. Iran, private possession (copy in Tehran, INBA 4002C)
4, Iran, INBMC 53, pp. 125-56
5. Iran, INBMC 67, pp. 52-85
6. Iran, INBMC 86, pp. 154-81

Tafsir al-hamd
1. Tehran, INBA 5014C, pp. 84-129
2. Tehran, INBA 6010C, pp. 5-41 = wiBMe (4
3. Iran, INBMC 69, pp. 120-55

Tafsir hadith al-haqiqa
1. Tehran, INBA 4011C, pp. 127-34
2. Tehran, INBA 6006C, pp. 74-77
3. Tehran, INBA 6010C, pp. 458-64
4. Iran, INBMC 53, pp. 63-68
5. Iran, INBMC 67, pp. 148-55

Tafsir hadith al-jariyya 4 1oc0°
1. Tehran, INBA 4011C, pp. 176-79 (dated 1261/1845)
2. Tehran, INBA 5006C, pp. 373-75 (dated 1262/1846)
3. Tehran, INBA 6004C, pp. 189-92 (undated)
4. Tehran, INBA 6010C, pp. 490-93 (undated)
5. Iran, INBMC 67, pp. 157-60
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6. Baghdad, al-Mu’assasa al-“Amma li’ 1-Athar wa’ 1-Turith, 10824,
item 2 [hand of Muhammad Husayn ibn <Abd Allh]*!

Tafsir hadith ‘kullu yawm “Ashira’
1. Tehran, INBA 4011C, pp. 118-21
2. Tehran, INBA 6006C, pp. 70-72

3. Tehran, INBA 6010C, pp. 488-90
4. Tran, INBMC 67, pp. 14143

Tafsir hadith ‘man “arafa nafsahu fa-qad “arafa rabbahw’ 2 -\52°

1. Tehran, INBA 4011C, pp. 101-110

2. Tehran, INBA 6004C, pp. 180-87

3. Tehran, INBA 6006C, pp. 63-67

4. Tehran, INBA 6010C, pp. 464-73

5. Iran, INBMC 53, pp. 46-53

6. Iran, INBMC 64, pp. 82-84 (incomplete)
7. Iran, INBMC 67, pp. 181-90

Tafsir hadith nahnu wajh Allah

1. Tehran, INBA 4011C, pp. 115-18 INBA 144323
2. Tehran, INBA 6004C, pp. 195-97

3. Tehran, INBA 6006C, pp. 69-70

4. Iran, INBMC 53 (pp. 56-58)

5. Iran, INBMC 67 (pp. 138-40)

Tafsir Haykal al-din (sections 1 and 2)

1. Iran, Azall possession (in the hand of Mirzd Muhammad Tagqt
Isfahani)

Tafsir (hurif) al-basmala

1. Tehran, INBA 6010C, pp. 41-94

2. Tehran, INBA 6012C, pp. 300-93

3. Tehran, INBA 6013C, pp. 2-109

4. Tehran, INBA 6014C, pp. 299-370

5. Iran, INBMC 53, pp. 1-45

6. Iran, INBMC 60, pp. 1-56

7. Iran, INBMC 64, pp. 33-80

8. Haifa, IBA (I)

9. Haifa, IBA (ii) (originally in the possession of Nicolas)

51 Pant of the collection entitled Majmi¥ fi' 1-<aqa’id al-Babiyya wa' I-Baha'iyya [sic].
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Tafsir Surat al-bagara

1. Cambridge, Browne F.8
2. London, BL Or. 5277
3. Paris, BN 5780 (hand of Ridvan “Alf; dated 1897)
4, Paris, BN 5805 (hand of Ridvan <Alr)
5. Paris, BN 6610 (hand of Ridvan <Alr)
6. Haifa, IBA (originally Nicolas 102)
7. Princeton, University Library, ‘Babi Collection® v-> '~
8. Princeton, University Library, ‘Babi Collection’ v. <o 1. -5k
9. Baghdad, al-Mu'assasa al-“Amma I’ 1-Athar wa’ 1-turath 10824, item
1 [hand of Muhammad Husayn ibn <Abd Allah]
10. Tehran, INBA 6004C, pp. 2-178
11. Tehran, INBA 6012C, pp{ 60257
12. Tehran, INBA 6014C, pp. 1-296
13. Iran, INBMC 69, pp. 156-410 (pp. 372 to the end contain an
extension of the commentary to verse 133)
14. Iran, INBMC 86, pp. 65-69 (introductory section only)
15. Iran, INBMC 98, pp. 23-27 (introductory section only)

Tafsir Sirat al-kawthar
1. Cambridge, Browne F.10 (dated 1296/1879)3
2. London, British Library, Or. 5080
3. Yazd, Muhammad <All Farhumand collection®# (in the hand of
Ghulam Al Ra’ts; 14th./19th-20th C)
4. Haifa, IBA (i) (originally in the possession of Nicolas, no. 101;
dated 1322/1904)
5. Haifa, IBA (ii) (dated 1323/1905)
6. Haifa, IBA (iii) (possibly in the hand of Mulla €Abd al-Karim
Qazvini)33
7. Haifa, IBA (iv) (in the hand of Zayn al-Mugqarribin)
8. Haifa, IBA (v) (probably in the hand of Zayn al-Muqarribin)6
9. Haifa, IBA (vi)’’
10. Tehran, INBA 5014C, pp. 1-83 (incomplete)’8

52 part of ibid.
This copy was sent to Browne from Iran via Cyprus.
54 See A. Munzawi, Fihrist-i nuskhahd-yi khat(i-yi Farst, 6 vols. (Tehran, 1348-53
Sh/15969-74). item 17216.
55 From line 15, folio 116b, corresponding to line 12, folio 115b in Browne F.10;
this and the Cambridge ms. diverge to the end.
With other works.

57 With other works.
58 The text ends at a point corresponding to line 2, folio 62b of Browne F.10.
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11. Iran, INBMC 53, pp. 181-383
12. Baghdad, al-Mu'assasa al-“Amma 1i’ 1-Athar wa’ 1-Turath, 10824,
item 3 [hand of Muhammad Husayn ibn <Abd Allah]*

Tafsir Surat al-qadr

1. Tehran, INBA 6010C, pp. 211-19
2. Iran, INBMC 69, pp. 14-21
3. Iran, INBMC 98, pp. 158-65

Tafsir Sarat al-tawhid

1. Tehran, INBA 6010C, pp. 199-211
2. Iran, INBMC 69, pp. 2-13
3. Iran, INBMC 98, pp. 165-74

Tafsir Sara wa’l-<asr®

1. Cambridge, Browne F.9
2. London, BL, Or. 5112
3. Paris, BN 6531 (dated 1911, in the hand of Ridvan cAl1)6!
4. Haifa, IBA (i) (possibly in the hand of Zayn al-Mugqarribin)
5. Haifa, IBA (ii) (in the hand of Zayn al-Mugqarribin)52
6. Haifa, IBA (iii)%3
7. Tehran, INBA 6010C, pp. 95-198
8. Tehran, INBA 7009C, pp. 5-130
9. Iran, INBMC 40, pp. 6-80
10. Iran, INBMC 69, pp. 21-119

Ziyara jami‘a kabira
1. Cambridge, Browne F.22 (item 1)
2. Tehran, INBA 6003C, pp. 13245 (incomplete)
3. Tehran, INBA 6009C, pp. 173-219 (incomplete; dated 1267/1851)

4. Iran, INBMC 50, pp. 1-72
5. Russia (?), Kazem Beg copy

59 Part of the collection entitled Majmir fi’ 1-aqad’id al-Babiyya wa’ 1-Baha’iyya [sic].

0 In the Cambridge and British Library texts, the tafsir is followed by a doxology on
Fatima, entitled the Tasbth-i Fatima. Tt is unclear whether or not this short work is directly
connected to the fafstr. Such a tagbih is not mentioned elsewhere, but a short piece entitled
Ta%bih-i <All may be found in INBA 5014C, pp. 253-57.

1 Together with the Kalimdt-i mutafarriga of Subh-i Azal.

2 With other works.

63 With other works.
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Ziyara jami‘a saghira = Chapter 1 of Risala furi al-<adliyya

There is one separate MS:
1. Tehran, INBA 5006C, p. 2, line 20 to top left comer

Ziyarat al-Zahra
1. Tehran, INBA 6003C, pp. 148-59
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APPENDIX TWO

SAYYID HUSAYN YAZDI

Yazdr belonged to a Shaykhi family, most of whom appear to have
converted to Babism. He remained with the Bab constantly after the latter’s
return from pilgrimage in 1845, and was often accompanied by his brother,
Sayyid Hasan. Instructed by the Bab to practise tagiyya at the time of the
former’s execution, he was later killed killed in Tehran in 1852, following
the Babi attempt on the life of Nasir al-Din Shah. The Bab refers to him as
“Aziz’ (Qayyam al-asma’, sura 79, last verse). For further details, see
Zarandi, passim; “Abd al-Ham1d Ishraq Khavari, Rakig-i makhtim, 2 vols.,
(Tehran, 130 BE/1973-74), vol.1, pp.757-60; Muhammad <Al Malik
Khusravi, Tartkh-i shuhada-yi amr, vol.3 (Tehran, 130 BE/1973-74),
pp.276-83; Mirza Asad Allah Fadil-i Mazandarant, Kitab-i zuhiir al-haqq,
vol.3 (Tehran, n.d. [1323 Sh/19447]), pp-459-60, 460-61 (two letters from
the Bab about and to Yazdi). Six examples of letters in Yazdi’s hand are
reproduced in the compilation volume, Qismafi az alwah. A facsimile of a
letter from him to ‘Ism Allzh al-<Alr’ (probably Hajj Sayyid Muhammad
<Alf, an uncle of the Bab) may be found in Browne’s edition of the New
History (facing p.427; transcript on pp.427-30; translation pp.430-34; also
reproduced in the Nugtat al-kaf, facing p.245; original in Folder 3 in the
Browne cabinet, CUL).

APPENDIX THREE

MIRZA ABD AL-KARIM QAZVINI

Better known as ‘Mirza Ahmad’. Mirza Husayn <Al Baha’ Allah refers to
him in his Lawh-i Nagsir as one of two individuals well informed of the
origins of Babism: ‘The origins of this cause have been concealed from all,
nor has anyone been aware of them, with the exception of two individuals,
one of whom was known as Ahmad’.! (The other individual referred to was
Mirza Miisa Niiri, an elder brother of Baha’ Allah.)

<Abd al-Karim first studied in Qazvin under Mulld €<Abd al-Karim
Travani.? Travanl granted QazvinI an ij@za — Mazandaranl maintains
implausibly that he was the only pupil to whom he ever gave one.?

Qazvind later travelled to Karbala’, where he studied under Sayyid
Kazim Rashtl, and later returned to his home town of Qazvin on Rashtl’s
instructions, some time before 1255/1839-40. During the period when the
Bab was living in Shiraz after his return from pilgrimage in 1845, Qazvini
(who had already become a Babi and had been among those who set off for
Karbala’ in the expectation of an uprising) arrived in the city and was
introduced to the young prophet. The Bab retained him to act as a secretary
and, after his removal to Isfahan, Qazvini, Sayyid Husayn Yazdi, and
Shaykh Hasan Zuniizi were the only individuals normally able to visit him.
All three engaged in the task of transcribing the new scriptures. Qazvini later
accompanied the Bab from Kashan to Tabriz. Afterwards he lived in Tehran,
where he earned a living as a scribe and also transcribed further copies of
works by the Bab. Zarandi, who associated closely with Qazvini in Tehran,
refers to his transcriptions of the Persian Bayan and the Dala@’il-i sab‘a.*
Shaykh Kazim Samandar mentions his having seen several copies of the
Persian and Arabic Bayans in QazvinI’s hand.S Qazvinl was imprisoned in
the Siyah Chal prison in Tehran and executed during the 1852 pogrom.

The Nugtat al-kaf speaks (p.245) of a certain Aqa Sayyid Ahmad
Tabrizi, known as the ‘Katib’ (amanuensis). Browne, in a note to A
Traveller’s Narrative (vol.2, p.320, f.n.1), has pointed out that this is the
result of a confusion between Mulla <Abd al-KarTm QazvinI (generally

1 Baha' Allah, Majmira-yi alwah-i mubaraka [Cairo, 1920], p.174
On whom see Muhammad ibn Sulayman Tanakabuni, Qisas al-“ulama’ (Tehran, n.d.),

pp-94-100; Mulla Muhammad All Kashmiri, Nujam al-sama’ (Lucknow, 1303/1885-86),
pp-412-14; Muhammad Mahdi Kazimi, Ahsan al-wadi‘a, vol.1, (Baghdad, 1347/1928-29),
pp.20-21

3 Zuhar al-haqq, vol.3, p.370, f.n.

4 Zarandi, Dawn-Breakers, p.592.

5 Tarikh-i Samandar [Tehran, 131 BE/1974-75], p.156.
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known as Mrirza Ahmad) and another individual, Aqa Sayyid Ahmad
Tabrizi, who was never one of the Bab’s secretaries.

For further details, see Zarandi, Dawn-Breakers, pp.159, 162-69, 170,
176, 212, 227, 439-44, 592; Samandar, Tarikh-i Samandar, pp.156-57,
Mazandarani, Zuhir al-haqq, vol.3, pp.369-71; Malik-Khusravi, Tarikh-i
shuhada’ , vol.3, pp.295-310; Browne, Traveller’s Narrative, vol.2, pp.41 and
n.1, 42, 62, 320 f.n.1, 331, 338, 341, 356.

APPENDIX FOUR

mERIsKLA-YIDHAHAm/YYA > khutba M«‘xiw:;w

e

There is some confusion as to the identity of this work. The ms. used by me
forms part of a compilation transcribed for Browne by Mirza Mustafa; the
whole volume is F.28 in the Browne Collection. According to Mirza
Mustafa (in a note at the head of the text), this is the sixth sahifa mentioned
in the work itself. That turns out to have the title al-Sahifa al-Radawiyya,
and it is under this name that Browne catalogued it.

From the text, however, it is clear that al-Sahifa al-Radawiyya must,
in fact, be another work: towards the end of this manuscript, after
enumerating the fourteen major works written by him in the first two years
of his career, the Bab writes: ‘... but as for the books which passed out of my
hands and were stolen on the hajj journey, a detailed account of them has
been written in the Sahifa al-Radawiyya.... It seems highly likely that this
is a reference to the Kitab al-fihrist, which contains just such an account.

The wording of the passage in the Browne ms. which deals with books
written between the start of 1260 and the middle of the first month of 1262
is, however, identical with a passage quoted by Nicolas in Séyyéd Ali
Mohammed (p. 59 n), as is the later reference to the Sahifa al-Radawiyya
just quoted. Nicolas (who says he owned a copy) states that he is quoting
from a work known as the Risala-yi dhahabiyya. 1 am willing to take this as
a provisional title, on the assumption that Nicolas’ copy carried it.
Unfortunately, no work of this name appears to have been among the books
sold after Nicolas’ death. Mazandarani quotes the same passage (Zuhir al-
haqq, vol.3, pp. 189-90), but does not give the name of the work from
which it is taken.

It should be noted that another work exists, also carrying the title
Risala-yi dhahabiyya. This seems to have been written by the Bab to Mulla
Jawad Vilyani about 1847,

sce Uglds of Tefan, 6 € fw It C:QJ_ i)




APPENDIX FIVE

CONTENTS OF BROWNE F.25, ITEM 3: ‘SHU'UN-I KHAMSA® (EXTRACTS)

1. Al-Thamara (‘The Fruit, i.e., Subh-i Azal)

2. Al-Thamara

3. Li-Ukht al-Thamara (‘To the sister of al-Thamara’)

4. Kitab al-sin li ’l-rukn al-tasbih (sic; ‘Epistle of the letter S to the Pillar of
Praise’)

5. Kitab al-mim li ' l-rukn al-tahmid (sic; ‘Epistle of the letter M to the Pillar
of Glorification’)

6. Kitab al-alif li 'l-rukn al-tawhid (sic; ‘Epistle of the letter A to the Pillar
of Unification’)

7. Kitab al-lam Ii ’ I-rukn al-takbir (sic; ‘Epistle of the letter L to the Pillar of
Magnification’)

8. Kitab al-lam li-Muhammad <alayhi 'l-salat (‘Epistle of the letter L to
Muhammad, upon whom be praise’)

9. Kitab al-ha@ li-<Al1 <alayhi ’l-salam (‘Epistle of the Letter H to [Imam]
<Ali, upon whom be peace’)

10. Kitab al-alif li-Fatima (‘Epistle of the letter A to Fatima))

11. Kitab al-lam li ' I-Hasan (Epistle of the letter L to [Imam] Hasan’)

12. Kitab al-r@ li ' 1-Husayn (Epistle of the letter R to [Imam] Husayn’)

13. Kitab al-ha’ li-°Ali ibn al-Husayn (‘Epistle of the letter H to [Imam]cAl
ibn al-Husayn’)

14. Kitab al-mim li-Muhammad ibn <Ali (‘Epistle of the letter M to [Imam]
Muhammad ibn €AlIT’)

15. Kitab al-nin li-Jafar ibn Muhammad (‘Epistle of the letter N to [Imam]
Jafar ibn Muhammad’)

16. Kitab al-alif li-Miisa ibn Jafar (‘Epistle of the Letter A to [Imam] Masa
ibn Jafar’)

17. ngitd?) al-lam li<Ali ibn Miisa (‘Episte of the letter L to [Imam] <All ibn

Gsa

18. Kitab al-ra’ li-Muhammad ibn <Al (‘Epistle of the letter R to [Imam]
Muhammad ibn <AlT’)

19. Kitab al-ha’ li-<Ali ibn Muhammad (‘Epistle of the letter H to [Imam]
<All ibn Muhammad’)

20. Kitab al-ba’ li ’1-Hasan ibn <Al (Epistle of the letter B to [Imam] Hasan
ibn <Alr")

21. Kitab da’ira al-thalitha (sic; ‘Epistle of the Third Circle’)

22. Bismi 'llah al-<ali al-mutakabbar al-rafic (In the Name of God, the
Exalted, the Praised, the Elevated’)

23. Ziyarat-i Hujjat (‘Pilgrimage Prayer for the Proof’ [i.e., the Hidden Imam
or, possibly, Mulla Muhammad <Al Zanjan]

24. Bismi ’llah al-rahman al-rakim (‘In the Name of God, the Merciful, the
Compassionate’)

25. Ya “Azim (‘O Mighty One’ [possibly addressed to Mulla Shaykh “All
Turshizi]

26. Mirza Ahmad
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27. Ism-i awwal (‘The First Name”: Bushra’1?)

28. Sayyid-i Shiraz1

29. Bismi 'llah al-ali al-azim (‘In the Name of God, the Exalted, the
Mighty’)

30. Huwa ' I-mutakabbar al-badic (‘He is the Praised, the Creative’)

31. Al-Thamara

32. An ya Karim (‘O Generous One’ [possibly addressed to “Abd al-Karim
Qazvini])

33. Jinab-i Azim (to Mulla Shaykh <Al Turshiz1)

34. 120 Huwa 'llah al-<ali al-afla (120, He is God, the Exalted, the Most
Exalted’)

35. Ism Aliah al-<Azim (‘The Name of God, the Mighty’; addressed to Mulla
Shaykh <Al Turshiz1)

36. Huwa ' l-akbar (He is the Greatest)

37. Huwa ’l-“aziz (He is the Powerful)




APPENDIX SIX

CONTENTS OF INBA 6007C

ZIYARATNAMAS

Prayers for:

1. Friday and Thursday nights (pp. 30-40)

2. The ten letters’ (pp. 40-41)

3. “The first to believe’ (i.e. Bushri’l) on Thursday night (pp. 46-52)
4, Thursday night (Ziyara jami “a; pp. 52-61)

5. “The first [to believe] (pp. 61-65)

6. “The first [to believe] (pp. 65-71)

7. “The two hidden names’ (pp. 71-72)

8. ‘The martyrs, on Thursday night (pp. 72-79) -

9. “The letters of the unity’, on Friday (pp. 78-82) -

10. Friday (pp. 97-101)

11. “The first and ‘the last [to believe], on Friday (pp. 106-13)

12. “The first to be martyred of the Letters of the Living’ (pp. 114-18)
13. ‘The second [etc.]’ (pp. 118-21)

14. “The third [etc.]’ (pp. 121-23)

15. “The fourth [etc.]’ (pp. 123-26)

16. ‘The fifth [etc.]’ (pp. 126-28)

17. “The sixth [etc.]’ (pp. 128-31)

18. “The martyrs’ (pp. 132-39)

19. ‘The letter M’ (pp. 139-45)

20. “The first to believe’, on the night of the Id al-Fitr (pp. 145-47)
21. ‘The middle night of the month of God’ (pp. 160-64)

22. ‘The first [to believe]’, on the Day of <Arafa (pp. 164-75)

23. “The last [to believe]’ (pp. 175-76)

24. ‘The first [to believe]’ (pp. 187A-89)

25. “The eight letters’ (pp. 189-201)

26. ‘The Point [i.c., the Bab] and his Letters of the Living’ (pp. 201-11)

27. “The first [to believe] (pp. 255-62)
28. “The last’ [to believe] (pp. 262-66)
29. “The last’ [to believe] (pp. 266-68)
30. “The last’ [to believe] (pp. 268-72)
31. “The twenty-nine letters’ (pp. 541-47)

APPENDIX SEVEN

THE TEHRAN AND HAIFA MANUSCRIPTS OF THE KITAB-I NUQTAT AL-KAF AND THEIR
DIVERGENCE FROM THE PARIS TEXT

1. The INBA Manuscript

Since this manuscript is defective in parts, I have numbered the folios in a
straight sequence as a means of indicating more easily the correspondence
between the two manuscripts. The numbering of the Paris ms. follows the
pagination of the printed edition. The three places where pages have actually
been lost from the Tehran ms. are: f. 9b (p. 19) to £f. 10a (p. 22); f. 61b (p.
125) to f. 62a (p. 128); and f. 123b (p. 261) to f. 124a (p. 264).1

The manuscript begins at p. 88, line 14 of the Paris text. They then
diverge as follows:

Tehran Paris
f. 9b, last line breaks off at p. 96, line 20
f. 10a, line 1 resumes at p. 97, line 21
f. 19a, line 2 breaks off at p. 106, line 14
f. 19a, line 3 resumes at p. 125, line 18
f. 61b, last line breaks off at p. 160, line 11
f. 62a, line 1 resumes at p. 171, line 18
f. 76b, last line breaks off at p. 185, line 21
f. 76b, last line resumes at p. 200, line 10

1 | has been pointed out by ‘Ali Murad Da'udi (Mwalia-yi ma“arif-i Baha't, Tehran,
132 B.E./1975, part 11, p. 7) that the Tehran ms. does not include the sections between
pages 238 and 245 and between pages 252 and 261 of the printed text, both of which
contain extensive references to Subh-i Azal. D@'udi concludes from this that these passages
must be later insertions, an argument that is scarcely convincing. In fact, the Tehran ms.
does contain one favourable reference to Azal (which appears on p. 208 of the published
text) and includes what seems to be another reference to him, except that, where the Paris
ms. reads Jindb-i Azal (p. 238), the Tehran text has Jinab-i Tshan, a common term of address
for Baha® Allah, derived from Siifi usage.




